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This qualitative study considered faith as a part of the lifespan development of 

adults with developmental disabilities between the ages of 30 and 67 years.  

Ten individuals who participated attended an adapted liturgy and/or fellowship 

group hosted by two Roman Catholic faith formation groups. The data were 

gathered through individual, audio taped interviews, and then transcribed and 

analyzed through a reciprocal reflective process in which new data informed 

previously transcribed material and the previous material informed the new 

interviews and observations. The data were analyzed in light of previous 

research, including Fowler's theory of faith development, which is based on 

the developmental traditions of Piaget, Erickson, Kohlberg, and Selman. Two 

main themes emerged from the data that formed two continua: (a) from 

concrete to intangible, and (b) from an awareness of Self to an awareness of 
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Other. Members of each faith group saw themselves as a part of the ongoing 

life of the community and able to participate fully as members of that 

community. According to their statements, the participants live rich, full, faith 

lives that they regard as vitally important to their happiness and quality of life. 

This may suggest that the expressed beliefs and lived experience of these 

adults with developmental disabilities moves beyond a concrete articulation of 

faith to a more complexly experienced faith life. Faith development is an 

important area of research for further study. Such information could benefit 

clergy and laity alike who seek to include adults with disabilities into their faith 

communities as fully participatory members. 
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Chapter 1: Introduction 

 

 This investigation explored faith as an important part of the lifespan 

development of adults with developmental disabilities from 47 to 66 years. The 

essential question of this qualitative study was in what manner do these adults 

articulate their lived experience of faith. 

Rationale 

 The NOD Harris Survey (2000) found that 85% of people with and 

without disabilities considered religious faith to be important. Faith is a way to 

perceive the sacred and to develop a system of interacting with the world in a 

quest for meaning (Silberman, 2005). Therefore it is important to correlate 

such a powerful phenomenon with human development. The inclusion of 

disability in a discussion of faith as a developmental issue is essential for 

several reasons. The Centers for Disease Control (CDC) estimate that 

developmental disabilities affect approximately 17% of the population under 

the age of 18 in the United States (2006). For individuals with disabilities, 

participation within a community in which relationships can be developed is 

important (Harlan-Simmons, Holtz, Todd, & Mooney, 2001). Participation 

within a religion has potential physical and mental health benefits for adults 

with developmental disabilities (Turner, Hatton, Shah, Stansfield, & Rahim, 

2004). Inclusion within a religious community also provides a person with a 

disability a method to gain independence, meaningful social inclusion, and 
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valued social roles (Turner et al, 2004). Involvement in religious faith 

experiences has been found to contribute to overall well-being for persons with 

disabilities (Treloar, 2002). Necessary components of faith are the individual’s 

perceptions and behavior. Disability, when seen as an interaction between the 

individual and the personal context includes cultural attitudes, public policies, 

and institutional beliefs and processes (O’Day & Killeen, 2002). Faith and the 

individual with a disability are embedded within a community and may best be 

understood through a process that allows the researcher to observe the 

community as well as gather insights from participants. 

 Fowler studied faith and the underlying developmental structures of 

faith with the premise that it is a way both of knowing and of constituting one’s 

world (Parker, 2006). Fowler’s understanding of faith as a multifaceted 

phenomenon that has ‘”interactive complementarity” resonates with the field of 

human development (Parker, 2006, p. 337). Interactive complementarity, 

according to Parker (2006), suggests that the structures of faith as 

conceptualized by Fowler are not reducible to any single structure such as 

moral development or perspective taking, but rather function as an integrated 

whole. The understanding of faith as a way of perceiving the world through 

cognitive, affective, and relational aspects of the developing self provides a 

link to developmental theorists who have also sought to understand how 

humans come to know the self in the world. 



3 

  

 Since the early 1980s other researchers have built upon the early work 

of Fowler. The Center for Research in Faith and Moral Development has 

tracked research that built upon the faith scale developed by Fowler. Through 

2001 there were 53 empirical studies and 100 dissertations seeking to discern 

the structures of faith development, though none involved adults with 

developmental disabilities (Streib, 2005). A review of recent literature shows 

no studies involving adults with developmental disabilities.  

 Previous research has considered disability from a theological 

standpoint (Eiesland, 1994), as an issue of inclusion (Vogel, Polloway, & 

Smith, 2006), as an ethical issue (McNamara, 2001), as an educational 

phenomenon (Haythorn, 2003), as a minority issue (Bennet, 1999), and as a 

way of establishing meaning and responding to life with a disability within the 

Evangelical Christian church belief system (Treloar, 2002).  No scholar has 

asked adults with developmental disabilities to explain their lived experience of 

faith. If, as Fowler (1981) suggested, faith is a way of making sense of self and 

that self in the world as humans develop across the life span, then it is 

important to begin to ask of those not yet considered, that is, adults with 

disabilities, what is their experience of faith. 

Research Questions 

 This study sought to answer the following questions: (1) Do adults with 

developmental disabilities articulate their experience of faith? (2) And if so, 
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how do they express that faith? (3) What are the implications for practice or 

further research? 

Hypotheses 

 The researchers predicted that adults with developmental disabilities 

would communicate regarding their experience of faith. Although uncertain 

what that articulation would contain, it was expected that the statements would 

evidence concrete manifestations of faith expression. 
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Chapter 2: Review of the Literature 

  This review addresses five areas: (a) a working definition of faith, (b) a 

linkage between faith and developmental theory, (c) a definition of disability, 

(d) findings on adult cognitive disability, and (e) a discussion of the importance 

of faith within the disability community. 

Faith Defined 

 Faith, religion, and spirituality are difficult to define and challenging to 

measure, but they are linked to an individual’s positive developmental 

outcomes and thriving (Benson, 2004). To confuse the issue further, the terms 

faith, religion and spirituality are often used interchangeably with varying 

definitions from study to study. And yet despite these challenges, as Benson 

noted in his introduction to an entire issue of a journal devoted to spiritual 

development (Applied Developmental Science, 2004), interest in spiritual or 

faith development within the developmental sciences continues to grow. 

 For the purposes of this project, the terms religion and spirituality/faith 

are related but are not the same. When speaking of religion, this study refers 

to aspects of a shared spiritual expression (Turner, Hatton, Shah, Stansfield, & 

Rahim, 2004), such as rituals, symbols, prayer, scriptures, and narratives. By 

religion we imply the institutionalized expression of spirituality.  

 Conversely, for this study, faith and spirituality differ in meaning from 

religion but are similar in meaning to one another. Turner et al. (2004) defined 
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spirituality as the structures that give meaning and direction to an individual’s 

life. Faith/spirituality provides a way of handling the difficulties and obstacles 

that are experienced. Turner and colleagues identified six dimensions of 

spirituality:  

1. a quest for meaning,  

2. a sense of purpose,  

3. a self-transcending knowledge,  

4. meaningful relationships,  

5. love and commitment, and  

6. a sense of the Holy among humans.  

It is important to note that these six dimensions could certainly be experienced 

outside of an institutionalized religion. Thus, for Turner et al. (2004), religion 

and spirituality are related, but they are not interchangeable. 

 Fowler has studied faith development for many years. He defined faith 

and religion as separate concepts. Faith is defined as an active, relational 

mode of being that grounds the individual and communal loyalties within a 

larger framework of relatedness to the transcendent (Fowler & Dell, 2004). 

Although Fowler did not define spirituality, there are several facets of faith as 

understood by Fowler that relate to the dimensions of spirituality as 

understood by Turner et al. According to Fowler (1999; 2004), these include 

faith as a way of (a) finding meaning in life, (b) identifying and reflecting upon 

the centers of value that sustain life, (c) seeking understanding of the self in 
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relationship to others, (d) commitment to that which is known, and (e) 

relationship to the Divine Being. Religion, beyond faith, includes the traditions 

of a faith narrative, that is the rituals, the symbols, the oral traditions, the 

music, the teachings, and the theologies. In short, we will define religion as the 

institutionalization of a faith narrative often in relationship to a community of 

believers. This is congruent with Fowler’s understanding of religion (Fowler, 

1985). Thus for the purposes of this proposed study, faith and spirituality are 

considered as similar to each other though different from religion. 

Faith and Developmental Theory 

 In 2005, the Journal of Social Issues devoted an entire issue to religion 

and social science. In that publication, religion was defined as we have 

defined faith/spirituality, as a meaning system centered upon the sacred that 

specifically addresses the quest for meaning (Silberman, 2005). In addition to 

understanding faith as a way of making meaning, Silberman (2005) also 

considered faith as important to the self and the self in relation to the world. He 

considered this type of meaning system to be acting a lens through which 

humans come to understand reality and make sense of their world.  

Meaning-making 

 Meaning making is an activity identified as distinctly human (Emmons, 

2005). It is valid as a research topic, with a focus on quality of life and 

subjective well-being (Wong & Fry, 1998). Fowler (1981) understood faith to 

be an orientation of the whole person, including hopes, strivings, thoughts, 
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and actions that are integral to the character and personality of the individual. 

Thus the attempt to understand the world is important to the development of 

the self. 

 Researchers such as Silberman (2005) and Emmons (2005) have 

already studied several aspects of meaning making. These include, first, 

personal striving or seeking goals. The relationship of goals to meaning is that 

as one gains an understanding of the self, others, the world, and one’s 

relationship to each of these, one begins to apply that understanding to the 

world and to behave in a manner consistent with that understanding 

(Silberman, 2005). Goals may be highly personal and may reflect values, 

commitments, and personal experience. Strivings are related to life purpose 

and are experienced as potentialities rather than as actualities. Striving is 

central to human functioning because it describes not only who a person is but 

also who a person  hopes to become (Emmons, 2005). 

 A second important field of study related to meaning making is well-

being and that which contributes to well being. Emmons (1999) noted that 

individuals in the pursuit of meaningful goals appeared to experience a greater 

sense of emotional well-being and better physical health than those who 

lacked goal direction. The pursuit of meaning through goals may be 

associated with happiness and life satisfaction (Reker & Wong, 1988; Wong & 

Fry, 1998). Evaluations of Emmons’ work suggested that there is a strong 

correlation between measures of well-being and spiritual strivings. Spiritual 
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strivings are defined as those goals and efforts that involve God. That is, they 

are concerned with the sacred, attempt to discern and follow God’s will, and 

include some conception of the Divine. Spiritual motivation may have a unique 

role to play in understanding individual well-being (Pargament, Magyar-

Russel, & Murray-Swang, 2005).  

 A third aspect of meaning making is more functional. Pargament and 

Mahoney (2005) considered behaviors that people exhibit in their search for 

the sacred:  

• the time and energy spent,  

• the effort to protect what is identified as sacred,  

• the emotions engendered by the sacred,  

• the sacred as a resource throughout the lifespan,  

• and the effect of the loss of the sacred upon human functioning.  

These behaviors become a valid subject of inquiry because of the need to 

understand how much of and in what ways the person is devoted to the 

search for, relation to, and protection of the sacred. Faith may offer something 

unique to the broader understanding of personal and social functioning 

(Pargament, Magyar-Russel, & Murray-Swank, 2005). 

Coping 

 Beyond the growth of the self, religion and spirituality have been linked 

to positive health outcomes and an increased ability to cope (Pargament, 
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Magyar-Russel, & Murray-Swank, 2005). In a study of nationally 

representative data from the National Health Interview Survey--Multiple Cause 

of Death linked file, religious attendance was associated with mortality in the 

United States. Participants in the survey who were identified as highly religious 

were found to have 29% greater odds of survival over a nine-year period than 

those identified as less religious. Religiosity was based only on attendance, 

differentiated by those who attend at least once a week and those who never 

attend or attend less frequently. The researchers, after controlling for age, 

gender, race, education, income, physical activity, health behaviors, and social 

ties, found that the risk of mortality during this period was less for those 

attending religious services. Further the risk of death in the follow-up period of 

eight years was 1.87 times less for individuals who attended religious services 

at least once a week (Hummer, Rogers, Nam, & Ellison, 1999). 

 The impact of religion and spirituality on coping has been described as 

a process of interpreting the stressor through faith (Pargament, Magyar-

Russel, & Murray-Swank, 2005). A study of 92 persons who give hospice care 

to terminally ill spouses, relatives, or friends found that the meaning given to 

their situation made a significant contribution to the prediction of all 

psychological variables assessed. After controlling for nonreligious reframing 

of the situation, faith has found to add a beneficial dimension to coping. 

Positive connotations by the caregivers included experiencing personal growth 

through the event, growing closer to God, experiencing spiritual growth, 



11 

  

reducing anxiety or depression, and gaining a greater meaning or purpose in 

life (Mickley, Pargament, Brant, & Hipp, 1998). Spiritual strivings seem to be 

related to higher levels of subjective well-being (Emmons, 2005). Spiritual 

strivings have been linked to increased subjective well-being and to a greater 

sense of purpose in life and less goal conflict; greater perceived support from 

family, friends, and God; and greater satisfaction with one’s physical 

appearance (Pargament & Mohoney, 2005). 

 Individuals whose goal was to bring themselves closer to God were 

found to have higher levels of both life satisfaction and positive affect than 

those without faith as motivation (Pargament, Magyar-Russel, & Murray-

Swank, 2005). Faith has been reported to have a unique empowering function 

(Emmons, 2005). Those such as the aged, the chronically ill, and members of 

minority groups who have limited resources are more likely to persevere in 

their spiritual strivings even when facing difficult circumstances than those who 

lack goal direction. For individuals with neuromuscular disease studied 

through a lengthy survey administered to over 200 participants, faith was 

found to offer a sense of empowerment and a means of moving beyond 

physical limitations (Emmons, 2005).  

 Benson (2004) discussed religion and spirituality in terms of adolescent 

development from a developmental systems theoretical approach. He stated 

that religion and spirituality could be linked to positive development and 

thriving. Benson’s understanding of the process included two systems theory 
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concepts: time and social environment. The process of spiritual development 

was posited to be more gradual over time for most people than other types of 

development (Hood, Spilka, Hunsberger, & Gorsuch, 1996 as cited in Benson, 

2004). The social environment included four components: the family, the 

school, the peer group, and the community. Interestingly, the congregation of 

a faith community was not considered as a separate social environment. 

Benson noted that faith has the potential to influence developing personal 

identity and thriving, a notion that supports previously cited research in 

identifying faith as a strengthening influence for individuals, both with and 

without disabilities, in gaining a sense of self and supporting resiliency against 

life stressors. 

 Faith has been studied not only for its possible importance to 

developmental and health outcomes but also as a developmental structure in 

and of itself. Fowler (1995) considered faith to be a universal human 

experience, not contained within any specific denomination or faith 

expression. Rather, faith is a relationship of the self and others against a 

backdrop of shared meaning and purpose and interacting with the 

transcendent. Fowler considered the developmental construct to be relational 

in nature, to be dynamic, and to provide a way for the individual to shape and 

understand the experiences of life. Faith develops from the dynamic 

interaction of familiar persons, institutions, and events. Fowler saw faith as a 
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dynamic interaction of the person, the environment, and lived experiences that 

help develop selfhood and sustain identity (1995).  

 In a number of his writings, Fowler identified the influence of 

developmental theorists upon his understanding of faith (Fowler, 1995; 2001; 

2004; Fowler & Dell, 2004). Of greatest influence were Piaget, Kohlberg, and 

Erikson. Fowler sought to extend each of their developmental theories to 

include a lifespan perspective of continuing faith development. From the 

cognitive developmental theory of Piaget, Fowler adopted the stage-like 

transformations that occur in cognition, that is, the idea that knowing and logic 

develop and grow through stages.  

 The influence of Erikson was seen in the psychosocial conception of 

the self. Faith begins within the basic trust that is established between the very 

young child and the caregiver. As faith develops, it begins to accommodate a 

widening range of object relations, and, through exposure to symbols of 

religion, the initial relatedness comes to focus on the transcendent.  

 Kohlberg’s theory of developmental stages for moral reasoning also 

affected Fowler’s evolving faith development theory in that faith is a gradual 

process of maturation that can continue across the lifespan. Fowler (1995) 

identified the importance of moral development to understanding faith 

development as a dynamic, interactive process between ersons, institutions, 

and events. Development is said to occur within the individual and through 

interaction within a community. It is a gradual pattern of growth of emotional, 
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cognitive, and moral understanding of and response to the person’s 

interactions with the world and the self (Fowler & Dell, 2004; Fowler, 2004).  

 The discussion of faith as not only a developmental construct itself but 

also as an extension of the structural developmental traditions of Piaget, 

Kohlberg, and others merits additional consideration because it provides a 

foundation for the research described here (see Appendices E and F). Fowler 

proposed seven stages of faith development that encompassed seven 

structural domains (Fowler, 1981; 2001; 2004; Fowler & Dell, 2004). The 

seven stages in order of development are (a) primal faith, (b) intuitive-

projective faith, (c) mythic-literal faith, (d) synthetic-conventional faith, (e) 

individuative-reflective faith, (f) conjunctive faith, and (g) universalizing faith. 

 The seven domains used by Fowler for the purposes of analyzing the 

data collected during interviews in his initial research include (a) form of logic, 

(b) perspective taking, (c) form of moral judgment, (d) bounds of social 

awareness, (e) locus of authority, (f) form of world coherence, and (g) 

symbolic function. According to Fowler (2004), the first three domains are built 

upon the work of Piaget, Kohlberg, and Selman.  Fowler drew upon Piaget’s 

concept of knowing and growth in logic, Kohlberg’s concept of the stages of 

moral reasoning, and Selman’s concept of the role of social perspective-

taking. Fowler added four structural components that he identified as emotion, 

knowing, discernment, and response, that is the ability to evaluate a locus of 

authority, to construct an understanding of the perspectives of others, to 
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construct a coherent experience of the world, and to develop a capacity for 

shaping and responding to symbols.  

 It is perhaps easiest to perceive the influence of other developmental 

theorists cited by Fowler via a brief stage-by-stage analysis (see Appendix E). 

(1) According to Fowler, the first stage, identified as primal faith, occurs 

between the ages of infancy and two years of age. It is a prelingual construct 

and is strongly influenced by Erikson’s concept of trust versus mistrust 

stemming from attachment bonds between the infant and caregiver. The child 

develops a rudimentary sense of empathy and understands morality through a 

sense of reward and punishment (Fowler & Dell, 2004). This is a period of 

developing trust through relationships with the primary caregivers and 

experiencing both separation and early self-differentiation. The infant becomes 

aware of others and begins forming the potential for commitment beyond the 

self. 

 (2) Fowler’s second stage of faith, intuitive-projective faith, occurs 

during toddlerhood and early childhood. This corresponds to Piaget’s stage of 

concrete operations. During this stage of faith development, the child begins to 

use symbols, though not to think logically. This stage is influenced by Piaget’s 

understanding of cognitive development and associative play and by Erikson’s 

concepts of autonomy versus shame and doubt. During this stage the child 

begins to develop self-control and uses language to understand the 

relationship between the self and objects in the world. The child begins to 
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understand the world through feelings and experiences but lacks the 

perspective taking ability. The concept of death enters the child’s awareness 

but is not well understood (Fowler & Dell, 2004). 

 (3) Fowler’s mythic-literal stage is the third stage of faith and occurs 

during the Piagetian stage of formal operations. It occurs during middle 

childhood and perhaps beyond. It is at this stage that the child begins to think 

more logically and begins to order the world through experience, understand 

the perspectives of others, and retell life stories from within the stream of the 

lived experience as opposed to stepping away from and reflecting upon the 

experience (Fowler & Dell, 2004). The child gains the ability to reverse 

operations of thought, allowing an ability to order the world through concepts 

of causality, space, and time. Fowler borrows from Kegan’s understanding of 

emotional development and the self in understanding a relationship to God. At 

this stage, Fowler said that God is not clearly differentiated and is not 

constructed in personal terms. The child does not yet understand that he or 

she has feelings and attitudes (Fowler & Dell, 2004). Kohlberg’s influence is 

seen in a morality that is based upon consistency, fairness, and reciprocity. 

That is, goodness is rewarded and badness is punished. Narrative becomes 

important at this stage as the use of symbols and concepts increases. The 

understanding of symbols is still largely concrete (Fowler & Dell, 2004).  

 (4) Fowler’s synthetic-conventional stage of faith occurs during the time 

of Piaget’s formal operational thought, typically during adolescence and 
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perhaps beyond. This is a period during which abstract thought, identity 

formation, and interpersonal perspective taking begin to develop. One 

becomes aware of one’s own identity and that of others. It becomes possible 

to understand the Ultimate in terms of personal qualities such as love, loyalty, 

support, and understanding. A person in this stage of faith is able to formulate 

and live out a worldview but only gradually develops an ability to reflect upon 

and critique it. The individual does not yet have the ability to understand and 

to reflect upon the self (Fowler & Dell, 2004). 

 The later stages of faith were an extension from Fowler’s earlier theory 

(Fowler & Dell, 2004). (5) The fifth stage of faith, individuative-reflective, 

moves beyond the Piagetian stages of cognitive development. At this stage, 

one begins to reflect upon one’s personal beliefs and values and comes to 

understand oneself as a part of a larger social system both internalizing the 

locus of authority and assuming responsibility for one’s decisions and 

lifestyles. The individual becomes aware of commitments to others and to a 

vocation. It is possible to evaluate other faiths, other symbols, and other 

beliefs beyond one’s own (Fowler & Dell, 2004).  

 (6) The sixth stage, the conjunctive faith stage, is a period in which the 

person becomes a reflective thinker and begins to understand paradox and 

the importance of multiple interpretations of reality. One is able to understand 

narrative from more than one faith tradition, and each is appreciated as 

expressing some degree of truth (Fowler & Dell, 2004). 
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 (7) The final stage of faith, universalizing faith, is an understanding of 

the self and of self in relation to others and the world. It is experienced as 

beyond paradox and polarity. The person is drawn out of self-limitations and 

becomes grounded in personal understanding of the Ultimate Reality. Activism 

frequently occurs at this stage because the individual develops a passion for 

love and justice. One lives to overcome oppression and violence, and the 

individual lives in anticipation of a true commonwealth of love and justice, 

experiences a universal regard for all life and opposes evil nonviolently 

(Fowler & Dell, 2004). 

 Fowler did not consider the stages to be an evaluation of “how good 

one is” or to be a measuring stick of “more” or “better” faith. He identified faith 

as a pattern of knowing, and each stage was said to represent a structurally 

different way of knowing. Thus if people change in their ways of knowing, it is 

likely to be in this progression. In the same way as Piaget’s cognitive stages of 

development demonstrate that children do not think like adults, the stages of 

faith provide qualitatively different and identifiable ways of thinking and 

behaving in accordance with one’s perception of Ultimate Reality (Fowler & 

Dell, 2004). Fowler considers the faith stages to be universal, to be 

hierarchical in nature, and to be sequential. Not everyone moves through all 

stages, nor does everyone move through the stages at the same rate (Fowler, 

1981; 2001). 
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 McDargh (2001) considered one of Fowler’s greater contributions to be 

that of articulating faith as a universal experience, not tied to religion in either 

content or context. Cornu (2005) also identified the significant contribution 

made by Fowler’s concept of faith as a construct of development and growth. 

Cornu considered the separation of content from form to be a weakness of 

Fowler’s theory and proposed a consideration of faith development as an 

interaction of form and content. Thus, according to Cornu, faith in the Fowler 

model is a universal construct that is independent of the content of the belief 

system.  In contrast to the Fowler model it is suggested that  content, such as 

the Christian belief system, is integral to the formation of faith through the 

inseparable interaction of content and form. 

 Fowler’s theory reiterates the importance of relationship to the self, to 

others, and to Ultimate Reality. The core of Fowler’s work may be a way of 

finding the self (McDargh, 2001). Fowler considered selfhood to be an 

evolving process gained through the subjective experience of becoming and 

being a person in relationship.  

 In an evaluation of cognitive developmental theory and spiritual 

development, Cartwright suggested that elements of spiritual development are 

congruent with post-formal theories of cognitive development such as those 

discussed by Labouvie-Vief (Cartwright, 2001). The elements include a focus 

on ego development, growing autonomy, and self-awareness experienced 

through relationship with others. Also important are the growing sense of 
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moral understanding and the effect of that understanding upon one’s behavior 

towards others. Cartwright considered a comprehensive theory of spiritual 

development to include a lifespan perspective and to involve meaning making 

and the discovery of centers of value and commitment. Changes associated 

with other developmental domains, the cognitive, moral, and social, are 

important considerations for the spiritual domain. According to Conn (1993), 

the process of self-transcendence may be the means through which spiritual 

development is achieved.  

 A reasonable mechanism for the progression of spiritual development is 

a stage construct similar to the cognitive stage theory of Piaget (Cartwright, 

2001). Such a theory suggests that the different ways of thinking may not be 

tied to specific ages, but rather to individual experiences, social and historical 

contexts, and life events.  Thus while maturation is important, the rate of 

development may vary from individual to individual. And as Piaget indicates 

the individual is actively involved in the exploration of their environment and 

thus in their developmental progress. The understanding that an individual has 

of relationship to an External Power or Ultimate Reality changes qualitatively 

as the individual moves through the stages. An understanding of one’s 

relationship to God is constrained by the limits of the current stage and is 

transcended in the next one. Fowler suggested that it is conflict that motivates 

the developmental impetus. This is consistent with the Piagetian notion that 
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conflict produces change within individual cognitive structures (Cartwright, 

2001).  

 In summary, Fowler’s faith development theory presents a construct 

consisting of seven stages. Together these stages provide a structure that 

explains the spiritual development of a person through a process of meaning 

making and emergence of the self. This transformation occurs through an 

understanding of and relation to the Ultimate Reality. The structures of human 

interaction give shape to how individuals both understand and relate to 

themselves and the world. Faith is not a set system of beliefs or a specific 

denominational institution, but rather it is a way to understand oneself in the 

world. The domains of the construct are interactive and are not reducible to a 

single structure, such as moral or cognitive development, but rather they rely 

on the multifaceted presentation of the cognitive, affective, and relational 

domains. The movement of faith development is progressive and qualitatively 

different at each succeeding stage (Parker, 2006). 

Disability 

 The meaning of disability has changed in recent years. Current 

disability theory considers the environment as disabling, most likely in an 

ongoing manner (Kennedy & Minkler, 1998; Smart & Smart, 2006; Donoghue, 

2003; Richardson, 1997). More specifically, the experience of disability is 

mediated by environmental factors beyond those that initially caused disease 

or impairment. These environmental factors in disability limit the individual’s 
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capacity to perform roles and functions within the social environment. 

Disability is neither completely subjective and personal nor totally objective 

and standardized, but rather it is an interaction between the individual, the 

disability, and the environment. Donoghue (2003) considered the interaction to 

occur between language, the social structure, and individual consciousness. 

This perspective suggests that current understanding of disability as a social 

construction also contributes to defining personal identity. The strength of this 

interactional model is that it recognizes that disability exists not only as 

biologic fact but also environmental factors affect the expression of the 

disability.  

 The term developmental disability encompasses a wide range of 

characteristics that originate any time during the developmental years up to 

the age of 22 and continue into adult life. The term includes conditions such as 

mental retardation, cerebral palsy, autism, spina bifida, and epilepsy. 

Individuals who are identified as having a developmental disability experience 

two or more limitations in major life activities such as language, self care, 

learning, mobility, self-direction, independent living, and the potential for 

economic self-sufficiency in adulthood. Developmental disabilities are lifelong 

as opposed to conditions acquired in mid or late life. All forms of a disability 

may affect the individual’s ability to participate fully in social life across the 

lifespan, and the severity of a disability can vary considerably from individual 

to individual (Centers for Disease Control [CDC], 2004; Doka & Lavin, 2003; 
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Parish & Lutwick, 2005). Those with developmental disabilities typically master 

fewer cognitive skills, require more repetition to acquire mastery of a skill, 

learn best when actively engaged in the learning process, have trouble with 

abstractions, have poor judgment, may fail to foresee the consequences of 

their actions, and have more limited verbal skills than individuals without 

developmental disabilities. These characteristics are likely to become more 

significant with increasing levels of mental retardation (Doka & Lavin, 2003). 

Thus no two individuals with the label developmental disability are alike. For 

example, persons with developmental disabilities may experience a wide 

variety of functional and mental impairments as well as talents that affect their 

ability to participate in social life throughout their lives. 

 While individuals with developmental disability usually express a 

preference for life within a community, their isolation and separation from the 

mainstream of society have continued to occur (Parish & Lutwick, 2005; 

Salvatori, Tremblay, Sandys, & Marcaccio, 1998). As these individuals age, 

they are subject to the similar changes of aging that are found in the non-

disabled population, albeit at a faster rate of decline. These include the 

potential for decline in cognitive functioning, additional chronic health 

problems, changes in living situations, changes in family relationships and 

support, stress associated with altered social roles, and increasing risk of loss 

and grief. Individuals with developmental disabilities are at greater risk for 

higher rates of poverty and unemployment. They also experience increased 
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rates of abuse across the lifespan (Salvatori, Tremblay, Sandys, & Marcaccio, 

1998; Parish & Lutwick, 2005; Doka & Lavin, 2003; Seltzer, Floyd, Greenberg, 

Lounds, Lindstromm, & Hong, 2005). 

 Coping with transitional changes is a challenge for adults with 

disabilities to confront. In addition to the fact that an individual’s range of 

coping skills may be limited, the skills may have been learned as a routine. 

Thus any change experienced in life has the potential to become a crisis 

situation because the person’s adaptability may be fragile. Not only is the 

transition from child to adolescent to adult roles potentially difficult, but also as 

the individual ages, support systems are likely to alter and decrease as 

parents age and die (Doka & Lavin, 2003; Seltzer, Floyd, Greenberg, Lounds, 

Lindstromm, & Hong, 2005). 

 The area of loss and grief for persons with disabilities has been studied 

by Doka and Lavin (2003). The loss of a significant relationship affect not only 

the support received by an individual, but also the independence permitted 

and the care received. If a parent dies, the person with a developmental 

disability may be relocated to a less independent housing situation than that 

previously experienced. Well meaning care providers may withholding 

information about the death of a loved one and not allow the individual to 

grieve, believing that it is better to protect the person from stress and grief. 

Doka and Lavin found that the intensity of the grief reaction for individuals with 

developmental disabilities could be affected by five factors: (a) in the 
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relationship to the deceased, (b) the circumstances surrounding the loss, (c) 

the individual’s own involvement with the loss, (d) the individual’s level of 

coping skills and previous experience with using coping skills, and (e) the 

degree of both formal and informal supports available. 

 In comparing individuals with developmental disabilities to their siblings 

with higher IQ, the individuals with developmental disabilities appear to score 

lower on levels of autonomy, personal growth, and sense of purpose in life. 

They do not score lower on frequency of visiting those perceived to be friends 

or belief that they can turn to others to discuss personal problems, according 

to Seltzer, Floyd, Greenberg, Lounds, Lindstromm, and et al. (2005). There 

was said to be a need for research that explores the lived experiences of 

aging adults with developmental disabilities in order to identify those factors 

that may contribute to an increased quality of life (Salvatori, Tremblay, 

Sandys, & Marcaccio, 1998). 

Faith and Disability 

 The Nod-Harris Survey (2004) found that 84% of individuals with 

disabilities reported that religious faith was important to them. Research has 

found that the importance of faith for those with a disability includes provision 

for a means for conceptualizing the self beyond the medical construct; the 

value of prayer; enhanced self-worth, lower levels of functional disability and 

depression; association with good health, positive attitudes, increased 

opportunities for social relationships, a sense of personal value, and 
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belonging; improved coping with loss such as the death of a parent; a sense of 

connectedness; and a way to find and express meaning in life (Turner, Hatton, 

Shah, Stansfield, & Rahim, 2004; Vogel, Polloway, & Smith, 2006; Selway & 

Ashman, 1998). It is important to separate the person with disability as a 

ministry of the faith community from the individual’s involvement in a faith 

community. Fowler’s (1989) construct involved the idea of the developing 

individual interacting actively with the environment and social setting, rather 

than being only a passive recipient of charity or goodwill.  

 Certain commonly held myths about disability held by non-disabled 

have been found to create negative experiences for those with disabilities 

(Eisland, 1994). These include linking the concepts of physical disability with 

impurity, of sinfulness and disability, of forgiveness and healing (of one’s 

disability), of a the specialness one has because God has bestowed a 

disability, and of the concept that suffering will cease in the future because in 

heaven the person with a disability will be made whole. These associations 

perpetuate the idea that disability is somehow evil, and that the person with a 

disability should be an object of charity. These notions reinforce the 

segregation of persons with disabilities and mask the reality of those who both 

are engaged in faith and have a disability. Participating in a faith and faith 

community should be an experience of restoration to social and religious 

participation not an act of virtuous suffering or charitable action (Eisland, 1994; 

Minton & Dodder, 2003). 
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 Treloar (2002) studied the relationship of disability and spiritual beliefs 

among individuals with disabilities and their families. His study included a mix 

of children with developmental disabilities and adults with acquired physical 

disabilities from the Evangelical Christian community. His study examined the 

question of how spiritual beliefs might help an individual respond to the 

challenges of experiencing a disability. He found that God was at the center of 

the participants’ Ultimate Concern. Their spiritual challenge included a search 

for meaning, including meaning as it related to having a disability. Participants 

said that they could choose to live with joy and that faith facilitated effective 

coping in the face of difficulties.  

 As seen above, Fowler’s faith construct for all persons also implies 

concern with the Ultimate Reality, the search for meaning, and a growing 

sense of self. Studies of individuals without disabilities have found that 

participation in a faith experience increases coping abilities and emotional 

response to life (Selway & Ashman, 1998). Perhaps it is not that people with 

and without disabilities experience faith differently, perhaps it is only that 

researchers have not asked enough questions to understand the lived faith 

experience of those with disabilities. Therefore, this study investigated the faith 

of adults with developmental disabilities, using Fowler’s theory of faith 

development for interpretation.  
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Chapter 3: Methods 

 This investigation was shaped by the need to encompass two pairs of 

realities: (a) The group in the faith community is paired with the individual as a 

participant in the community’s message. (b) The concept of faith embedded in 

the faith community is paired with that of the individual’s disability experience 

as understood to be a product of the interaction between the individual and the 

environment (O’Day & Killeen, 2002).  Wiley (2003) and O’Day and Killeen 

(2002) suggested that qualitative methodology is well suited to capture the 

lived experience of individuals with disabilities as a complex system of 

interacting parts. This methodology has been chosen to allow the investigator 

to begin to discern the personal elements of faith experienced by individuals 

with disabilities and to gain an understanding of how the structure of social 

interaction informs that personal experience.  

Qualitative Methodology   

 The study sought to understand the lived experience of faith from the 

perspective of adults who have developmental disabilities. According to Locke, 

Silverman, and Wyrick Spirduso (2004), qualitative inquiry is an appropriate 

choice of methodology to pursue the type of research question in this study. 

Berg (1998) suggested that qualitative research considers the essential nature 

of things, that is, the meaning, the concepts, and the symbols of the reality 

under investigation. The methodology seeks to understand a phenomenon 

that is not quantifiable. Cresswell (2003) described the methodology as 
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fundamentally interpretive and inductive. This methodology uncovers the 

patterns that are observed in a phenomenon in order to derive the underlying 

construct. The researchers sought to grasp the point of view of the participants 

through interaction with both the actors in the situation as well as contact with 

the situation itself (Miles & Huberman, 1994). The analysis is typically 

conducted using words, or in Fowler’s terms, narrative (1981).  

 An analysis of the narrative seeks to identify the themes and the 

categories that emerge in the rich descriptions of the individual’s faith story 

(Bliesner & Ramsey, 2002). The qualitative analysis attempts to grasp the 

experience of faith from the participant’s point of view. That faith story is lived 

within a community, and it is important to capture both the perspective of the 

individual and the social context in which he or she experiences community 

(O’Day & Killeen, 2002). The researcher’s understanding of the personal 

perspective as an interaction of the person and the environment, while 

seeking to grasp the meaning associated with the sacred through vessels 

such as rituals and relationships, may not be adequately captured through 

quantitative methodologies (Moore Wiley, 2003; Pargament, Magyar-Russell, 

& Murray-Swank, 2005). Qualitative methodologies enable researchers to 

illuminate ways of thinking, seek answers to life’s deepest questions, gain an 

understanding of the reality of experience, and look for the underlying 

structures that give both meaning and significance to life (Moore Wiley, 2003; 
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O’Day & Killeen, 2002; Silberman, 2005; Turner, Hatton, Shah, Stansfield, & 

Rahim, 2004).  

 Humans experience life within a social structure (Miles & Huberman, 

1994). For those who participate in a faith community, that structure may 

include the language, setting, rites, and rituals of that specific community. As 

Bronfenbrenner’s (1968; 2000) ecological perspective demonstrated, it is 

important to become aware of the interaction between the parts of the system 

in order to begin to gain an understanding of the whole. Thus the interactions 

between those elements of structure that the individual experiences on a day 

to day level become important to observe as these are the constituent parts 

that give rise to social meaning (Erikson, 1977, as cited in Miles & Huberman, 

1994). Indeed, Minton and Dodder (2003) considered not only an individual 

interview to be important but also a careful consideration of the context in 

which the social life of the individual occurs. The context is important to a 

consideration of the interaction of the individual and the experience within the 

setting that gives rise to the construct under consideration. 

 There are recommendations for ensuring validity and reliability in a 

study such as the present one. Chenail (1997) recommended considering 

more than one individual’s point of view in order to situate the phenomenon 

under study. Consideration of the data from the field, what is known in the 

literature, and the researcher’s own point of view could accomplish this. 

Golafshani (2003) recommended two strategies: (a) checking in with the 
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participants to see if the transcriptions and findings are consistent with their 

understanding and (b) seeing whether the findings reflect the previous results 

in the literature. If the findings are consistent with those in multiple sources, 

they may be considered to be valid. This does not suggest that new 

knowledge not previously reflected in the literature should be discarded. It may 

in fact shed additional light upon the research question. However, it appears 

that Golafshani was suggesting that care should be taken in verifying the 

transcripts and the findings within the larger context of the body of research 

already available. Reliability can be obtained through a conscientious attention 

to consistency in the raw data, the data reduction process, and process notes.  

Miles and Huberman (1994) noted that both reliability and validity are 

largely dependent upon the skills of the researcher. The authors listed specific 

characteristics of the researcher that increase the likelihood of reliability and 

validity: (a) familiarity with the phenomenon and the setting under study, (b) a 

strong conceptual interest in the phenomenon, (c) a multidisciplinary 

approach, and (d) persistence in pursuing both the data and understanding. 

The present researcher is familiar with Catholic liturgy. She has several years 

of experience working with individuals with disabilities and has the 

recommended interest in faith development and disabilities. She possesses an 

interdisciplinary degree and training and has spent considerable time in 

gathering the data and seeking to understand the experience of the 

participants. 
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Participants    

 The units of study here were both the faith communities in which adults 

with developmental disabilities participate and individuals with disabilities 

themselves. The two types of faith communities provided a context for 

understanding the faith experience of the individual participants. These two 

communities were a worshipping community and a fellowship community that 

met on a regular basis. The individuals with disabilities who agreed to 

participate in this study attended at least one of the communities on a frequent 

basis. 

 Faith communities as participants. This study explored faith 

communities that meet to serve the faith and spiritual needs of adults with 

developmental disabilities. The communities are located in a northwestern  

U.S. Roman Catholic Archdiocese that includes urban, suburban, and rural 

areas. The Archdiocese has an Office for People with Disabilities whose 

stated mission is to “create an inclusive Church attitudinally, architecturally, 

educationally, liturgically and socially; and to collaborate with other advocates 

in upholding the rights of people with disabilities to access in all aspects of life” 

(Office for People with Disabilities, n.d.).  

 The Archdiocese has seven non-residential communities, five of which 

employ adapted liturgies for individuals with developmental disabilities and two 

of which are fellowship groups for individuals with developmental disabilities. 

Each community meets once a month. The fellowship communities create an 
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opportunity for persons with disabilities to share both friendship and faith 

through a variety of activities including music, art, prayer, dance, meals, and 

service. The adapted liturgies offer an opportunity for individuals with more 

severe disabilities and those with difficult behaviors and their families and 

friends to celebrate the Eucharist within a faith community that is both 

welcoming and accommodating of special needs (Office for People with 

Disabilities, n.d.). 

 The Director for the Office for People with Disabilities supported the 

present research project in two ways: first, She facilitated contact with  the 

communities to be visited, one adapted liturgy and one fellowship community, 

the latter called REX herein. Second, she recommended individuals with 

developmental disabilities who were interested in being contacted by the 

researcher regarding their individual participation in the study. The use of 

convenience samples has been noted as reasonable for researchers working 

with populations that may be difficult to access (Barbour, 2001). 

 Adults with disabilities as participants.  The second unit of study 

was adults with developmental disabilities who were members of at least one 

of the faith communities, able to consent to participate, and able to contribute 

verbally to an interview lasting a minimum of 15 minutes. Individuals 

recommended by of the Director of the Office for People with Disabilities were 

introduced to the researcher at one of the faith community events. 
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 Eligible participants were between the ages of 47 and 66 and were 

identified as having a developmental disability. The age of participants for 

interviews had been carefully considered. Lipe-Goodson and Goeble (1983) 

found that chronological age was more important than IQ in understanding the 

conceptualizations of death for adults with developmental disabilities. This 

suggests that individuals who have lived longer and have had more life 

experience than younger persons may be more able to conceptualize abstract 

concepts such as death, which, we propose, has qualities of abstraction 

similar to faith. 

 The Director of the Archdiocesan Office for People with Disabilities 

identified potential participants for the study who participate in either of the two 

communities, the adapted liturgy or the fellowship group, and asked them if 

they were interested in participating in the study. If they were interested, the 

Director then introduced them to the researcher who attended both of the 

communities. 

 There were nine interviews and 10 participants. Six individuals were 

interviewed separately. Two siblings were interviewed separately but were 

present for one another’s interviews. Two participants requested that they be 

interviewed together and their preference was accommodated.  

 The ages of the participants ranged from 47 to 66 with a mean age of 

57. One respondent declined to provide an age.  Three individuals were male, 

while seven were female.  Five persons were interviewed in their place of 
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residence, and five were interviewed at the meeting place of the fellowship 

group.  

Table 1. Participant Demographics 

 
Transcript Age Living  Adapted Lit/Fellowship Gender 
1 66 Asst living 

apartment 
AL (adapted liturgy) 
Fellowship 

Female 

2 55 Alone – apt 
(apartment) 

AL 
Fellowship 

Female 

3 52 Alone - apt AL, Fellowship Female 
4 63 Alone -apt AL Female 
5 62 Alone - apt AL Male 
6 56 alone Fellowship Male 
7 66 Group Home Fellowship Female 
8-9 47, NR* R1 – foster Home 

R2 - NR 
Fellowship Female 

Female 
10 49  Fellowship Male 
Mean 57    
Range 47 -66 1 – asst living 

5 alone 
2 group/foster care 
2 NR (no response) 

3 – both groups 
2 AL only 
5 Fellowship only 

M – 3 
Female - 7 

 

 Three participants attended both the adapted liturgy and the fellowship 

group regularly, two attended only the adapted liturgy, and five attend only the 

fellowship group. Religious affiliation differed. Three participants identified 

themselves as having belonged to more than one denomination during their 

lives, including Christian Science, Mormon, Catholic, Nazarene, Baptist, 

Lutheran, Episcopalian, and Fundamentalist Christian. Five identified 

themselves as Roman Catholic from infancy, one belonged to the Baptist 

denomination, and one identified herself as Mormon.  
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 Living situations of participants varied. One individual resided in an 

apartment within an assisted living complex, five lived alone with some 

assistance provided, two resided in group or foster care situations, and two 

declined to respond. 

 Selection of participants appropriate for interviews was an important 

consideration in obtaining the desired information. One of the challenges of 

interviewing adults with developmental disabilities is communication; that is, 

would potential participants be able to understand the questions asked and 

respond with enough information to guide an analysis?  Both methodological 

issues and practical considerations were discussed by a group of researchers 

working with participants with disabilities in a mixed method, longitudinal 

research project (Woodring, Foley, Santorao Rado, Brown, & Hamner, 2006). 

The focus of this project was to gather both the perceptions and experiences 

of individuals with disabilities through the use of focus groups. Screening 

procedures were recommended in order to engage the volunteers most able to 

participate. Woodring et al. also recommended that when dealing with adults 

with developmental disabilities, it might be necessary to reorient the 

interviewee in time and space or reword questions to ensure understanding.  

 Following this advice, an informal screening procedure was used at the 

time the researcher was introduced to the potential participant. The focus of 

the screening was to determine whether the participant would be able to 

interact verbally with the researcher and engage in an interview of at least 30 



37 

  

minutes (see Appendix B). The protocol, designed by the author and approved 

by the University ‘s Institutional Review Board, allowed for rewording, adding 

or rearranging the order of some questions, and follow-up probes as deemed 

necessary during the screening process.   

 The screening procedure served three functions: first, it provided 

needed demographic information; second, it allowed the researcher and 

participant to meet and begin to build rapport; and, third, it ascertained 

whether the participant was able to participate in a verbal interview lasting 30 

to 60 minutes (see Appendix B). The screening procedure admittedly limited 

the population to those adults with developmental disabilities who were 

sufficiently verbal and socially interactive to participate in the interview 

process, a population not typically given many opportunities to voice their 

point of view (Minton & Dodder, 2003). The researchers decided that analysis 

would be more consistent if all participants were able to communicate in a 

similar manner, that is verbally; could be audio-taped so that the interview 

could be transcribed and revisited for data analysis; and had language 

capacity to articulate their understanding of their personal concepts of faith.  

 The screening meeting occurred at either the adapted liturgy or the 

fellowship group and was conducted in an informal manner. This allowed the 

potential participant an opportunity to meet the researcher in a location that 

was familiar and eliminated transportation issues. During the screening 

interview, the purposes of the study, what would be expected of the participant 
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should agreement be given, and the expected duration of the participation 

were explained. Ten nominees passed the screening, agreed to participate in 

the study and signed the consent form (see Appendix C).  If the researcher 

was unable to understand the participant’s answers, she indicated confusion 

and requested the participant to repeat the answer. The researcher then 

restated the answer given and requested confirmation that the restatement 

was correct. This same process was used during the subsequent recorded 

interviews and appeared to induce comfort for both the participants and the 

researcher. It also provided a way to ensure accurate information. 

 After screening 12 possible participants, the investigator had a list of 10 

suitable study participants who agreed to provide data via individual 

interviews. All of the participants were adults with disabilities between ages 47 

and 66.  

The interview followed a semi-structured format for three reasons: first, 

to allow for conversational variability within the sample; second, to allow for 

rewording of questions to foster communication; and third, to allow for 

repetition of the question following a reorientation to the procedure. In keeping 

with the underlying assumptions of qualitative methodology, a semi-structured 

interview allows for refining of the initial questions as the researcher begins to 

gain an understanding of the emerging patterns and concepts gained through 

an ongoing analysis of the previous interviews (Cresswell, 2003).  Bliesner 

and Ramsey (2002) found that a semi-structured, guided interview format was 
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suited to an investigation of both spirituality and resiliency in older women. The 

authors’ qualitative study identified themes of spirituality that contributed to the 

resiliency of elders. Turner et al. (2004) used a semi-structured interview to 

allow for the flexibility needed in conducting a conversation with adults with 

developmental disabilities. Minton and Dodder (2003) recommended keeping 

questions to a minimum to prevent confusion when working with adults with 

developmental disabilities. The authors asked five basic questions relating to 

accessibility and inclusion issues within the faith community. Turner et al. 

(2004) divided their interview into two parts, the first based on a discussion of 

the place of worship and descriptions of faith and the second based on a 

description of prayer, home visits, and responses to faith.  

 The questions prepared for the present study (see Appendix D) asked 

for conceptualizations of God, death, and sin or evil. The interview also 

included opportunities for the participant to describe prayer, rituals and 

symbols that are important. Final questions asked the participant to consider 

values and the morality of actions. Because of the flexibility of the format, the 

questions were reworded or asked in a different order during the interview 

depending upon the interviewer’s perception of the needs of each participant. 

The conversation with the participant guided the inclusion or exclusion of 

certain questions and allowed for the addition of related probe questions that 

permitted the researcher to gain additional depth and insight into a specific 

topic. 
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Data Collection 

 Data were gathered in two forms. One type of data included written 

observations of the groups in their regular meetings, with a focus on the 

community as context. The second type of data involved transcriptions of 

audio-taped interviews with individual participants who had been 

recommended by the Director of the Office for People with Disabilities, who 

participated in the screening process, and who had given informed consent to 

participate in the study.  

 Faith communities. The two faith communities were observed in order 

to gain insight into a context within which an individual has an opportunity to 

share and develop faith. These settings were included in the study for two 

reasons: First, the setting is important to developing an understanding of the 

underlying construct, that of faith development, and, second, the construct is 

anticipated to be emergent, that is, that faith development occurs through an 

interactive process involving the interaction of elements such as chronological 

age, the context of the faith community, and the meaning ascribed to the lived 

experience by the individual.  The questions that were asked of the 

participants often needed refinement based upon a deepening understanding 

of the phenomenon studied (Locke, Silverman, & Wyrick Spirduso, 2004; 

Berg, 1998; Creswell, 2003). Thus the context of the faith communities and the 

understanding of the lived experience of the individual within that community 

were seen as interwoven. 
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 The adapted liturgies and the fellowship groups are public forums. The 

individuals attending the services and meetings were not intended to be the 

focus of the observations, but rather the gathering itself was the researcher’s 

object of attention as she sought to understand the social setting itself. The 

field note forms were developed by the researcher(s) (see Appendix A). The 

notes included information on type of gathering, location, who attended, what 

type of activities were included, and reflection upon the experience (Miles & 

Huberman, 1994; Berg, 1998). Because the venue was open to the public and 

no identifying data were taken on the individuals attending, informed consent 

was not required of the participants. However, the presider or group leader 

was contacted, and permission to attend was obtained prior to each meeting. 

 Three fellowship groups and seven adapted liturgy groups were 

attended for a total of 10 groups. The average attendance at the fellowship 

group was 30 and the average attendance at the adapted liturgy was 41. 

Participant composition between the two groups varied in that while adults with 

developmental disabilities attended each group, the adapted liturgy included 

children and family members while the fellowship group included college age 

students and caregivers. Both types of groups incorporated music and drama; 

however the fellowship group was more relaxed in manner. The adapted 

liturgy incorporated the Roman Catholic liturgy with some adaptations for the 

population attending such as the use of bells for response, the toleration of a 

wider range of behaviors, dramatization of the Gospel reading, and songs 
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familiar to the participants such as “He’s Got the Whole World in His Hands.” 

Both types of group, the fellowship and the adapted liturgy, included some 

group formation time, music, and participation by several members attending 

 Individual interviews. Once the individual was identified as a possible 

participant, met the researcher’s criteria for communication, and was willing to 

participate in an interview, the meeting was scheduled for a time and location 

convenient for the participant. The interview took place within 10 days of the 

screening, and an informed consent was signed at the beginning of the 

interview.   

 Interview protocol. The use of individual interviews was chosen for 

this study rather than focus groups because of the difficulty that has been 

previously noted in using focus groups with individuals with disabilities 

(Woodring, Foley, Santorao Rado, Brown, & Hamner, 2006). While Woodring 

et al. reported that useful information can be gained from a focus group, 

gathering the data and ensuring equitable participation becomes more 

problematic when the participants are individuals with developmental 

disabilities. The authors identified the following problems with the use of such 

a group setting to elicit meaningful information: (a) the fragility of the 

population as a whole, (b) the variety of disabilities that could be represented, 

(c) the presence of advocates (those involved in protecting the rights of 

children and adults with disabilities) and non-advocates, and (d) the inclusion 

of individuals with mental health disabilities and cognitive disabilities in a 
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mixed group. The potential issues discussed above seemed, to the present 

investigators, to outweigh the possible challenges and amount of time needed 

in gathering data through individual interviews. 

 Conduct of interviews. In the United Kingdom, Turner et al. (2004)  

conducted a qualitative study with adults with intellectual disabilities using a 

thematic analysis and found that the interview length varied from 10 minutes to 

an hour. Turner et al. chose to complete the interview within a week of the 

initial agreement to participate. This current research project also found that 

the length of the interview varied from six minutes to 28 minutes. The interview 

was completed either within 10 days of the initial assessment or immediately 

on site, depending on the preference of the participant. If the interview was 

scheduled for another time and day, a reminder call was made the day prior to 

the agreed upon time and confirmed with the participant. The interviews took 

place either at a location requested by the participant, usually the place of 

residence, or at the public meeting place for the fellowship group. The 

participant chose the location and time based upon convenience, schedule, 

and personal preference. 

  At the time of the interview, the researcher explained the nature of the 

project and the informed consent and requested permission for audio taping 

the interview. The researcher explained that the participant could choose to 

answer some or all of the questions and could withdraw at any time. If the 

participant signed the consent form, the interview began and was audio-taped. 
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 It was necessary for participants to attend two interviews, one for the 

gathering of data and one for verifying the information in the transcript. 

Variables that limited some interviews included time constraints imposed by 

transportation schedules, previous commitments for the participant, and 

limited attention span on the part of the participant. 

 Schedule for data collection. The schedule for data collection 

involved an overlapping of the community venues and the individual 

interviews. The community meetings provided a sense of context and informed 

the interview process (Berg, 1998). The project began in the fall and continued 

through early summer. The eleven group meetings were observed by the 

researcher, and written notes were summarized on a field note form that 

included activities, times, locations, and special events (see Appendix A). The 

written observations were used to form a framework of the social setting for 

these faith communities (Miles & Huberman, 1994). The researcher jotted 

short notes on site and summarized these afterwards when she had returned 

to her car. Soon thereafter a more formal summary was typed for future 

analysis (Berg, 1998). 

 Gaining access to the community took several months. The researcher 

was introduced at several public meetings before any screening discussions 

could occur. Factors that affected gaining acceptance within the community 

included the increasing comfort level of the participants, inclement weather 

that cancelled some of the monthly meetings, and illness that affected the 
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researcher or participants. With public meetings occurring only once a month, 

a missed opportunity lengthened the data collection process by several weeks. 

Once a positive contact was made, however, that individual facilitated the 

introduction of other possible participants, screening discussions occurred, 

and the interviews were scheduled closely together.  

Data Analysis 

 Community context notes. The field note forms were reviewed on two 

levels, structure (what occurs) and content (the message delivered), and as 

two different batches of data: the fellowship group and the adapted liturgy 

group. Each batch of data was considered as providing insight into the context 

for the faith development of the participants.  

The field notes were read a miniumum of three times: immediately 

following the event, at the end of the data collection period, and at the 

beginning of the data analysis in order to begin to discern the patterns of both 

the types of activities that occurred and the content of the message delivered 

in the setting. Attention was paid to the use of language, the particular setting, 

and the rites and rituals that were incorporated into each type of group, either 

fellowship or adapted liturgy. Continuity of message and structure were noted 

as were differences between the two groups. 

 Analysis of interviews. The interviews were audio taped for later 

transcription and analysis. The audio-tape was created using a Sony MP3 IC 

recorder (ICD-UX70), the MP3 files were transferred to a Macintosh computer 
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using OSX. The transcript was prepared using HyperTranscribe (version 

1.0.1).  The MP3 files and transcriptions were kept in a locked file cabinet in 

the investigator’s home office.  

 The researcher transcribed the interview within a minimum three days 

of the actual interview.  The HyperTranscribe program allows keyboard control 

over the playback of the audio MP3 file. This program allows the researcher to 

play back the audio file in small chunks while typing in a transcription window. 

The transcript can then be converted to an RTF file for later analysis. 

 Once the transcript was prepared, it was taken to the participant and 

discussed with the participant at a place and time of the individual’s choosing. 

The researcher asked the participant if any changes were requested. The 

participant determined whether the transcript was accurate. This process of 

checking back with the participant ensured the accuracy of the material and 

allowed the researcher to clarify any portion not clearly understood (Miles & 

Huberman, 1994). This process was possible by meeting in person either at 

the participant’s home or after an adapted liturgy or a fellowship group. 

 In order to assure the reliability of the data, a second person, a student 

in the Psychology Department at Portland State University, transcribed three 

interviews. This reliability check was intended to ensure that the data 

collection and transcription process had been accurate. The acceptable 

standard for reliability between the two sets of transcribed interviews was 
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80%, not including fillers such as ‘ums’, ‘uhs’, and repetitions. A reliability rate 

of 99% was achieved. 

  Transcripts were coded using the faith construct as developed by 

Fowler (1981; 1995; 2001; 2004; Fowler & Dell, 2004) utilizing the 

HyperResearch software (version 2.8).  Questions have been raised that using 

computer software may affect the analysis process. However Smith and 

Hesse-Biber (1996) found in a study of 12 qualitative researchers that the 

fears of a negative effect on the research process itself were exaggerated.  

Further, Hesse-Biber and Dupuis (2000) found that the HyperResearch 

technology did not replace the researcher but enhanced the creative potential 

of the researcher to both generate and test insights from the data. Typically 

the computer was used as an organizational and time-saving tool and did not 

interfere with the relationship between the data and the respondents.    

Barbour (2001) and Fowler (1981) recommended a process, followed 

here, of reading and reviewing the transcripts while searching for categories 

and relationships between those categories. This was achieved through the 

process described below. There were differences in the coding process used 

here and the Fowler process as recommended in the Faith Development 

Research Manual (Fowler, Streib, & Keller, 2004). These differences were 

guided by the participants being interviewed. Fowler’s original interview 

process averaged four hours in length. This was deemed too long a time for 

the participants with developmental disabilities to engage. Fowler’s process 
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also included preset questions. The concept of the questions was carefully 

considered; however based upon previous research ( Cresswell, 2003; 

Bliesner & Ramsey, 2202; Minton & Dodder, 2003; Turner, et al. 2004) the 

ability to restate the question, skip questions, reword questions, and ask 

probes was considered vital to the understanding of the faith experience of a 

population not previously considered within the Faith Development literature 

based upon Fowler’s work. Additionally, some of the wording of the original 

interview questions contained with the manuscript were quite abstract. Given 

the hypothesis that adults with developmental disabilities would articulate their 

faith more concretely, it was considered necessary for the research design to 

reflect that concretization. The researchers also included the use of visual 

representations of the rituals and rites familiar to Roman Catholic liturgy (see 

Appendix H). This was done for those participants who might be less verbal 

but still able to articulate their thoughts.  

 The coding process included in the Faith Development Research 

Manual (Fowler, Streib, & Keller, 2004) was also considered carefully. Again, 

the concepts of Fowler’s work guided the coding process. However, since the 

codes were based upon a design involving a different population (non-

disabled adults) and questions not specifically included, the researchers did 

not consider the predefined codes able to adequately capture the emerging 

structure of faith as expressed by the new population, that of adults with 

developmental disabilities. According to the Faith Development Research 



49 

  

Manual (Fowler et al, 2004) developing cognition and affect begin to shape the 

self around centers of values identified by the participant. However, these 

participants have not been included in any of the research used to formulate 

the Research Manual and the underlying question of the possible effect of 

developmental disabilities on the underlying structure of Faith Development. 

Further, meaning making ability must be determined prior to the use of a tool 

with a new population who may experience difficulties in both cognitive 

development and affective development due to the presence of a disability. It 

is possible that adults with developmental disabilities may manifest a different 

structure of faith development as opposed to the scaffolding suggested by 

Fowler ( Fowler, Streib, & Keller, 2004).  Whether a different structure existed 

or what that structure might be was unknown. Thus it was determined 

necessary to utilize a process open to emerging themes and patterns from the 

data to further investigate the phenomenon. 

 The interviews and the transcription and analysis phases occurred 

concurrently (Berg, 1998; Miles & Huberman, 1994). Transcripts were read 

through three times in order to gain a sense of familiarity with the responses 

articulated by the participant. Following the initial readings, the material was 

then set aside for a week to allow the researcher to reflect upon the words, 

gain a sense of subtle nuances in word choice, and allow the participants’ 

voices to emerge (Berg, 1998; Cresswell, 2003; Miles & Huberman, 1994). 
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 After the participant approved the transcript, it was read by the 

investigator for a fourth time with an openness to the emerging themes and 

patterns in the responses (Berg, 1998; Cresswell, 2003; Miles & Huberman, 

1994). These emerging themes were identified with a label and were 

categorized by related concepts (Berg, 1998; Miles & Huberman, 1994). The 

process of transcription, preliminary labeling, and ongoing observations and 

interviews continued until nine interviews with 10 participants, three fellowship 

meetings, and seven adapted liturgies were attended. They occurred 

concurrently in order to allow for a reciprocal reflective process to occur in 

which new data informs previously transcribed material, and the previous 

material informs the new interviews and observations (Berg, 1998; Miles & 

Huberman, 1994; Cresswell, 2003). The researcher looked for major themes 

that emerged that described the lived experience of faith as articulated by the 

participants. These themes were then considered in light of the original 

research questions and the literature that was discussed in the first two 

chapters. As the themes were analyzed, they were categorized into major 

themes and sub-themes that recurred in the interview data. These are 

reported in the next chapter and discussed in the final chapter. 
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Chapter 4: Results 

 The findings will be discussed in two sections: the context(s) in which 

participants are stimulating their faith development and their observations 

regarding this faith aspect of their lives. 

Context of Community 

 The two groups attended include a fellowship group that meets on a 

university campus and an adapted liturgy group that meets in a church. The 

researcher attended the fellowship three times and the adapted liturgy seven 

times. The difference in number of times of attendance at each group was 

based upon scheduling conflicts experienced by the researcher and advanced 

knowledge of a fellowship group meeting time. 

 A variety of individuals with disabilities and both adults and college 

students without disabilities attended the fellowship group.  Numbers attending 

ranged from 25 to 52. Members indicated that they had attended the group 

regularly, often for more than 20 years. The schedule varied seasonally 

including activities such as making valentines, reenacting the Passion story, 

and an end-of-the-year picnic. Fellowship gatherings included a circle 

formation with a time to speak and introduce oneself, prayer, and singing.  

 Children and adults, both with and without disabilities, attended the 

adapted liturgy service.  Regular attendees and visitors were welcomed. The 

service is open to Catholics and non-Catholics, attendance ranged from about 

22 to 61, with a usual attendance near 50. The adapted liturgy used an 
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adapted Catholic Mass. Participants enacted the Gospel reading, participated 

in leadership by presenting the Lectionary readings, acted as Altar servers, 

and assisted in serving Communion. The presiding priest included the 

congregation in an interactive sermon and in the Prayers of the Faithful by 

inviting comments and prayers for members within and outside of the 

community. 

Table 2.    Field Note Summary 
 
 
Location Attendance Activity Reflection 
Fellowship 25-28 

adults with 
variety of 
disabilities and 
without 
disabilities;  
college 
students 
 

Valentines 
Circle: music 
and prayer; 
movies; snack 

Formation and recognition 
of community members. 
Prayer time was important 
to members and included 
those who were present and 
those who were not. Similar 
prayer circles to those 
involving individuals without 
disabilities in researcher’s 
experience 

Fellowship 29-32 
adults with 
variety of 
disabilities and 
without 
disabilities;  
college 
students  

Circle time; 
Easter 
pageant;  
planting of 
seeds – new 
life; snack and 
music time 
 

Introductions and sharing of 
stories was important. It 
took over and hour and 5 
minutes. Preparation for the 
pageant involved several 
participants in important 
roles. Music was interwoven 
into pageant 

Fellowship About 30 
adults with 
variety of 
disabilities and 
without 
disabilities;  
college 
students  

Picnic with 
pizza and 
movies; 
singing in 
circle 

Less structured activities, 
but still use of sharing and 
music as form of community 
building. Each member is 
significant to group. 

Adapted 
liturgy 

30-35 adults, 
families,  

Traditional 
Catholic 

Participants acknowledged 
individually. Participation by 
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children 
without/with 
variety of 
disabilities 

liturgy; use of 
bells for 
response; 
enact Gospel 
songs familiar 
to participants 

all at various levels. 
Members participate in 
various liturgical roles: 
reading, serving 
communion, bringing up of 
the gifts, Altar servers, 
greeters, ushers 

Adapted 
liturgy 

45 -50 adults, 
families,  
children 
without/with 
variety of 
disabilities 

Traditional 
Catholic 
liturgy; use of 
bells for 
response; 
enact Gospel 
songs familiar 
to participants  

Note: Priest’s sermon is 
interactive, made pertinent 
to the lives of the 
participants while drawing 
from the readings of the day 

Adapted 
liturgy 

35-40 adults, 
families,  
children 
without/with 
variety of 
disabilities 
 

Traditional 
Catholic 
liturgy; use of 
bells for 
response; 
enact Gospel 
songs familiar 
to participants 

Prior to service, orientation 
to congregations joys and 
feelings of loss. Interaction 
and validation of life made a 
part of service. 

Adapted 
liturgy 

25 adults, 
families,  
children 
without/with 
variety of 
disabilities 

Traditional 
Catholic 
liturgy; use of 
bells for 
response; 
enact Gospel 
songs familiar 
to participants 

Priest’s’s birthday. Gospel – 
caring for one another – 
made important for 
individuals. Importance of 
non-verbal participation. 
Importance of team 
planning and presenting 
worship within traditional 
ritual 

Adapted 
liturgy 

22 adults, 
families,  
children 
without/with 
variety of 
disabilities 

Traditional 
Catholic 
liturgy; enact 
Gospel 
songs familiar 
to 
participants; 
bells not rung 
during Lent  

Focus on God’s love is 
always constant. Friendship 
and support in times of 
need. Questions: what are 
the values that are really 
important?  

Adapted 
liturgy 

61 adults, 
families,  
children 

Traditional 
Catholic 
liturgy; use of 

Easter Sunday. Lots of 
energy – except for priest, 
who appears exhausted. 

(Continued) 
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without/with 
variety of 
disabilities 

bells for 
response; 
enact Gospel 
songs familiar 
to participants  

Introduction to service helps 
to orient worshippers 

Adapted 
Liturgy 

48-52 adults, 
families,  
children 
without/with 
variety of 
disabilities 

Traditional 
Catholic 
liturgy; use of 
bells for 
response; 
enact Gospel 
songs familiar 
to participants  

Uses artwork from stained 
glass windows as 
illustration; 
Importance of love 

 
 

 The ten transcripts varied in duration from just over six minutes to over 

28 minutes. The transcripts varied in word length, also. The minimum word 

length was 1141 and the maximum word length was 4808. The location for 

interviews included the participant’s home setting and the fellowship meeting 

area. As noted in the following table, six participants indicated parents and 

church as an important source of information regarding God, one participant 

indicated learning about God through experience. The table summarizing the 

information follows on the next page. 

 As the transcripts were read and themes began to emerge. The 

information was considered in the light of Fowler’s Faith Development Theory. 

The information gained through the interviews was allowed to take shape and 

form through repeated readings and reflection. Rather than attempt to force 

the participants’ answers into the faith development theory, the voices of the 

participants spoke through the data shedding light on their experience of faith 

(Continued) 
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formation and lives of faith. As a result of the reflective process, two major 

themes and sub-themes began to take shape. These are discussed below. 

 

Table 3. Transcript data 

 
Transcript Word 

 length 
 

Duration  
of Inter-
view   

Denominations 
with Which 
Participant has 
Affiliated 
 

Location 
 

Source of 
Learning about 
God 

1 4808 28:16 Christian 
Science 
Mormon 
Catholic 

home Mother 

2 2727 21:12 Nazarene 
Baptist 
Lutheran 
Catholic 

home Mother 

3 3370 18:07 Catholic home Church, Mother 
4 2760 16:03 Catholic home Mother & Father 
5 3049 19:46 Catholic home Mother & Father 
6 2422 15:18 Episcopalian 

Fundamentalist 
Christian 
Catholic 

fellowship Mother 

7 1141 6:09 Catholic fellowship Experience of 
prayer and 
healing 

8-9 1543 12:56 R1 – Catholic 
R2 - Mormon 

  

10 2353 23:11 Baptist    
Mean 2686 17.67    
Range 1141 –  

4808 
6 - 28 4 – identified 

with more than 
one faith 
5 – Catholic 
1 Baptist 
1 Mormon 
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Major Themes 

 Two major themes emerged from the data collected in the fellowship 

and adapted liturgy groups. The themes identified within the interview data 

appear to gather along two continua: (a) from concrete to intangible and (b) 

from an awareness of Self to an awareness of Other. These two continua may 

suggest that the expressed beliefs and lived experience of these adults with 

developmental disabilities move from a more simplistic to a more complex 

articulated faith life. The first theme was noted to have nine layers, the second 

theme six. Each of these will be described below. 

 Theme one: A continuum from concrete to intangible. The first 

major theme includes nine layers that move from a concretized experience 

based in the senses or action through a subjective, emotional response to a 

more intangible immaterial identification of faith experience:  

1. A behavior chosen because it provided an opportunity for a faith 

experience, 

2.  A faith articulation given in the repetition of catechism, Bible passages, 

or prayers,  

3.  A description of what makes prayer life difficult given in conrete terms,  

4. A description of the experience of being accepted within the faith 

community,  

5.  An example of God’s involvement in the participant’s personal 

circumstances,  
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6.  The experience of faith making a difference in the participant’s life,  

7.  A description of faith at a feeling level,  

8.  A description of why prayer is important to the participant, and  

9.  A description of faith at the belief level.   

 Participants’ comments that exemplify the layers follow. 

 Layer One. This layer was defined as the participant providing evidence 

that a particular action was taken because it provided an opportunity for a faith 

experience, that is for prayer, for attendance at a service, or participation in a 

faith gathering. Following is an example in the participant’s words:  

Researcher :  Lent is coming up, can you tell me what Lent is for? 
Participant One : It's uh, it's February 25th, this year, it's on the calendar. 
Researcher : It's very early isn't it? 
Participant One : Yeah, it's February 25th this year, I'm trying, I hope I don't 
 have to get my blood drawn that day. I have to get it on account of my 
 medicine. 
Researcher : Oh… 
Participant One : So my medicine, so I'm pretty sure, it's-- last year I don't 
 think they had a actual service here, I thought I remembered going to 
 St. Stephens last year for it. 9:00… early… 
Researcher : So do you usually go to Ash Wednesday service. 
Participant One : Yeah, and they have it here this year, and I don't want my 
 blood drawn that day.  
 
 In a second example, Participant One clearly identified that she had 

chosen her place of residence in order to be able to attend services and be 

able to pray at meals. These examples provide an indication of a desire to 

practice one’s faith, and that practice is rooted in a direct action or experience. 

Researcher : So really you chose the Terrace [place of residence] because 
 you can go to Mass easily, and they also have Rosary services you 
 said… 
Participant One : Yeah … 
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Researcher : I noticed in the elevator they had a Rosary service listed for 
 tonight? 
Participant One: Yeah. 
Researcher : So you chose it [place of residence] for the Chapel and the Mass 
 and Rosary? 
Participant One : Yeah. 
 
Researcher : Yeah, that's wonderful. Well we're talking about …we've already 
 started really, about some of things that are really important in your life 
 and it sounds to me like church...? 
Participant One : Church… 
Researcher : Church is very important to you? 
Participant One : Yeah, and I've been lately saying my prayers at dinner, you 
 know. They don't really mind me doing that. Some places object, you 
 know… 
 
 Layer Two. The second sub-theme was defined as displaying 

knowledge of passages in the Bible or beliefs of the faith community through 

recitation of those statements.  At this level there is clearly an awareness of 

the faith community and an ability to learn passages, faith statements, and 

rituals. 

Researcher : …and can you tell me what God is? 
Participant Six : Jesus ...son, son... You know, I can tell... the first thing... in 
 the  beginning was the Word and the Word was with God and God 
 spoke and into the  light.. and God said let there be light and there was 
 light, and God said ... when God made the stars in the heavens and 
 the moon, he said ...he said it was perfect... and then there was one 
 about Adam and Eve... when Jesus said you can eat of this  tree, but 
 the one that you eat... you will surely die... so they were naked and 
 they heard God coming...  
Participant One: responded using fragments of the prayers that she had 
 indicated were important to her. 
Researcher : So what -or who- is God to you? 
Participant One : God is the trinity. 
Researcher : Okay… 
Participant One : …and the name of the Father, the Son, and the Holy Spirit.
 [makes sign of cross] that's the trinity. 
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 Layer Three. This sub-category includes participants’ thoughts about 

what inhibited their faith or prayer life. The responses given are clearly rooted 

in the adults’ everyday work and living schedules. As Participant One indicated 

in an earlier quote, living situations could also make participation in faith 

community life difficult, either through a sense that prayer was not acceptable 

or through schedules relating to medical and other ongoing care. 

Researcher : Is there something that prevents you from experiencing that 
 [prayer life] as often as you would like? 
Participant Four : What do you mean? 
Researcher : Does anything keep you from being able to pray or keep you 
 from being a part of ... 
Participant Four : Yes, my job… 
Researcher : Okay… 
Participant Four : ... my job is tiring me out and I cannot pray, but I was 
 thinking when I retire I [am] going to pray more and go to church more 
 and I have all the [time] and things like that… 
Researcher : So actually it's your busy schedule that makes it hard? 
Participant Four : Yes...then we have to get up at 3 o'clock and I have to go to  
 bed at 6 o'clock, I don't have no free time to pray and I'm always tired… 
 
 Layer Four. This subcategory is an attempt on the part of the 

participants to evaluate how included they feel in the local faith community. 

The sense of welcome was expressed in feelings of both acceptance and non-

acceptance.  

Researcher : Do you feel that the church has especially welcomed you? 
Participant Four : Yes. 
Researcher : And can you tell me how? 
Participant Four : How they say "Hi Francis, how are you?"  
Researcher : …So , individuals in the church have gone out of their way to 
 make  you feel welcome? 
Participant Four : Yes, they always say hi and how are you and nice to see 
 you and good to see you and...things like that. 
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Researcher : Do you believe, that you personally are welcomed by the 
 church? 
Participant Three : Yes. 
Researcher :  Okay, and do you think that having a disability has made any 
 difference to them? 
Participant Three : Yeah... 
Researcher : Can you tell me how? I mean, in what way? 
Participant Three : Sometimes they don't...umm.. they don't believe me when I 
 say I can't read the...umm.. song book, like it's too small, the print is too 
 small. So I get left out...  
 
 Layer Five. This subcategory reflects the participants’ understanding of 

God taking action in one’s own life. The first participant indicated that, through 

prayer, God had helped her settle into her place of residence. This 

participant’s answers are rooted in her lived experience and life narrative: 

Researcher : How do you know God hears you? 
Participant One : Uh, kinda, you know, I get, there's one other place, it's way 
 back  in '73, I was living in a place called ---Lane. 
Researcher : Um-hmm… 
Participant One : and I was in -- find out, and I had a friend that used to live 
 down  on 39th at that time, between Hawthorn and Division and I 
 thought I'd go there, and I thought I was, so and they would move me 
 and so  packed and everything was ready to go.  And the caseworker 
 shows up and says you're not moving here, she said. She says the lady 
 changed her mind and decided not to take you, so I stayed in and 
 waited until, let's see March 2003… and uh go to [name of residential 
 living center], already didn't want you, that's the only place in 
 southeast, and --- kept my worker, said I'm sorry, there's no openings in 
 southeast, you'll have to go north, -- in the [name] home, so I agreed 
 and I went, and I really didn't like it there, didn't like the people... had to 
 be there, you had to be there a year before you could go to the 
 activities... 
Researcher : Oh, that is a long time to wait. 
Participant One : I know, I wasn't treated very nice there and uh, so I had 
 trouble with it, and I fell, and I did beg, I didn't want to go back there, I 
 kept begging, and I thought, I don't want to go back there. I know I can't 
 manage. This [new place of residence] is assisted living, I get all the 
 help care that I want. 
Researcher : Um-hmm 
Participant One : So finally I got, this is how I got to come here, so … 
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Researcher : And so were you praying for a new place to live? 
Participant One : Yeah, I was. 
Researcher : And so, you know God heard you? 
Participant One : God heard me and I came here. 
 
 Participant seven also included an example of God’s presence in her 

life. She repeated a story from her infancy in which prayer for healing was 

answered. This has also apparently become an important part of her life 

narrative. 

Researcher : Where did you learn about God? 
Participant Seven : Because when I was a baby I got cured by Mother Mary 
 Rose. [The founder of the Order of nuns, the Holy Names of Jesus and 
 Mary] 
Researcher : Ahhh… 
Participant Seven : …and they expected me to be hopelessly simple... there 
 was no hope for me… to put me away,  but here I am… 
Researcher: Yeah, you're right here. What did they think was wrong with you? 
Participant Seven : Encephalitis. And they said that I would be hopeless the 
 rest of my life... I was in a nine month coma... 
Researcher :  Oh, and how were you cured? 
Participant Seven : By one of the saints at Marylhurst...[ The location for the 
 Mother House of the Holy Names Order.] 
Researcher : All right, so they prayed for you at Marylhurst, it sounds like... 
Participant Seven : Yeah, and I was suddenly well. 
Researcher : All right, and can you tell me where you learned about God? 
Participant Seven : I learned about heaven when I was a baby. 
Researcher : When you were a baby?  Through that experience? 
Participant Seven :  Yeah, uh huh. 
 
 
 Layer Six. The participants described a way in which faith helps them in 

their own lives. The examples are seen to move to a more intangible 

experience. Participant ten indicated that a faith life helps him search for 

meaning in his lived experience. 

Researcher : Does being in wheelchair matter? 
Participant 10 : Ummm...to them, no... 
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Researcher : To you sometimes? 
Participant 10 : ...to me, uh, yeah it matters. 
Researcher : Yeah … does your faith help you with that when it bothers you? 
Participant 10 : Yeah. 
Researcher : Can you tell me how? 
Participant 10 : Uhh...God put me this way for a purpose. 
Researcher : Okay, so it gives you some meaning? 
Participant 10 : Yes. 
Researcher : There's a meaning to it for you in your faith? 
Participant 10 : Yeah. 
 
 Participant One often responded through sharing a life narrative. This 

provides insight that a single response does not always capture the depth of 

the lived experience. The respondent began moving to a less concrete, and 

thus more difficult to articulate, experience of faith when trying to explain how 

faith matters in her daily life. 

Researcher : So it sounds like, sometimes it's been easy and sometimes it's 
 been harder. Do you think your faith helped you get through the hard 
 times? 
Participant One : Yes I do. 
Researcher : How does it help you? 
Participant One : Well, prayer helps, and… uh… 
Researcher : Okay prayer… 
Participant One : The church makes me feel better, Mass makes.. 
Researcher : Mass makes you feel better? 
Participant One : …makes me feel stronger. Faith in God, Mary and the 
 Rosary… 
Researcher : How? 
Participant One : It just makes me feel better. 
 
 Participant Five’s responses indicate a movement toward a faith 

experience that is rooted in a less material form, that is, in an experience of 

God beyond the sensate. 

Researcher : So what is important to you in your life? 
Participant Five : The way God made me. 
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Researcher : Okay, The way God made you… um… tell me more, explain it to 
 me. I mean what makes you, what makes that so important to you?’ 
Participant Five : ‘Because God made the sun, He made the heavens, He 
 made  people… so I know in my heart that there is a God in heaven. 
 
 Participant 10 also described his faith experience in metaphorical 

language: 

Researcher : And do you believe that your faith helps you live each  day? 
Participant 10 : Oh, yes. 
Researcher : Can you tell me how, or why? 
Participant 10 : Ummm…why, because umm...I belong to a church and the 
 church  is like a shelter... 
Researcher : Okay, it's like a shelter… 
Participant 10 : A shelter in times of storms... 
Researcher : Okay, it's like a shelter in times of storms...  
Participant 10 :  … I feel close. 
 
 Layer Seven. The attempts to articulate the faith experience provided 

participant language that was emotive, indicating that faith “feels good” or that 

“God feels close.”  Participant Two found it difficult to describe in a concrete 

way but was definite that she could experience God: 

Researcher : um… can you tell me what God is? Like if somebody said, tell 
 me about God, what would you say? 
Participant Two : I'd say…just… I can feel God... 
Researcher : Around you? 
Participant Two: Uh huh. 
Researcher : …so you can feel God around you, and what does God feel like? 
 I mean what is that feeling, can you tell me what that is? 
Participant Two : It's just a feeling. 
Researcher : And it feels good? 
Participant Two : Uh huh. 
 
 Participant Three also describes a sense of faith and God’s presence 

through the use of emotional imagery: 

Researcher : You said that you think God hears you more when you pray 
 alone... how do you know that? 
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Participant Three : I just have the feeling. 
Researcher : It's  a feeling? 
Participant Three: Yeah. 
Researcher: Okay, can you describe the feeling? 
Participant Three : Happy. 
 
 Participant Four also described God and faith using the imagery of 

emotion or a feeling of happiness. 

Researcher :  If you think about your life and things that you think are really 
 important to you what would you list as very important? 
Participant Four : My God. 
Researcher : God… okay… 
Participant Four : Jesus Christ. 
Researcher : Okay… 
Participant Four : God always make me happy, not money, not people. 
 

 Participant Seven extends the sense of emotive feeling into an 

intangible knowingness that resides in the heart. 

Researcher :  …and do you think about God very often? 
Participant Seven : Yes... 
Researcher : You do... and when you pray how do you know God hears you? 
Participant Seven : He listens to me. 
Researcher : He listens to you... how do you know that? 
Participant Seven : I know that in my heart... 
 
 Layer Eight. Participants’ describe their prayer life as important in this 

subcategory. They identify prayer as important and clearly indicate why they 

consider it so.  Participant Three describes her prayer life as a conversation 

and relates her experience in that way: 

Researcher : So you pray, and you feel happy, how do you... what tells you... 
 how do you know... that God answers your prayer? 
 Participant Three : Umm.. He takes me aside and says this is, you know, what 
 we're talking about, like he doesn't want anybody else to know.. 
Researcher : Okay… so you feel that not only is God hearing you but that 
 you're  hearing God back? 
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Participant Three : Right. 
 
 Participant Seven also reflects the sense of prayer life being a two-

sided process that includes not only speaking, but listening: 

Researcher :  And do you think about God very often? 
Participant Seven : yes... 
Researcher :  …and when you pray how do you know God hears you? 
Participant Seven : He listens to me. 
Researcher : He listens to you... how do you know that? 
Participant Seven : I know that in my heart... 
 
 Participant Four indicates that prayer is important and that it’s 

significance does not rely on receiving things through prayer: 

Researcher : When you pray, whether you do it individually or in a group... 
 Does  God hear your prayer? 
Participant Four :  Yes God hears my prayer, but he never answer my prayer. 
Researcher : Well…if God doesn't answer your prayer, how do you know he 
 heard  your prayer? 
Participant Four : Because I've been taught... when I was a little girl… God 
 hear every prayers.... 
Researcher : Okay, so you don't have to rely on getting whatever you asked 
 for, you still know that God heard your prayer? 
Participant Four : Yes. 
 
 Layer Nine. The understanding of faith at this level clearly moves from a 

sensate experience to one less rooted in the physical world: 

Researcher : Does your faith help you live each day? 
Participant Four : Yes. 
Researcher : And, can you give me an example? 
Participant Four : I know God will help me through my life. 
 

 Theme two: A relational continuum from an awareness of self to 

an awareness of other. The second major theme is represented in six layers 

moving from an awareness of the self through an increasing awareness of the 
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larger community to an awareness of a Presence identified as transcendent by 

the participants. These layers of relationship include 

1. How God answers prayer,  

2.  Evidence of individuation,  

3.  The relational aspect of faith,  

4.  Questions for God,  

5.  An experience of the presence of God, and  

6.  The interpretation of physical experiences in metaphysical terms. 

 Layer One: In this subcategory the participants described their 

experience of how they knew that God had responded to their prayer. This is 

not an indication of the importance of prayer within their faith lives, but an 

opportunity for insight into an awareness beyond the self in their prayer lives. 

 Participant Two offered a pragmatic way of checking up on God to see 

if prayer was answered. It was not a matter of faith and doubt, more a way of 

following up on prayers offered for the community: 

Researcher : Do you think God answers your prayer? 
Participant Two : Yeah. 
Researcher : How do you know? 
Participant Two : Well, I call up that person and ask could I pray for you? 
Researcher : So you ask if you could pray for them …and they probably say 
 yes… 
Participant Two : Uh huh. 
Researcher : How do you know the prayers are answered? 
Participant Two :  Well, I call them back and see if God answered the prayer. 
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 Participant Four, although indicating earlier in the interview that God did 

not always answer prayer, described stepping out of the life narrative and 

reflecting upon it by seeking out patterns in the lived experience: 

Participant Four : What makes my life important to me?’…well, when you go 
 through suffering, hard times, you pray to God to help  you, … some 
 pray for death.. 
Researcher : Um hmm. 
Participant Four : I should not do that. 
Researcher : …so do you think that that gives life meaning? 
Participant Four : Pray? Well, yeah, pray help...pray help me to … 
Researcher : Okay, praying helps you. And, how does it help you? 
Participant Four : I know God hear me, and He will help me. 
Researcher : Okay… 
Participant Four : When I look back, He did help me but I don't feel like…you, 
 know at the moment... 
Researcher : Um hmm, I do know what you mean. 
Participant Four : …at the moment I don't feel like ...looking back at my past  
 life.. at the moment, God did not hear me, but look back at the past, he 
 did hear me. 
 
 Layer Two: Participants describe ways in which their faith life 

experience moved away from home and family influences.  

 Participant Two provided evidence of individuation from her parents’ 

belief system in describing when she decided to become a member of the 

Catholic community. 

Participant Two : She, she… my mom did not want me to become a Catholic. 
Researcher : Ahh… 
Participant Two : …but after she died...I said you know my mom's gone, well 
 what's the difference? 
Researcher : So did you become Catholic then? 
Participant Two :  I… no I waited till I'd been in ummm --- till 2004 and I 
 become Catholic. 
 
 Layer Three: This subcategory provides evidence that an important 

element of faith life for the participants includes a relational aspect. They 
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clearly indicate that the faith community is an important aspect of their faith 

formation. 

 Several participants indicated an understanding of faith as an 

experience of being connected to other people. They said that the sense of 

community was an important piece of faith life for them. Participant One 

indicated that the warmth of greeting at the worship service is important to her: 

Participant One : …and the Catholics, to finish answering the question. I felt 
 really welcomed by the Catholics…I felt welcomed, the people and the 
 Mass… 
Researcher : So the people were important? 
Participant One : [name of person], and [second name], and [third name]… 
Researcher : Well it sounds like people… 
Participant One : Yeah, they're good people…they liked me. 
 

 Participant Two indicated the importance of growing up within a faith 

community as providing an opportunity to be included and involved with 

people: 

Participant Two :   Well I think a baby should be baptized. 
Researcher : Why? 
Participant Two : Well, so , so he can grow up to be… uh? 
Researcher : Whatever church it is that they're baptized in, so you can't say 
 Catholic because they might be baptized Lutheran? 
Participant Two : Yeah. 
Researcher : So is it important that we grow up in a church do you think? 
Participant Two : Yeah. 
Researcher : Why? 
Participant Two : Because everybody knows each other. 
  

 Participants Three and Four indicated that being a part of a community 

is important in terms of having an opportunity to learn from each other, both 

through behavior and through prayers 
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Researcher : Do you think it is really important to have the people around? 
Participant Three : Yes. 
Researcher : Can you tell me more about that? 
Participant Three : We learn from each other's mistakes. 
Researcher : Okay, do we also learn from things that they get right? 
Participant Three : Yeah. 
Researcher : Yeah, um... what about that sense of community and being able 
 to rely on each other? 
Participant Three : You can't always rely on them. 
Researcher : You can't rely on them, okay, but you learn a lot from other 
 people it sounds like... 
Participant Three: Yeah. 
 

Researcher : We talked about praying on your own and also talked about 
 praying with people, worshipping together... and you indicated that it is 
 easier for you, when you're in a group.. 
Participant Four : Yes. 
Researcher :…I know you said that one of the things that made it easier during 
 the prayers of the faithful and people mentioned things  to pray for and 
 you think oh, I should pray with them and pray for that too, what else is 
 it about being around other people like at Mass that makes it easier? 
Participant Four : Well how they pray to God. 
Researcher : Okay, so you can see them praying? 
Participant Four : Yes. 
 

 Participant Five also experienced a relational aspect of faith through a 

sense of love within the community: 

Participant Five : I like to pray with people... 
Researcher : Why? 
Participant Five : …because...when God made me and made people...you can 
 feel their love... 
Researcher : Okay, so because you're there with them and you can 
 experience and feel their love? 
Participant Five : Yeah. 
 

 Layer Four. This layer offers insight into relationship with the 

Transcendent that moves beyond thinking about and praying to God. The 
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individuals articulated an enduring relationship between themselves and their 

God. Two participants indicated that they had questions regarding their faith 

and their faith experience that they wanted God to answer: 

Participant Four : Yes, I think about God, I think about how God suffering.. 
 about why God the Father sent him...uh... to down to earth to suffering, 
 you know, and I...why God has to ... why he have to test us?...Eve...you 
 know, God and Eve, put the snake and test us… the… name of the 
 people...Eve ... and, Adam... God don't have to do that, I wish he would 
 ... would people born would go to heaven.. 
Researcher : Okay, so let me see if I understood that. So one of your 
 questions is why would God have to test Adam and Eve? 
Participant Four : Yes. 
Researcher : And it would be so much easier if we could just be born and live 
 our lives here and just go to heaven? 
Participant Four : Yes. 
 

 Participant Five’s question goes directly to the heart of the being of 

God: 

Researcher : Can you tell me what God is, or who God is, I don't know how to 
 even ask the question...what is God? 
Participant Five : God is [not understood]. 
Researcher : God is a spirit? 
Participant Five : Yeah, and uh, because God look out for everybody but I  to 
 know  that when I get to heaven, how can God can be God?  I'd like to 
 know that. 
 
 Layer Five. Participants articulated their experience of the presence of 

God in this subcategory. They described the presence of God in various ways 

but most frequently as a feeling. Participant One indicated that she had always 

believed in God: 

Researcher : Um, Have you ever had trouble experiencing God in your life ? 
 Or has God always been there? 
Participant One : Well, I've always been believed in God, since I was a bitty 
 kid. 
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Researcher : It's been kind of easy for you? That's what it sounds like when 
 you talk, you get really excited and really animated. 
Participant One : Yeah, uh-huh… always felt closer to God. 
 
 Participant Two indicated that God’s presence is experienced at a non-

tangible, feeling level. 

Researcher : Can you tell me what God is? 
Participant Two : I'd say, just, I can feel God... 
Researcher : Around you? 
Participant Two : Uh huh. 
Researcher : So you can feel God around you, and what does God feel like? I 
 mean what is that feeling, can you tell me what that is? 
Participant Two : It's just a feeling. 
 

 Two participants described God as being especially present at times of 

trauma or death. Neither related this experience in concrete terms, even if 

their responses to other questions were less abstract: 

Participant Six : You know what... you know, companion... he took care of 
 me... when I had my injury I should have been dead... you know, when 
 the truck hit me… and ...like this... you know... flying … there...and 
 that's why I'm hard to understand... but that's why I'm hard to 
 understand... like see the back of my head...you know...  
Researcher : Uh huh... so you had a brain injury... 
Participant Six : Yeah... and then, you know... and then I had some … 
Researcher : And you feel that God was your companion through that ... 
Participant Six : Yeah. 
 

Researcher : What is God? 
Participant 10 : He's a spirit. 
Researcher : He's a spirit. 
Participant 10 : Uhh...he's a soul. 
Researcher : …and he's a soul… 
Participant 10 : He's a soul in heaven. 
Researcher : …a soul in heaven… 
Participant 10 : …that comes down when people are dying... 
Researcher : Okay...so God is present particularly with us when we are dying? 
Participant 10 : Yes. 
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 Layer Six. Participants sometimes describe their experiences in life, as 

having a connection to the transcendent; that is, that their interpretation of an 

event lay in a reality beyond the day-to-day existence of the senses. The first 

participant related her faith story and told of her decision to change faiths more 

than once before she eventually decided to be baptized Catholic: 

Participant One : I went to a couple of classes and then I dropped out and 
 then, I got in with some Mormons in some way, and I went to the 
 Mormon church and I thought I was going to be baptized there but I 
 stepped in the ice cold water and I said, "My gosh," I said. "I'm not 
 going through with this." And they said "Well you will later" and I said, 
 "There will be no later." The truth is the Lord made it cold so I'd step 
 out. You see it wasn't the right thing. 
 
 Participant Four, in trying to describe her understanding of God, 

resorted to imagery that started out as concrete and moved beyond the 

concrete to images reflecting light and dark: 

Researcher :  Can you tell me what God is? Or who God is? 
Participant Four : That's a hard question. 
Researcher : That is I didn't ask easy questions. No. 
Participant Four : Well, God is a spirit. 
Researcher : …a spirit… 
Participant Four : …in heaven, I sees God as a man on earth, well you know 
 as a man on earth, like [name of her brother]  is a man. He sits on the 
 throne, God  the Father I'm talking about. He sits on the throne 
 watch people down below and Jesus is with him on the right  side…and 
 the Holy Spirit is a bird.. you know, a bird…in the form of light. 
 
 Participant Five described his experience of receiving the Sacrament of 

Communion by interpreting the physical in non-physical terms. 

Participant Five : …when he lifts up the host...I ...I and it... and it...I ... I am so 
 happy to be with Jesus. [shown a picture of the consecration]  
Researcher : Especially at that moment? 
Participant Five : Yeah, when he say Mass...,yeah. 



73 

  

Researcher :  That's a special moment in Mass isn't it? 
Participant Five : You can...receive Jesus in your heart...I do... you take the 
 bread... and you know that Jesus in your heart now. 
 
 Sin and death. Two other topics articulated by the participants also 

should be considered: sin and death. Even if a participant was able to 

articulate death in abstract terms, the understanding of sin tended to remain 

tied to specific actions rather than to a state of being, although some of the 

participants were able to relate the concept to a more general action or value 

statement rather than to a specific action in their own lives. 

 Sin. 

Researcher : Can you tell me what sin is? 
Participant Two : Oh that's bad... 
Researcher : … yeah, it's bad… 
Participant Two : Yeah, that.. that... tell you about …lies. 
 

Researcher : Can you tell me what sin is? 
Participant Three : When you do something you're not supposed to. 
Researcher : Okay, can you give me an example? 
Participant Three : When you spend all your allowance... 
Researcher : Oh, and before the end of the month? 
Participant Three : Yeah. 
Researcher : …and then you don't have enough money for...food or whatever 
 you need? 
Participant Three : Yeah, and then you're stuck... 
 

 Death. The conceptualization of death ranged from concrete to a much 

more intangible understanding. The related narratives were typically tied to 

personal experiences of loss: 

Researcher : Can you tell me what death is? 
Participant One : I don't think…I'm scared of death. 
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Researcher : …so what, I mean so I know we're all kind of scared of death, 
 but what is it? 
Participant One : Well my friend Fr. [name]…  who I love dearly, he uh, died, I 
 wanted to see him. He didn't want to, so he died… 
Researcher : Okay… 
Participant One : Yeah, he died a couple of days after that…and uh, so I went 
 to the Grotto… saw him…he was in a coffin. So one thing, you're in a 
 coffin, some  people get cremated…"Ashes to Ashes, Dust to dust.” 
 That's what we celebrate  on Ash Wednesday… 
Researcher : Um-hmm. 
Participant One : …and then family's cremated… 
Researcher : What happens to your soul? 
Participant One :  [sigh] if you're good you go to heaven. 
 
 Participant Two reflected the same belief in almost the same words. 

This was a typical response to the questions relating to an understanding of 

death. 

 
Researcher : What is death? You said your Mom died and [name of lay 
person] was really  helpful when that happened. What is death? 
Participant Two : Death ...that is when you go up to heaven. 
 

 Participant Five expressed an understanding that is more complex in 

that it differentiated between body and soul. 

Researcher : Okay... and, can you tell me what death is? 
Participant Five : Well, the real you goes up to Jesus, but you're body stays 
 down on earth. 
 

 Participant 10 also reflected a more complex understanding of death 

that is deeply rooted both in his faith experience and his lived experience: 

Researcher : What is death? 
Participant 10 : Umm when you...umm... you're in the box, and you're 
 hospitalized... When you're close to death you feel...umm...God's 
 presence all  over the room... see them...the ladders...coming down… 
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 and God... Jesus...is up in .. and got down...and God's saying to the 
 soul, okay it's time to go up and see my Son… 
Researcher : Um hmm... it's time to come home? 
Participant 10 : …and uh... abide with us…and they to...uh...to see... to see 
 my Son face to face... 
Researcher : That's beautiful... have you ever been with someone when they 
 died? 
Participant 10 :… umm... my dad… 
Researcher : With your Dad? and did you feel ... feel the presence of God? 
Participant 10 : Yes. 
Researcher : It was just being present with your Father and you could 
 experience that... 
Participant 10 : It was present with my Dad and God said, okay, you can be 
 around your Dad  and hold hands, but I can do the rest... I can do the 
 rest... I held his hand... 
Researcher : Um hmm… 
Participant 10 :…so he won't be so frightened...to see...uh...to see it will be 
 safer for you to hold his hand...so he won't be afraid… 
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Chapter 5: Discussion 

 This dissertation considered three related research questions:  

1. Are adults with developmental disabilities able to articulate their 

experience of faith? 

2.  If so, how do they express that faith?  

3.  What might be implications for practice or further research?  

The findings from this study indicate that some adults with developmental 

disabilities are able to articulate and discuss their faith life and experiences. 

Some of the responses evidenced concrete manifestations of faith 

expression; however, some of the responses transcended such concrete 

statements. The discussion section will explore more fully the ways in which 

adults with developmental disabilities responded with varying layers of depth 

and complexity using Fowler as the lens through which to understand faith 

development. Applications for future research and practice will be explored, 

as will the limitations of this study.  

 Fowler’s Faith Development Theory proposes a model upon which life 

experiences entwine, shaping both the patterns and the underlying structure 

that interacts with developing cognition and affect around centers of value that 

reveal one’s involvement in meaning making (Fowler, Streib & Keller, 2004). 

This structure assumes an underlying stage-by-stage advancement as the 

individual develops a more complex conceptualization of faith. As noted in the 

Methods chapter, in order to capture the experience of these participants with 
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developmental disabilities, it was judged necessary to allow patterns and 

themes to emerge from the data rather than imposing the pre-existing coding 

categories from a different population. In the process of reading through the 

transcripts and beginning to discern major themes, the investigator had 

difficulty imposing scaffolding or ladder-like progression upon the data. 

Individual participants did not fit into the pre-existing structure. Responses to 

questions from a single participant could vary from concrete to abstract. It 

appeared that rather than neatly climbing a ladder step by step, an individual 

was ascending and descending with joyful abandon and complete disregard 

for stage theory. 

 There may be reasons for the difference in data from this population 

and that from previous research conducted by Fowler and his associates. The 

four hour time frame of the original interview may have affected the data 

gained, while in this project the population of interest would have had difficulty 

with attention span and concentration over such a long time. As noted in the 

Methods Chapter, several procedural changes were made: The questions 

were changed to ones that used simpler language; fewer questions were 

asked; variation in the order, restating or rewording of questions was 

employed, and visual representation of the liturgical ritual familiar to the 

participants was added. These variations in design may have affected the 

type of data gathered.  
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Streib (2001) noted that cognition as the impelling force of religious faith 

development could be called into question. He suggested a revision of the 

Faith Development Theory incorporating religious styles as distinct modes of 

relating to life history and the world.  He found it important to incorporate the 

developing sense of self and interpersonal relationships, as well as 

relationship to the world, into an understanding of the Faith Development 

Theory. He did not negate Fowler’s work but considered it necessary to 

consider the original theory through additional research that seeks to 

understand and further refine the concept of faith development (Streib, 2001b, 

2004).  

In agreement with Streib, the researchers see the present results as 

being informed by Fowler’s Faith Development Theory. The theory was 

helpful in understanding the underlying construct of faith with this population. 

It is possible that the results may inform future research investigating this 

construct with varied populations. Following is the Fowler-inspired construct 

that emerged from these data from adults with developmental disabilities. 

Aspects of Faith Development 

The concrete. It was hypothesized that adults with developmental 

disabilities would be able to respond to questions relating to their faith life in a 

concrete manner; that is, that articulations would be rooted in physical, 

sensate experiences. In fact, the responses formed a continuum consisting of 

nine layers moving from more concrete to less tangible.  



79 

  

These layers of increasingly abstract, more complex thought align most 

clearly with characteristics of the first three stages of Fowler’s Faith 

Development theory. The most concrete articulations of these participants 

were rooted in actions performed, in sensate experiences, and in verbal 

repetitions of catechism or Bible passages. The first three stages of Fowler’s 

developmental theory, Primal Faith, Intuitive-Projective Faith, and Mythic-

Literal Faith, also reflect a more concrete ability to relate to a faith life. Primal 

Faith is a pre-language period that reflects the formation of trust with one’s 

caregivers and results in an increasing awareness of others. The Intuitive-

Projective Faith begins to include gestures and symbols, along with one’s 

feelings that create increasingly rich images that represent the powers, both 

protective and threatening, that are a part of the child’s life. The Mythic-Literal 

Faith stage begins with the ability to think logically, including an understanding 

of causation, an inclusion of the perceptions of others, and the use of life 

narrative. 

 The categories in the mid-range of the Concrete-Intangible Continuum  

demonstrated in the Results section typically included a subjective, emotive 

response to the question posed by the researcher. Thus the participants’ 

response moved beyond rootedness in the physical to inclusion of an 

emotional element. It is at this point that the responses did not seem to 

continue to follow the theory of Fowler. While it is possible that the later stages 

in Fowler’s theory are simply more abstract than the responses given in this 
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limited study, many of the responses examined here demonstrated layers of 

complexity not fully captured through a concrete categorization. Stages four 

through seven of Fowler’s theory propose an increasingly complex thought 

process, a developing understanding of perspective and one’s place as a part 

of a social system, narrative and symbols as vehicles for truth, and an 

understanding of justice as existing beyond the institutions that espouse it. 

The less tangible end of the Concrete-Intangible Continuum included 

statements not rooted in the physical world, but identified by the participants 

as clearly “real.” These included such things as the understanding that the 

relationship with God included conversations that involved ‘”talking and 

listening,” “knowing in my heart that there is a God,” and experiencing a 

“sense of emptiness” in a denominational service of worship. Thus, while 

many of the responses of the developmentally disabled participants included 

more abstract conceptualizations, these could not be well captured using the 

stage theory proposed by Fowler because his theory conceptualizes faith 

development as progressing in a linear manner concurrently with other 

developmental domains, such as cognitive abilities, moral development, and 

perspective taking. The conceptualizations of faith gained from the interviews 

with the adults with developmental disabilities did not seem to display layers of 

complexity aligned in a linear model. More research is needed on this matter. 

The relational. As noted in the brief description of the stages of 

Fowler’s Faith Development Theory, the stages represent an increasing ability 
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to understand perspective and to see oneself as a part of a larger system.  

There is a second continuum identified in the responses of the participants of 

this study that is identified as a relational continuum; that is, a growing 

awareness of the self, the self in community, and the self in relationship with 

the transcendent. Thus while the data presented here show similarities with 

characteristics of various stages in Fowler’s theory, the theory doesn’t seem to 

capture the lived experience of the individuals who responded to this study. 

 As a stage theory, Fowler (1981) indicated that his formulation is 

universal, not tied to a specific denomination, and each stage is completed 

and builds upon the preceding stage while preparing to move forward to the 

following stage. Thus it is proposed as a linear model, dependent in part upon 

progress in other domains such as cognition, emotion, perspective-taking, and 

moral development. And while Fowler (1981) is clear that stage four is not 

“better than” stage two or three, it is still easily interpreted through an 

understanding that more complex is also “better than.” 

 There is also difficulty in interpreting the variety of responses from a 

single individual. If the Faith Development Theory captures the lived 

experience of the individuals participating in this study, then the responses for 

any given individual should fall within a single stage, or at most between two 

stages indicating developmental progress from one stage to the next. In fact, 

in this study many individuals responded with concrete articulations for action 

and experience, but along the relational continuum, their responses moved to 
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awareness of community, society and the Transcendent. For Fowler, the 

growing sense of self, self within society, and self grounded in the Absolute 

Power of Being would reflect the increasing ability to abstractly discuss one’s 

faith in use of symbols and language, in understanding of actions taken within 

a community, and in conceptualizations of the Absolute Power of Being. In 

contrast, the participants in this study appeared to articulate their faith 

experience in two separate ways that could increase in depth and complexity, 

(a) through layers moving from sensate experience to intangible experience, 

and (b) through layers that incorporate awareness of Self to others and to the 

Transcendent. Unlike Fowler’s theory of faith development, these two continua 

need not progress linearly or concurrently. In fact, the two continua seem to 

add both breadth and depth to the model proposed by Fowler. 

 As seen in the following table, Fowler’s theory is congruent with those 

of other stage theorists. The process of development moves through 

increasingly complex levels, each one building upon the previous stage, not 

unlike a person climbing a ladder. 

 

Table 4. The Correspondence Between Faith Development and Other 

Developmental Theories  

Faith Development Theory -Fowler Other Stage Theorists 

Universalizing faith: Movement 
beyond paradox, gain awareness of 
manifestation and embodiment of God 
in all that is. 

Erikson: generativity vs stagnation 
Kohlberg: post conventional 
morality: stage 6 
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Conjunctive faith: Gain ability to 
embrace the values of others and 
paradoxes. Ability to see truth in other 
beliefs, even when in contradiction to 
one’s own story. 

Erikson: intimacy vs isolation 
Kohlberg: post conventional morality 
– stage 5 
Kegan: inter-individual stage 

Individuative-reflective faith: Gain 
ability to examine the stories and 
symbols of faith. Period of 
deconstruction and re-definition, 
internalization of authority. Use third 
person perspective in understanding 
faith. 

Erikson: identity vs role confusion 
Kohlberg: conventional morality 
Selman: societal perspective taking 
Kegan: institutional stage 

Synthetic-conventional faith: Influence 
of peers. Sense of self defined 
through social connection. God 
becomes a friend. Understanding of 
God tends towards 
anthropormorphism. 

Erikson: industry vs inferiority 
Kohlberg: conventional morality: 
stage 3 
Piaget: formal operational 
Selman: Third party perspective 
taking 
Kegan: interpersonal stage 

Mythic-literal faith: Gain rational 
thought. Use linear narrative. Not 
aware of internal motivations 

Erikson: initiative vs guilt 
Kohlberg: preconventional morality: 
stage two 
Piaget: concrete operational 
Selman: self-reflective perspective 
taking 
Kegan: imperial stage 

Intuitive-projective faith: use of 
language, order perception and 
meaning through emotions and 
imagination. 

Erikson: autonomy vs shame 
Kohlberg: preconventional morality: 
stage one 
Piaget: preoperational stage 
Selman: social-informational 
perspective taking 
Kegan: impulsive stage 

Primal faith: Basic trust vs. anxiety 
based in caregiver’s attention. Begin 
to form attachments 

Erikson: trust vs mistrust 
Kohlberg: preconventional morality 
Piaget: sensorimotor stage 
Selman: undifferentiated perspective 
taking 
Kegan: the incorporative stage 

 

 If one considers the elements of the Faith Development Theory as 

reflective of the content of faith development though not of the structure of 

Table 4, continued 

(Continued) 
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faith development, it seems to more accurately depict the faith lives of the 

participants of this study. That is, rather than climbing a ladder from one stage 

to the next, if the life of the individual is seen as a movement through the 

content of the layers at each stage, in an iterative manner with increasing 

levels of complexity and depth of awareness, faith development for individuals 

with developmental disabilities would appear more as a labyrinth than as a 

maze.  

Models of Faith Development  

 Because faith development has more than one identified dimension 

(both depth as represented by the Concrete to Intangible Continuum, and 

breadth, as represented by the Relational Continuum) the adjustments to 

Fowler’s model are presented in two models (Figures 1 and 2) in order to 

capture the greater-than-two-dimensional aspects.  

As represented in Figure 1  the repeated columns of grey represent the 

content areas of Fowler’s Faith Development Theory, starting on the left with 

Primal faith, Intuitive-projective faith, Mythic-literal faith, Synthetic-conventional 

faith, Individuative-Reflective faith, Conjunctive faith, and Universalizing faith. 

The columns repeat themselves allowing for a person’s movement through the 

sections of faith development with an increasing awareness of the self and the 

self in relation to others. The wavy horizontal line is the idividual’s personal 

journey of faith development. The relational continuum (see Figure 2) 

represents the increasing awareness of self, self in community and society, 
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and self in relationship with the Transcendent. The labyrinth begins in the 

center with concrete conceptualizations represented by the blacker lines and 

becomes more abstract as indicated by the lighter and lighter shades of the 

labyrinth lines. 
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Figure 1. Concrete to Intangible Continuum 
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Figure 2.  Relational continuum       
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For example, the Intuitive-Projective stage of faith development, stage two, 

incorporates an increasing use of dreams, stories, and experience to embody 

meaning. This occurs, for Fowler, at the time that the individual is beginning to 

use symbols but is not yet aware of the perspective of another. This is also the 

stage at which individuals envision images that protect and threaten. This is 

still a concrete stage for Fowler. Yet one participant here demonstrated an 

ability to conceptualize God as “a man, like [name of her brother] is a man 

sitting in heaven.” She was also able to look back over her life and discern that 

“God did hear me. Looking back at my past, He did hear me.” This displays an 

ability to step out of the individual’s faith narrative, view it from a third 

perspective,  and discern patterns in that life story.  This would be ability, using 

the conventional stage theory that the participant would not achieve until 

Stage Five of the Faith Development Theory. 

 Figure 2 represents the potential for different levels of depth in different 

content areas of Fowler’s Faith Development Theory. An interesting aspect of 

the data presented here was the ability of a participant to conceptualize both 

concrete and intangible elements of personal faith life. Contrary to the 

hypothesis proposed for this study, many of the participants demonstrated the 

capacity to move beyond a concrete conceptualization of their faith, but the 

movement was not uniform; that is, not all elements of the faith narrative were 

either concrete or intangible.  
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 Compare thefollowing two responses provided by the same participant. 

In the first, she interpreted a physical sensation as a metaphysical event, that 

is an indication from God that would guide her life choice of faith community.  

 “… I went to the Mormon church and I thought I was going to be 

 baptized there but I stepped in the ice cold water and I said, ‘My 

gosh,’  I said. ‘I'm not going through with this.’ And they said, ‘Well, you 

will  later,’ ‘and I said, ‘There will be no later.’ The truth is the Lord 

made it  cold so I'd step out. You see it wasn't the right thing.”   

 At a later meeting, this participant indicated that she had 

"subconsciously changed my mind [about joining].” In a later discussion of 

prayer, when asked why she prays, she said that “…faith in God, Mary, and 

the Rosary … just makes me feel better.” She is able to move from an 

experience grounded in the sensate, the cold water, to a subjective response 

at the feeling level.  This is indicated in Figure 2, a two-dimensional attempt to 

represent a three-dimensional aspect of development, by showing a line that 

varies in depth. If one were to superimpose the labyrinth on top of the depth 

model, it would be possible to visualize walking the path at different depths 

within different concepts of faith development. 

 Fowler (1981) indicated that he did not interview anyone who had 

reached the Universalizing stage of faith development. This is a stage at which 

one is able to achieve full communion with one’s God and has achieved the 

ability to articulate one’s faith abstractly. Although other elements of his faith 
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life were described in a more concrete manner, Participant Five indicated a 

sense of the communion with his God.  

“ when he lifts up the host…I ...I and it... and it...I ... I am so happy to be 

 with Jesus  [ he was shown a picture of the consecration] …You 

 can...receive Jesus in your heart...I do... you take the bread... 

and you know that Jesus in your heart now.”   

 Thus it seems that the model of faith development needs to be 

able to capture not only content areas of progressively complex ways of 

thinking about one’s faith, but also the dance-like movement through 

those concept areas that allows for interweaving at multiple layers of 

depth. 

Implications for Practice 

 Certain patterns emerged from the interviews that may offer insight 

when working with adults with developmental disabilities. Both for those 

providing faith-life care through organized religious institutions and those 

providing multi-faceted daily care, it is important to note that the participants in 

this study were able to identify a faith identity clearly. Turner et al (2004) also 

found that adults with intellectual disabilities had a clear sense of faith identity. 

Thus, we note and respect the stated faith identity as articulated by each 

individual. Four of the individuals interviewed indicated that they had joined 

different churches at different times in their lives and had made conscious 

decisions to join or not to join. 
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 The compelling thread of relationships was also noted throughout the 

interviews. The participants indicated the importance of other people from 

whom they could learn, to whom they can relate, and with whom they can 

pray. Faith formation and development do not happen in isolation but, rather, 

through participation in faith gatherings with other people. Only one individual 

indicated that television evangelists had played an important role in her faith 

life. For the rest of the participants, it was through relationships with other 

members of church groups that they felt most connected. This finding 

underscores the importance of being inclusive in faith community life. Inclusion 

needs to move beyond what the non-disabled can provide to the disabled 

because the participants clearly indicated that they have gifts to offer. They 

find participation in the faith community rewarding. Participant comments 

motivate us to  understand and appreciate the gifts of all of the community, not 

just some of the community. 

 Prayer life was another vital aspect for these participants. Individuals 

indicated not only a willingness to pray, but also a desire to pray for and with 

their faith community. Their involvement included a range of practices. 

Participants indicated an awareness of their lives as contextualized within a 

community that was including the wider community not always present at a 

given service. At both types of faith gatherings, the adapted liturgy and the 

fellowship group, members prayed for each other, for members not present, 

and for leaders of the community and country. They saw themselves as a vital 



92 

  

part of the community life and able to participate actively as members of that 

community. We need to regard all members of a faith community as fully 

participatory and not as more and less able. 

 The final area of need expressed in these data was the realization that 

death is a part of life. In attempting to care for the faith needs of adults with 

developmental disabilities, we cannot assume that death is too difficult a topic 

to address. While there were varying levels of understanding, each person 

interviewed understood that death comes to loved ones. Each had struggled 

with what death means. We can best serve our fellow faith community 

members by being present with and during painful events such as the death of 

a loved one and not assume that “they won’t understand it, anyway.”  As 

Eiesland (2005) stated, we must incorporate those with disabilities within our 

church communities and not view disability as a symptom of sin, a temporary 

affliction that must be endured to gain a heavenly reward, nor as an object for 

charitable action. 

 This suggests that clergy may need some additional orientation on the 

importance of integrating individuals with disabilities into their congregations 

and strategies for doing so. Laity in leadership may also benefit from an 

orientation to integration of individuals with disabilities as equal partners in a 

faith community. As indicated in the research, individuals with disabilities seek 

to enhance their identity in communities of faith, find prayer important in their 

lives, seek to pray with and for others, and are vital, participatory members of 
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faith communities that they have identified as important to them and to their 

faith development. The present research demonstrated that adults with 

developmental disabilities are capable of participating in various leadership 

roles within the worship setting including acting as Liturgical Readers, Ushers, 

Eucharistic Ministers, and Altar Servers. Congregations may be able to 

explore other ways in which individuals with disabilities are able to offer their 

gifts to the community and participate more fully in the faith community life. 

Limitations  

 This study was limited in ways that may affect application of the 

information gained to a wider population. The data were gathered from among 

a group of adults with developmental disabilities who were able to carry on a 

conversation for a minimum of 15 minutes, who were able to sign their own 

consent forms (that is, who acted as their own guardians), and who attended 

at least one of two Roman Catholics faith formation groups within a city in the 

Northwest U.S. The number of participants was also limited, as only 10 

individuals of those attending these two groups both met the criteria and 

consented to an interview. Unexpectedly, not all participants were Catholic, 

but they represented a broader range of faith communities including Baptist 

and Mormon. The time constraints also imposed a certain limitation upon the 

study. Given that the communities met only once a month, gaining entry into 

those communities took time. Had there been greater freedom to interview 

participants more than once, greater depth may have been gained. After 
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acknowledging the limitations of these data, it is noteworthy that much also 

was learned from the research. These participants live rich and full faith lives 

that they regard as vitally important to their happiness and quality of life. 

Future Research 

 Faith development is an important area of research for further study. 

There are three ways in which this research could be extended to further our 

understanding of faith development: (a) amplification of the current design, (b) 

extension to other populations, (c) and changes to the methodology.  

 First, it would be helpful to include more individuals across 

denominational lines to see if the patterns that have begun to emerge remain 

constant. This could include adults with developmental disabilities who 

participate in the Roman Catholic liturgy but not the adapted liturgy, those who 

participate in other the worship of other Christian denominations, those of the 

Abrahamic but not Christian faith, and adults with developmental disabilities 

who do not participate in faith experiences within the institutionalized religions. 

It would also be helpful to include a wider range of ages to see how faith 

develops across the lifespan for individuals with disabilities and to begin to 

incorporate the life context into the faith life narrative. 

 Secondly, it would be enlightening to consider other populations in the 

conversation of faith development including adults with dementia and adults 

with traumatic brain injury. With the potential increase of adults with dementia 

in an aging population and the increase in soldiers returning from active duty 
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with traumatic brain injury, understanding of their faith story and ongoing faith 

narrative may enlighten our service to them and enhance our ability to 

incorporate them as active members of congregations. 

 Thirdly, it would be interesting to include adjustments to the 

methodology that might further inform our understanding of the individual’s 

faith development. If language is problematic, it might be helpful to include 

drawings, music, and movement as potential ways to express the self and as 

responses to questions related to meaning making that could be analyzed for 

recurring patterns. The addition of additional  researchers to analyze the data 

and seek concurrence on emerging themes would strengthen the conclusions 

drawn. It would also be helpful to consider the use of videotape in order to 

provide a better understanding of the context for later analysis. Some of the 

responses from participants were not fully captured in the audiotape as the 

respondents’ responses included body language, facial expressions, and 

varying levels of eye contact. Thus the use of videotape as well as audiotape 

would inform the data and enrich the analysis. 

  Such information would benefit clergy and laity alike who seek to 

include adults with and without disabilities into their faith communities as fully 

participatory members. Additional knowledge will also enrich our 

understanding of the lives of those with disabilities who have identified both 

religious faith and participation within community life as important. Through 
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this understanding, the individuals with disabilities may gain a greater voice in 

their community.  
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Appendix A 

Field Notes 
 

Date: ____________________ 
 
Time started: _________________   Time ended: 
__________________________ 
 
Location: ______________________ 
 
Type of meeting:  fellowship: ___________ adapted liturgy: ____________ 
 
 
Who attends (brief description, numbers, people w/ and w/out? 
Verbal/nonverbal?) 
 
______________________________________________________________

______________________________________________________________

______________________________________________________________

________________________ 

Activity: (What happens? Are there responses? What type? Is it participatory? 
How?) 
______________________________________________________________

______________________________________________________________

______________________________________________________________

______________________________________________________________

______________________________________________________________

______________________________________________________________

______________________________________________________________

________________________________________________________ 

 
Reflection: (following event) What seemed significant, why? 
______________________________________________________________

______________________________________________________________

_____________________________________________________________ 
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Appendix B 

 

Screening questions 

1. Name 

2. Need to get contact information before you leave, including someone 

who will always know where to reach them; probably not in this point in 

the screening. Do people have to come to worship a certain # of times 

to be included in the screening?  

3. Age (expected range 30-50 years) 

4. Native language – English 

5. Able to understand and consent 

6. Type of residence 

7. Church connections 

8. Length of time with church 

9. Able to speak in complete sentences 

10. Able to participate in one-on-one meeting for 45 minutes to an hour 
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Appendix C 

Informed Consent Document  

INFORMED CONSENT DOCUMENT 
 
Project Title: In My Own Words, A Study Of Faith as Articulated by 
Adults with  Developmental Disabilities 
Principal Investigator: Sharon Rosenkoetter, PhD.; HDFS 
Co- Investigator(s): Patricia K. Pickett-Cooper, Doctoral Candidate; HDFS 
 
WHAT IS THE PURPOSE OF THIS STUDY? 
 

We are doing a research study.  A research study is a special way to answer questions.  
We are trying to find out how adults with developmental disabilities talk about their 
faith.   

WHAT IS THE PURPOSE OF THIS FORM? 
 

This form is about the study, so you can learn about it and decide if you want 
to be in the study or not.  You can ask any questions.  After all of your 
questions have been answered, you can decide if you want to be in this study 
or not.  I will be using the information for my school project and possibly for 
publication.  

WHY AM I BEING INVITED TO TAKE PART IN THIS STUDY? 
 

You are being invited to take part in this study because you go to one of the adapted liturgies or 
one of the REX fellowships that the Archdiocese of Portland in Oregon has provided. 

WHAT WILL HAPPEN DURING THIS STUDY AND HOW LONG WILL IT TAKE? 
 

If you decide that you want to be in this study, we will ask you to do three things.   
1. You will be asked to answer questions today. If you agree, I will tape record 

our conversation. 
2. The questions will be about your faith, what you believe about God and prayer.  
3. You will also be asked to check the answers to your questions after I have 

typed them up to see if they are correct. We will meet again within a couple of 
weeks to do this. 

WHAT ARE THE RISKS OF THIS STUDY? 
We don’t think anything bad will happen to you if you are in this study. I will 
keep your name and information safe. If you have any questions at any time, 
you may ask me.  
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WHAT ARE THE BENEFITS OF THIS STUDY? 
 

We don’t know for sure that anything good will happen to you in this study. You 
might enjoy talking with me. We might find out things that will help other adults some 
day. 

WILL I BE PAID FOR PARTICIPATING? 
 

You will not be paid for being in this research study. 

WHO WILL SEE THE INFORMATION I GIVE? 
 

When we are done with the study, we will write a report about what we found out.  
We won’t use your name in the report. 

DO I HAVE A CHOICE TO BE IN THE STUDY?  
 

You don’t have to be in this study if you don’t want to be.  You may refuse to 
answer any of the questions if a question makes you feel uncomfortable.  

WHAT IF I HAVE QUESTIONS? 
 

If you have any questions about this research project, please contact:  
Sharon Rosenkoetter, PhD, at (541) 737-8529; sharon.rosenkoetter@oregonstate.edu 
or Patty Pickett-Cooper at (503) 667-3049; chuckandpatty@comcast.net 
 
If you have questions about your rights as a participant, please contact the Oregon 
State University Institutional Review Board (IRB) Human Protections Administrator, at 
(541) 737-4933 or by email at IRB@oregonstate.edu. 
 

You don’t have to be in this study.  It’s up to you.  If you say okay now, but you want 
to stop later, that’s okay too.  All you have to do is tell us. 
 
If you want to be in this study, please sign your name. I will give you a copy of this 
form. 

 
Participant's Name (printed):  
__________________________________________________________ 
 
__________________________________________                           ________________ 
(Signature of Participant)       (Date) 
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Appendix D 

Questions for semi- structured interview 

 

1. What is important to you in your life? 

2. Where did you learn about God? 

3. Who or what is God? 

4. Are some actions right or wrong? Provide example? Where did you 

learn that? 

5. Have pictures of ritual/symbols. What is this? Is it important to you? 

Why? 

6. Do you ever pray? Alone? In a group? How often? Why? 

7. Can you tell me what sin/evil is? 

8. What is death? What happens when we die? 

9. What makes life important to you? 

10. Who do you look up to? Why? Describe them? 

11. Does your faith help you live each day? Example? 
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Appendix E 
Tracing the developmental theories in Fowler’s Faith Development Theory 

(based upon Fowler & Dell, 2004) 
 

Stage Definition Age Characteristics Notes 
Primal 
Faith 

A pre-
language 

disposition of 
trust forms in 
the mutuality 
of a child’s 

relationships 
with parents 

and 
caregivers to 

offset the 
anxiety that 
results from 
separations: 
increasingly 

rich 
awareness of 

others 

Infancy to 
2 years 

*Attachment 
*Erikson’s – trust vs 

mistrust 
*Pre-language 

mutuality of trust forms 
in relationship with 
parents offset the 

anxiety and mistrust 
that results from 

cognitive /emotional 
experiences of 

separation and self-
differentiation 

*factors: contact/care; 
vocal and visual 

interplay, early play 
feedings, tending: 

activate pre-potentiated 
capacities for finding 

coherence and 
reliability in self and 

primal others 
    for forming bonds of 

attachment 
     shaping a 

predisposition to trust 
the larger value and 

meaning commitments 
conveyed in parental 

care 

Trust-
anxiety 

separation 

Intuitive 
projec-

tive faith 

Imagination 
(stimulated 
by stories, 

gestures, and 
symbols, and 

not yet 
controlled by 

logical 
thinking) 

Toddler-
hood and 

early 
childhood 

*motor and cognitive 
dev 

*central and peripheral 
nervous systems 

*more sophisticated 
communications 

* Piaget: between 
stages – develop 
associative play 

Includes 
emotion in 

theory 
 

Self control-
guilt 

Protective 
threatening 

powers 
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combines 
with 

perception 
and feelings 

to create long 
lasting 

images that 
represent 
both the 

protective 
and 

threatening 
powers 

surrounding 
the child’s 

life. 

* Erikson – autonomy 
vs shame and doubt – if 

all goes well develop 
positive self-control and 

will-power 
* using language – self 
and objects in world, - 

develop style of 
‘meaning making” 

based on emotional 
and perceptual ordering 

of experience. 
* imagination responds 

to story, symbol, 
dreams, and 
experience 

*trying to grasp feelings 
and impressions from 

world around them 
* death becomes 

conscious focus as 
source of danger and 

mystery 
*lack perspective taking 

– are one with others 
*fantasy and make-

believe not 
distinguished from 

factuality 
*possibility of aligning 

powerful religious 
symbols and images 
with deep feelings of 

terror and guilt, as well 
as love and 

companionship 
 

 
 

Mythic – 
literal 
faith 

The 
developing 

ability to think 
logically 
helps the 

individual to 
(1) order the 

 
 

Middle 
childhood 

and 
beyond 

 
 

*fine motor and small 
muscle refined 

*Levine: developmental 
missions (12 p/ 20) 
*Piaget: concrete 

 
 

Reason for 
qualitative 
method – 

use of 
narrative 

(Continued) 
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world more 
consistently 
in terms of 
causality, 

space, and 
time; (2) 

enter into the 
perspectives 
of others; and 

(3) capture 
life’s texture 

and 
meanings in 

stories. 

operational – more 
stale forms of 

conscious interpretation 
and shaping of 
experience and 

meanings 
*reversal of operations 

of thought 
*Kegan: does not yet 
construct interiority – 

feelings, attitudes, 
internal guiding 

processes – does not 
yet ‘have’ feelings 

*does not construct 
God in personal terms,  
*does not attribute to 

God differentiated 
internal emotions and 

interpersonal 
sensitivities 

* Kohlberg – God’s rule 
is on model of 

consistent, caring but 
just ruler, simple 

fairness and moral 
reciprocity 

goodness is rewarded, 
badness is punished 
*employs narrative to 

make meaning 
*narratives from the 
middle of the flowing 

streams of their lives – 
do not step out on 
banks and reflect 

*use of 
symbols/concepts 

largely concrete and 
literal 

*initiates and develops 
the beginnings of 

reflection on feelings 
and ideas of faith 

 
Emotions/fe

elings 
included 

 
Symbols 

are 
concrete 

 
 

(Continued) 
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Syn-
thetic-

conven-
tional 
faith 

New 
cognitive 

abilities make 
mutual 

perspective 
taking 

possible and 
enable an 

individual to 
integrate 

diverse self-
images into a 

coherent 
identity. A 

personal and 
largely 

unreflective 
synthesis of 
beliefs and 

values 
evolves to 

support 
identity and 

to unite 
oneself in 
emotional 

solidarity with 
others. 

Adolescen
ce and 
beyond 

* physical changes with 
puberty 

* changes in cognitive 
functioning and 
interpersonal 

perspective taking 
* Piaget: early formal 
operational thinking 

*mutual interpersonal 
perspective taking 

*identity and personal 
interiority (own and 

others;) become 
absorbing 

*personality conscious 
issues --- construct 

ultimate environment in 
terms of personal 

--God images: personal 
qualities accepting love, 
understanding, loyalty, 

support in crisis 
*develop attachments: 

beliefs, values, 
elements of personal 

style that link them with 
the most significant 

others in peers, family, 
nonfamily adults 
-- at this stage a 

person’s 
ideology/worldview is 
lived and asserted – 
only gradually does it 
become a matter of 
critical and reflective 

articulation 
lacking 3rd person 

perspective taking: the 
self does not yet have a 

transcendental 
perspective from which 
it can see and evaluate 
itself – dependent on 

identity 

(Continued) 
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others for confirmation 
and clarity about 

identity and meaning to 
them 

Individ-
uative-

reflective 
faith 

Critical 
reflection on 

the 
individual’s 
beliefs and 

values, 
utilizing third-

person 
perspective 

taking; 
understandin
g oneself and 
others as part 

of social 
system. The 
internalizatio
n of authority 

and the 
assumption 

of 
responsibility 

for making 
explicit 

choices of 
ideology and 
lifestyle open 
the way for 

critically self-
aware 

commitments 
in 

relationships 
and vocation. 

 *develop ability to 
reflect critically on 

values, beliefs, and 
commitments 
*struggle with 

developing self-identity 
and self-worth capable 

of independent 
judgment in relation to 
individuals, institutions, 

and worldview that 
anchored sense of 

being up to this point 
*all inherited symbols, 

creeds, beliefs, 
traditions and religious 

trappings are 
scrutinized 

* those of other faiths 
evaluated 

*anything retained has 
new clarity and with 
intentional choice 

Locate 
adult 

cognitive 
developme

nt/tasks 
Compare 

 
* where is 
Erikson 

Conjunc-
tive faith 

The embrace 
of polarities 
in a person’s 

life, an 
alertness to 

paradox, and 
the need for 

 *truly reflective thinker- 
truths can be 

approached from 
multiple perspectives 
*dialogues with others 

may lead to deeper 
understandings and 

Are we 
gaining in 
wisdom? 

 
*Erikson?  

(Continued) 
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multiple 
interpretation

s of reality 
mark this 

stage. 
Symbol and 

story, 
metaphor 
and myth 
(from a 

person’s own 
tradition and 
from others’) 

are newly 
appreciated 
(second or 

willed 
naïveté) as 
vehicles for 
expressing 

truth. 

insights in own tradition 
*Realities and 

paradoxes: (tensions) 
-one is old and young 

masculine and feminine 
conscious and 
unconscious 

constructive and 
destructive 

individuated and 
dependent/community 

 

Univers-
alizing 
faith 

Beyond 
paradox and 

polarities, 
persons in 

this stage are 
grounded in a 
oneness with 
the power of 
being. Their 
visions and 

commitments 
free them for 

(1) a 
passionate 

yet detached 
spending of 
the self in 
love and 

justice; (2) 
devotion to 
overcoming 

division, 
oppression, 

 * self drawn out of own 
self-limits into total 
groundedness and 

participation in one’s 
understanding of God 
*all seen as children of 

God 
oppose evil nonviolently 

activism attempts to 
change social 
conditions as 

expression of universal 
regard for all life 

*exceptional strength to 
yearn for God’s 

goodness and to see all 
humanity at peace 

Note Kegan 
and inability 
to see until 
in a next 

stage 
 

Near death 
experiences

?  

(Continued) 
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and violence; 
and (3) an 
effective 

anticipatory 
response to 

an in-
breaking 

commonweal
th of love and 

justice. 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

(Continued) 
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Appendix F 
Seven domains for coding used in Interview analysis (Fowler, 1981) 

Aspect A. Form of 
logic* 

B. Perspective 
taking ** 

C. Form of 
Moral 
judgment*** 

D. Bounds of social 
awareness 

Stage 
I 

Preoperational Rudimentary 
empathy 
(egnocentric) 

Punishment 
-reward 

Family, primal others 

II Concrete 
operational 

Simple 
perspective 
taking 

Instrumental 
hedonism 
(Reicprocal 
fairness) 

‘Those like us’ (in 
familia, ethnic, racial, 
class and religious 
terms) 

III Early formal 
operations 

Mutual 
interpersonal 

Interpersonal 
expectations 
and 
concordance 

Composite of groups 
in which one has 
interpersonal 
relationships 

IV Formal 
operations 
(dichotomizing) 

Mutual, with self-
selected group 
or class 
(societal) 

Societal 
perspective, 
reflective 
relativism or 
class biased 
universalism 

Ideologically 
compatible 
communities with 
congruence to self-
chosen norms and 
insights 

V Formal 
operations 
(Dialectical)  

Mutual with 
groups, classes 
and traditions 
‘other’ than 
one’s own 

Prior to 
society, 
principled 
higher law 
(universal and 
critical) 

Extends beyond 
class norms and 
interests. Disciplined 
ideological 
vulnerability to 
‘truths’ and ‘claims’ 
of outgroups and 
other traditions 

VI Formal 
operations 
(synthetic) 

Mutual, with the 
commonwealth 
of being 

Loyalty to 
being 

Identification with the 
species. 
Transnarcissistic 
love of being 
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(Continued) 
Aspect E. Locus of Authority F. Form of World 

Coherence 
G. Symbolic Function 

Stage 
I 

Attachment/dependence 
relationships. Size, power, 
visible symbols of authority 

Episodic Magical 
-numinous 

II Incumbents of authority roles, 
salience increased by personal 
relatedness 

Narrative-
dramatic 

One-dimensional; 
literal 

Aspect E. Locus of Authority F. Form or Word 
Coherence 

G. Symbolic Function 

III Consensus of valued groups 
and in personally worthy 
representatives of belief-value 
traditions 

Tacit system; felt 
meanings 
symbolically 
mediated, 
globally held 

Symbols separated 
from symbolized. 
Translated (reduced) 
to ideations 

IV One’s own judgment as 
informed by a self-ratified 
ideological perspective. 
Authorities and norms must be 
congruent with this. 

Explicit system, 
conceptually 
mediated, clarity 
about boundaries 
and inner 
connections of 
system 

Symbols separated 
from symbolized. 
Translated (reduced) 
to ideations. 
Evocative power 
inheres in meaning 
conveyed by 
symbols. 

Stage 
V 

Dialectical joining of judgment-
experience processes with 
reflective claims of others and 
of various expressions of 
cumulative human wisdom 

Mulitsystemic 
symbolic and 
conceptual 
mediation 

 
Post critical rejoining 
of irreducible 
symbolic power and 
ideational meaning. 
Evocative power 
inherent in the reality 
in and beyond 
symbol and in the 
power of unconscious 
processes in the self 

VI In a personal judgment 
informed by the experiences 
and truths of previous stages, 
purified of egoic striving, and 
linked by disciplined intuition to 
the principle of being 

Unitive actuality 
felt and 
participated unity 
of ‘One beyond 
the many’ 

Evocative power of 
symbols actualized 
through unification of 
reality mediated by 
symbols and the self 
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Appendix G 
Interview Transcripts 

Interview 1 
 
R - researcher, I - interviewee 
Subject began talking immediately as we sat down. The Consent form was 
discussed and signed. She began to talk before the tape recorder was on. 
Indicated she had chosen this facility because they had Mass provided in the 
facility. It is an assisted living facility with individual apartments. 
 
2007 I came to this place.... my friend ...had it rough 
December .... 2006 clear up to 20 
 
R: Yeah that's a long time. So really 
you chose the [name of facility] because you can go to Mass easily and they 
also have Rosary services you said 
 
I: Yeah 
R: That's nice. I noticed in the ....it as faint [the notice for the rosary service in 
the elevator] but in the elevator they had a Rosary service listed for tonight. 
I: Yeah 
R: So you chose it for the Chapel and the Mass and Rosary 
I: yeah, I... Father blessed --- 
R: I notice you have, it looks like several statues and angels... 
I: I know I bought them 
R: Yeah, it's very nice. You also have Holy Water in the Room 
I: Uh, my... Mary and Jesus and Joseph was given to my by my friend [name] 
R: It's very nice 
I: It wasn't this year, it was Christmas 2007 
R: That one is very pretty 
I: I've had it for a year... a long time. 
 
 
R: Yeah, that's wonderful. Well we're talking about --we've already started 
really, about some of things that are really important in your life and it sounds 
to me like church.... 
I: church 
R: Church is very important to you 
I: Yeah, and I've been lately saying my prayers at dinner, you know. They  
don't really  mind me doing that. Some places object, you know... 
R: yeah, I know, sometimes when you're out with friends you have to be 
careful what you're doing 
I: Yeah, I've been saying that lately, that helps 
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R: Uh huh and when you, uh,  you've been going to [name of church] once a 
month. How long have you been going to the special persons, the special 
people's mass[ prior to recorder coming on, subject stated that she called the 
adapted liturgy the Special People's Mass] 
I: I think since 1980... 
R: A long time 
I: in the '80s anyway, yeah a long time.... I know [name]'s children were uh - a 
little babies and they're --- so uh I was going to say [name] was a baby then.... 
R: I think I had [name] in one of my classes 
I: Oh really? [name], yeah? 
R: Yeah, at [name of school] 
I: Oh 
 
R: Okay, when you go to Mass. Do you have a favorite song that you like 
when they sing them? 
I: let's see, uhh. [sings} hear I am Lord, is it I lord? 
R: oh, I know that one. 
I: that's a pretty one 
R: that is a pretty one. Why do you like that one? 
I: Cause, cause it draws you to the Lord. 
R: And, And when you say it draws you to the Lord, do you think---that help? 
When you say it draws you to the Lord, um.... do you, does that make you feel 
closer? or... 
I: Closer 
R: closer, okay.  
 
R: Where did you learn about God? 
I: Well, it goes back. I was not born a Catholic. 
R: okay 
I: way back. I was in the Christian Science faith as they got --- I wasn't happy 
in that faith. My dad died in '62 and my mother died in '67. Well, my mother on 
her death bed told me I'd become a Catholic... 
R: uh-huh 
I: then I went to the [name of](?) hotel. And there was a woman there named  
[name], I thought I --- it was kinda iffy, I went to a couple of classes and then I 
dropped out and then, uh, when I moved went to the boarding house there 
was a blind lady named [name], and uh, [name] which was alive then -- to the 
church she got tired of it, so they asked if I would, so I would, but went back, I 
uh, when I was at the [name] hotel, I forgot this part, when I was at the [name] 
hotel I got in with some Mormons in some way, and I went to the Mormon 
church and I thought I was going to be baptized there but I stepped in the ice 
cold water and I said, "My gosh, " I said. "I'm not going through with this." and 
they said "Well you will later" and I said, "There will be no later. " The truth is 
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the Lord made it cold so I'd step out.” You see it wasn't the right thing. [second 
meeting "subconsciously changed my mind (about joining)] 
R: Okay 
I: So anyway, that's when I moved to [name] and you see [name]-- walked her 
to church, the church--I guess it -- I uh, walked her to church on Sunday and I 
said I want to be Catholic 
R: umm 
I: so I decided again 
R: okay 
I: so I when through with it, I went through with it and I was baptized in April of 
'71 and-- {confirmed?} '72 they had doubts of me staying in the faith, the priest 
did. The {[name of church] ---- and I still got my name in there 
R: uh, so really. 
I: that was my home base church [name of church] 
R: so people were really important to you in bringing you to a faith. 
I: Yes, Yes, in other words [name] changed my life in that way 
R: yeah, it sounds like it, it sounds like it.  
 
R: So what -or who- is God to you? 
I: God is the trinity 
R: okay 
I: and the name of the Father, the Son, and the Holy Spirit [makes sign of 
cross] that's the trinity 
R: okay   [on second meeting: above clearly connected to the Rosary opening] 
I: Mary , the Rosary is really beautiful every night  [second meeting "It makes 
me feel good"] 
R: so do you pray the rosary every night 
I: yeah, they have it  every night 
R: they have it here so that you can pray it as a group, okay 
I: all week through, through Sunday [second meeting - It means a lot to me] 
R: oh that's nice 
I: yeah 
R: so you go pretty much every night then? 
I: um-huh, yeah. 
 
R: okay, well I've got some different pictures. I didn't know what you knew or 
what you were familiar with. Just tell me what it means to you and why you like 
it. I've got several pictures here for you to look through. 
I: [goes through clip art photos one at a time] this one is Easter 
R:  You're right, that one is Easter, Yeah 
I: and uh, this is Jesus on the cross, that goes through the Sorrowful 
mysteries, The Agony in the Garden,  
R: um-hum 
I: the Scourging at the pillar 
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R: umm 
I: the crowning of thorns. the fourth one, let's see, the crowning of thorns, 
there's one in between, the fifth one is. um. the Crucifixion, I'm trying to think 
of the fourth, the carrying of the cross  
R: I think it's the carrying of the cross and the Crucifixion 
I: it makes me think of the sorrowful mysteries and the Rosary 
R: It sounds like the rosary is very important to you 
I: yeah, it used to be, but when I moved here they got me going to every night. 
Chas {??} so [name] blesses the bread and the wine on the --- 
R: okay 
I: this is, this is a person kneeling 
R: um-hum, 
I: she's saying her prayers 
R: um-hmm 
I: that's [name] saying his prayers, [name] 
R; okay 
I; He's tall like that 
R: is He, I don't think I've met Fr. [name] I: well, he's in Hawaii right now 
R: oh, well that probably why 
I: he should be back -- back here 
uh, this is Fr. [name], Fr [name], he's blessing now, there I am... [laughs] 
R: with your hair up in a bun, right? 
I: I had long hair there [points to picture on wall]  
R: yeah you do 
I:I got it cut because .I didn't want to--- with it... everybody likes me with short 
hair, this here I don't know who those...I don't know this one 
R: okay 
I: they bring the gifts up to the altar and you take communion i don't take wine, 
partly because of my medicine and partly because I don't want to get hooked 
on it, so they're taking up the bread and the wine, grapes, the wine's in the 
...the grapes are made from wine,  
R: um-hmm 
I: the grapes and the wine, the basket, I'm not sure what that's there for, this is 
the --- the chalice, he holds it up at the close of-- 
R: right, yeah, uh-huh, when they lift it up 
I:  and Mass will be, will always be, you go in Christ the Lord, have a nice day 
or something like that, he says it 
R: Go in peace 
I: yeah, what did I say? 
R: Yeah, I think you said.... what did you say? 
I: I thought I said Go in Peace 
R: I think you did 
I: I thought I did 
R: okay, well thank you very much 
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R: um, we've gone...thank heavens we've gotten through Christmas with all 
the snow this year and Lent is coming up, can you tell me what Lent is for? 
I: It's uh, it's February 25th, this year, it's on the calendar 
R: it's very early isn't it 
I: Yeah, it's February 25th this year, I'm trying, I hope I don't have to get my 
blood drawn that day. I have to get it on account of my medicine 
R: oh, uh-huh 
I: so my medicine, so I'm pretty sure, it's-- last year I don't think they had a 
actual service here, I thought I remembered going to St. [name] last year for it. 
9:00 early 
R: So do you usually go to Ash Wednesday service? 
I: Yeah, and they have it here this year, and I don't want my blood drawn that 
day. I'm going to.... 
R: yeah, maybe you can make arrangements and tell them that you want to go 
to Mass. 
I: yeah. 
R: why is Ash Wednesday Mass important to you? 
I: it's the opening of the Easter season and I feel like it's the opening of Lent, 
it's the start of Lent 
R: okay   [second meeting, changed blood test to attend Ash Wednesday 
service] 
I: uh, like Mardi Gras, that's the day before [Shrove Tuesday] pig out, you 
know. I wouldn't... I went to a Mardi Gras party last year. 
R: Did you, that must have been fun. 
I: yeah, it was, I forgot where it was, but anyway, Lent, that's what Lent is. I 
should start, the ashes - from dust to dust, and then, uh, they, uh, yeah, 
because Eve, uh, sinned, uh, you see she sinned, and that was the reason for 
it. 
R: Okay, and do you do anything special besides the Ash Wednesday 
service? so you do anything special during Lent? 
I: I try, uh, I try to eat fish as much as I can on Wednesdays and Fridays, up to 
Good Friday. 
R: um-hum. okay,  
I: yeah-- 
 
R: we had a picture here it was the wrong, where she was praying,  
I: Yeah 
R: do you ever pray on your own? I know you go to Mass 
I: yeah, uh, sometimes I do, yeah 
R: what 
I: uh I pray the Hail Mary most of the time. 
R: Okay, I pray the Hail Mary a lot myself. 
what prayer is, what would you tell me it is? why, I mean, why should I pray? 
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I: I know that Jesus entered into the cloud locked the door, the Lord's prayer, 
he made 
R: um-hum 
I: then they said, the verse, something about going into clouds and door, and 
pray in secret. 
R: uh-hum, that's in... 
I: Pray as God, Jesus, or Mary, or the Saints, 
R: okay 
I:  for help or for problems 
R: okay so we pray for help we ask, we petition, we ask, we ask for help. Do 
you ask for help for other people too? 
I: yeah, uh, yeah, I make my voice heard, about uh, the [name], sometimes 
the Lord hear your prayer, you know? 
R: Lord hear our prayer, yes. Yeah, when we pray to the Lord at Mass when 
we have the intercession prayers? 
I: yeah   [second meeting St. [name] is favorite saint, she had a friend named 
[name]] 
R: okay. I think I heard you pray for the President didn't I? the president elect, 
then. And for his safety and his family,  
I: yeah. 
R: and for his governing 
I: yeah. oh, were you there at chapel? 
R:I wasn't there in chapel, but I went to Mass with you at the Special People's 
Mass 
I: is that where, oh, that was where I prayed 
R: yeah 
I: I know that was one of the places I prayed for him 
R: yeah, I was praying for him too, his safety.  
I: yeah 
 
R: um, so we pray and we ask for help and we ask for help for other people. 
How do you know God hears you? 
I: uh, kinda, you know, I get, there's one other place, it's way back in '73, I was 
living in a place called ---Lane 
R: um-hmm 
I: and I was in -- find out, and I had a friend that used to live down on [street] at 
that time, between [street] and [street] and I thought I'd go there, and I thought 
I was, so and {[names]??} and they would move me and so packed and 
everything was ready to go.  and the caseworker shows up, [name] at the 
time, shows up and says you're not moving here, she said. She says the lady 
changed her mind and decided not to take you, so I stayed in and waited until, 
let's see March 2003... and uh go to [name] home, already didn't want you, 
that's the only place in southeast, and --- kept my worker, said I'm sorry, 
there's no openings in southeast, you'll have to go north, -- in the [name] 
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home, so I agreed and I went, and I really didn't like it there, didn't like the 
people.... had to be there, you had to be there a year before you could go to 
the activities.... 
R: oh, my, that is a long time to wait 
I: i know, I wasn't treated very nice there and uh, so I had trouble with it, and I 
fell, and I did beg, I didn't want to go back there, I kept begging, and I thought, 
I don't want to go back there. I know I can't manage. This is assisted living, I 
get all the help care that I want. 
R: un-hmh 
I: so finally I got, this is how I got to come here, so  
R: and so where you praying for a new place to live? 
I: yeah, I was 
R: and so, you know God heard you 
I: God heard me and I came here 
R: because you came here 
I:I like it here better than anyplace I've ever been. 
R: oh good, well then I'm glad you're here now. 
I: so's {[name]?} my other case manager 
R; It is nice, I really, you know, I drove up and I went, Wow, this is quite a 
place 
I: yeah, it is. 
R: it's very nice looking. Um, I know you pray together with people because 
we've already talked about the rosary service and mass, and, and you pray on 
your own.  
 
R: Um, one of the things, uh, let me ask it this way, does the church reach out 
and help other people?  
I: --silence, --{?} 
R: you've been praying about, you've been praying for other people. Do you 
see the church actually helping people somehow? 
I: No, I don't. 
R: well, okay, that's an easy answer 
has the church ever helped you in some way? 
I: they -- when I was almost at the other place, the church helped me, almost 
was there because, I, uh, you know Fr. [name} 2003 he was there, and then. 
{sigh} 
R: okay 
I:  I felt like that was for God they had, God didn't want me there for some 
reason.  
R: okay 
I: after that [name] had a stroke, she came here, then after that she went to 
the third floor here, and then when they her moved out I lost track of her. 
R: uh-hum 
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I: Before that, --- I know her for many years-- boarding house together, [name] 
and I was 
R: and you could visit her when she was here.... 
I: yeah, she couldn't talk very well, she didn't remember me all that well after 
all that time.... 
R:I know strokes are... 
I: and then, was let's see 1970 something like that 
R: okay,  
I: I don’t know if she's still alive, -- the 21st, yesterday was, St [name] feast day 
R: that's right it was St [name] feast day 
I: I'm not sure if she left the church or not, but after she came here she didn't 
go to chapel. of course, she didn't talk, or 
R: yeah, she might have trouble getting down.... 
I: Yeah she was in a wheel chair. 
 
R: So it sounds like, sometimes it's been easy and sometimes it's been harder. 
Do you think your faith helped you get through the hard times? 
I: yes I do 
R: how, how does it help you? 
I: well prayer helps, and uh 
R: okay prayer,  
I: --- 
R: does prayer feel better? 
I: yes it does. the church makes me feel better, Mass makes... 
R: Mass makes you feel better? how?  [second meeting: makes me feel 
stronger. Faith in God, Mary and the Rosary] 
I: How? it just makes me feel better. 
R: it just makes you feel better. that's a good answer, then. 
 
R: Can you tell me, like, some people say, well this is wrong, or this is okay to 
do, right? so do you think some actions are always wrong and some are okay? 
I: [silence] 
R: things to do... 
I: getting along with people, you mean? 
R: that would be one thing 
I: well say I get along with everybody here... I had some problems getting at --
Lane and other places.  
R: well let me ask you, I'll ask it this way, what is sin? 
I: well, I haven't went to a confession for years, because I don't know what to 
say. I feel like I'm a good person-- I feel like I haven't sinned, like I don't know 
what to say. 
R: well, you know, that's a fine answer for me. Um. so. like would an example 
would sin be, let's do it that way. If you saw something, and you'd go "Oh 
dear".... 
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I: a priest screwing a woman. [laughs] 
R: okay, all right, boy, you know. okay 
I: [laughs] 
R:  we'll be careful of that part (on the tape recorder) 
 
R: so, I know you said that your, your father died and I think you said your 
mother had died also. 
I: yes, yes 
R: Can you tell me what death is? 
I: I don't think,... I'm scared of death 
R: well I think most of us are, I lost both of my parents, my mother died and 
then my father died a couple of years ago 
I: my mother died in 1967, she was 68 when she died 
R: oh, very young 
I: yeah, I'll be 67 in July 
R: oh will you 
I: yeah, I'm praying that I'll live, I think I will 
R: well, you seem pretty healthy 
I: yeah I am,  
R: so what, I mean so I know we're all kind of scared of death, but what is it? 
I: well....  
R: that's a hard question, I know 
I: well my friend Fr. [name] who I love dearly, he uh, died, I wanted to see him, 
he didn't want to, so he died... 
R; okay,  
I: yeah he died a couple of days after that 
and uh, so I went to the [name of chapel], saw him, he was in a coffin, so one 
thing, you're in a coffin, some people get cremated,    {second meeting on 
discussion of death "Ashes to Ashes, Dust to dust, that's what we celebrate on 
Ash Wednesday] 
R: um-hum,  
I: and then family' s cremated 
R: what happens to your soul? 
I [sigh] if you're good you go to heaven 
R: it goes home to God 
I: goes home to God, that's heaven 
R: that would be, that would be my idea of heaven, 
I: well, me too 
R: where God is, yeah 
I: yeah, I 
 
R: so it sounds like, I mean you said you were a Christian scientist, and then 
you thought about becoming a Mormon, and then you decided to become a 
Catholic.... 
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I: in 1971 
R: in 1971, so you've been a Catholic for quite a while now 
I: yeah about 20 - yeah 
R: um. did you feel welcomed in some way but the church? 
I: in the Mormon church I didn't feel like I was welcomed. 
R: you didn't feel welcomed by the Mormons, okay 
I: kinda of welcomed by the Christian Science,  
R: so why 
I: so why, kinda, I already didn't believe their faith. See, the Christian science 
don't believe in doctors. I don't think my mother would have got hospital.... my 
dad died there. instantly ...I think my mother ... she called me down, she was 
sick she said, I didn't think she would die, but if she would have let me call the 
ambulance, then maybe I could have saved her, you never know 
R: no, you don't know 
I: I kinda doubt that, you know. that's what's hard about being a Christian 
Science, with her dying the way she did. 
R: um 
I: and the Catholics, to finish answering the question. I felt really welcomed by 
the Catholics.  [second meeting I felt welcomed, the people and the Mass] 
R: how, how did they Catholics 
I: Fr. [name] wasn't Christ friendly, Fr. [name] I liked, which I, but I hear from 
him every year, but this year, he's getting up in years, and he likes me, and 
anyway, the people there seem to take to me 
R: so the people were important? 
I: [name], and [name], and [name] 
R: well it sounds like people 
I: Yeah, they're good people, they liked me 
R: well, it sounds like it was a wonderful experience 
I: it was, I really felt welcomed by them, the most of any faith. 
R: okay, that's a real clear answer, thank you 
 
R: Um, Have you ever had trouble experiencing God in your life? or has God 
always been there? 
I: well, I've always been believed in God, since I was a bitty kid 
R: it's been kind of easy for you? That's what it sounds like when you talk, you 
get really excited and really animated. 
I: yeah, uh-huh [second meeting, always felt closer to God] 
R: yeah, do you like worshipping like at Mass with other people or do you kind 
of prefer to be by yourself? 
I:I worship with other people 
R: You like other people, I thought so because when I go to the Special 
People's mass you seem to really enjoy it 
I: um-hum 
R; Can you tell me what it is you really like about it. 
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I: uh, music 
R: okay the music is good and I know Dorothy works really hard on the music 
I: uh, at Mass that's a -- {culture?} Mass, now they have a service here called 
interfaith. And then, the Protestant faith, I never knew how to pray very well, I 
don't know why. In that faith, I just feel an emptiness there. 
R: okay. 
I: in the Protestant faith 
R: so the Protestant faith, at least for the one's you've gone to felt, kind of 
empty 
I: kind of empty, I feel closer to God in the Catholic church, and I feel close to 
God 
R: okay 
I: Mary and the saints and everything 
R: okay, that's pretty clear. I only have one question left and I do want to thank 
you for all your time, you're helping me a lot.  
 
R: Is there anything important that I didn't ask about God, or your faith that you 
would like to tell me? 
I: I didn't get to Fr. [name] he was here too 
R: It sounds like you've had some pretty important friendships with priests. 
I: laughs 
R: Good for you 
I: yeah, how did Fr. [name], he's real nice, Fr. [name] at St [name] is real nice 
R: he seems to be very nice, he the only person that I know that you 
mentioned. He seems to be very nice, I love the way does the sermon, and 
kind of does what [name] tells him to do [laughs with subject] 
I: yeah, and Fr. [name] is a swell priest too, he 's on vacation and he'll be back 
next Monday. He took Fr. [name]’s place, see he.... Fr. [name] left in May due 
to health, then Fr. [name], anyway right now he's in Hawaii, and we're praying 
for him 
R: It think that's important, I think we need to pray for our priest. They have a 
hard job. 
I: yeah, they do and the sisters too. There's a sister here called Sr. [name] and 
she died in May and then they've got Sr. [name] 
R: uh-huh, does she work here? 
I: yeah, she took Sr. [name] place, sorry, she uh, died, somebody found her 
dead in her apartment, I don't know who it was anyway, uh, she died 
R: you've had a lot of loss, I mean you.... 
I: yeah, my sister then [name], I was adopted, I was really the daughter of 
[name] and [name], but they uh yeah, I was adopted in the family, the [name], 
the [name], then they had a daughter named [name], and she was about 16 
when she died. that was 1940 I never saw her the days before [name]-- 
anyway she died, and uh 
R: so that would be your adopted sister, your cousin? 
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I: [name]? adopted, not a half sister, not the same father, a sister 
R: a sister anyway 
I: then uh, my real mother died in childbirth, there's a question if she saw me. 
She uh, saw me as a baby, I was born at 10:00 on a Thursday and she -- I 
think she died at 12:00 on July 3rd, I was born on July 2nd so they date her 
death barely at July 3rd, so they're not sure, you know 
R: yeah, I know 
I: she might of, right? so, anyway, then my dad, little women friends, then she 
married women named [name] and [name] so [name], was my half sister, 
[name] was my dad, and [name] was her mother and [name] was my real 
mother, blood mother,  
R: it sounds like that's my phone. 
I got so excited because you were talking to me I forgot to turn it off. That's the 
bad thing about technology, you know, it's all over, that's the good thing, but 
that's also the bad thing. Well thank you very much for all your time and help, 
[name]. So what I'm going to do then is, um,  
I: were you recording that? 
R: I was recording that, yes. So what I'm going to do is take it home, and type 
it up so that we can look at it together and make sure that I understood what 
you told me. In other words, did I understand you correctly. Because it's not 
what I think that's important, but it's what you think. 
I: Well, I know 
R: Well, I want to make sure that I get it right. 
Okay, so then what I'll do is I'll try to get together with you again and let you 
look at it, so it's my check so that I can really be sure I understood you. 
I: Thursday is a good day 
R: Is Thursday is a good day. 
I: yeah it is 
R: Could I come next Thursday? 
That's Thursday the 29th. Is Thursday the 29th a good day?  
I: yeah, because go to [name] on the 28th so I think Thursday, mark it on the 
calendar. 
R: all right 
I: next Thursday, okay 
R: and is your, um, same time, about 1:00 is good 
I: yeah 
R; okay, so 1:00 second meeting 
I: I thought I wrote your name on the calendar 
R: I saw that, yeah that's what I have to do, I'm taking this right out to the car 
and I'm going to put you on my calendar so I don't forget because otherwise 
there's no telling where I'll be. Well thank you again very much for your time. 
 
 
Tape recorder off 
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Interview 2 
 
R - researcher 
I - interviewer 
 
Interview two took place at participant's home 
She lives in her own apartment 
sound of her pet birds in background 
 
R My tape record is taping, okay? 
And we're just going to set it here and let it do it's thing, okay? So, I'll ask my 
questions and, um. this is for my study.  
 
R: So if you told me to think about your life, all right. Tell me what is really 
important to you in your life. 
I: well,  
R: It could be anything, like, my husband is important to me, my dogs are 
important to me, it could be a lot of things. 
I: -- 
R: Okay 
 
I: [name] is really important in my life 
 
R: the parakeets? 
 
I: [name] 
 
R: [name], okay. I think so, can you tell me why? 
I: well, when my mom died, she... [name]...uh... she helped me get in her 
house 
R: okay, so [name] was really helpful when your mother died. Okay that would 
make her important to me. And, how long have you been gong to the Mass at 
St [name]?  
 
I: umm, umm 
R: about 
I: hmm, boy 
R: a long time 
I: a long time 
R: a long time, why do you like that service? 
I: I like it because I get to meet people that I don't know very well 
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R: okay, yeah I can tell you're social when you go. So you get to meet a lot of 
people. UM, do you have a favorite song that they sing at mass? 
I: On Eagle's wings 
R: On Eagle's wings? yeah, I like that one too. Where do you go to Mass when 
you don't go to St. [name] for these special liturgies? 
I: I go to to the Nazarene, uh 
R: could you say that again, you go to.... 
I: the Nazarene 
 
R: I'm still not understanding 
I: the Nazarene 
R: the Nazarene church? okay, I though it was a saint's name I hadn't heard 
before and I was going St. Nazarene church? So you go to a Nazarene church 
but you come to the adapted liturgy. So are you Catholic or are you 
Nazarene? 
I:  Well, a little bit of both (laughing) 
R: Oh, okay 
I: (laughing) A little bit of Baptist and a little bit of Lutheran 
R: okay, so you've had experiences in the Baptist church and the Nazarene 
church and the Catholic Church, any others? 
I: and Lutheran 
R: and the Lutheran church, okay. Well, you know what my supervisor is 
married to a Lutheran minister, 
I: Oh, 
R: and I'm married to a Methodist minister 
I: Oh 
R: Yeah, so, you've got a lot of different services that you can kind of attend. 
I: uh huh 
 
R: Where did you learn about God 
I: From my mom. 
R: from your mom? Your mom was pretty important in your life wasn't she? 
I: yeah 
R: okay, and was your mother Catholic or was she.... 
I: no my mom was Lutheran 
R: Lutheran 
I: and a Baptist 
R: and a Baptist? okay, my mother was EUB, Evangelical United Brethren and 
that church joined so, I guess by default she became a Methodist. And it was 
my dad that was Catholic. 
 
I: She, she... my mom did not want me to become a Catholic 
R: Ah 
I: but after she died.... 
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R: uh huh 
I: I said you know my mom's gone, well what's the difference? 
R: yeah, a lot of people would agree, what's the difference? So did you 
become Catholic then? 
I: I, no I waited till I'd been in ummm --- till 2004 and I become Catholic 
R: okay, so you've really only been Catholic just a little while. 
I: yeah 
R: yeah, okay 
I: umm, a while back 
 
R: um, can you tell me what God is? Like if somebody said, tell me about God, 
what would you say? 
I: I'd say, just, I can feel God.... 
R: around you? 
I: uh huh 
R: so you can feel God around you, and what does God feel like? I mean what 
is that feeling, can you tell me what that is? 
I:  it's just a.... 
R: it's just a feeling... 
I: it's just a feeling 
R: and it feels good 
I: uh huh 
 
R: yeah, okay. Ummm, I've got some different pictures and they're real 
slippery so when I was helping Marcy look at these I took them out and they 
were all over the place, so I'm just going to leave them in there [the binder] 
and you can look through them, okay, and if there is anything in there that you 
like tell me why. You can look through a lot, there are about four or five, look at 
that, I've got about 10 in there and there are any in there you don't like it just 
skip past it. 
I: this is a symbol of eggs 
R: yeah, they're eggs, for Easter right? 
I: Uh huh 
R: we're not quite up to Easter yet? 
 
I: oh a crucifix 
R: a crucifix, yeah 
 
I: a cup 
R: yeah 
 
I: oh, someone praying 
R: yeah 
I: That's what I do. 
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R: do you pray on your knees like that? 
I: uh huh 
R; yeah, we have a little altar in our house all set up and my husband likes to 
sit in his rocking chair right in front of the altar. 
I: oh, what a nice picture 
 
R; I got some of them from [name] and some I found on the internet. 
I: where did you find this one? 
R: on the internet, can you believe it? 
I: oh, hmmm.... oh, I'll bet [name] gave you this one. 
R: She did give me this one, how did you know? 
I: I've seen it 
R: Oh, you've seen it before, okay 
I: no 
R: no? 
I: No! 
R: it just looks like something [name] would have? 
I: uh huh 
 
I: Oh, [name] had this one too. 
R: She had that one too. You're right. 
I: (pleased sound, sort of like a laugh) 
R: I know I can't slip anything past... 
I: hmmm that one too 
R: that one too 
 
I: ahh, I did that -- 
R: that's the one? what are they doing in that one? 
I: Baptism. 
R: Baptism. Yeah, a baby baptism. 
I: yeah 
R: what is special about baptism? 
I: Oh, I think it's special to, to, have a child go through it 
R: okay, why? I mean, why should the child be baptized? I don't disagree, but 
remember it's not my opinion that matters, it's what you think. 
I:  Well I think a baby should be baptized. 
R: why 
I: well, so, so he can grow up to be -- uh  
R: whatever church it is that they're baptized in, so you can't say Catholic 
because they might be baptized Lutheran. 
I: yeah 
R: right, so they can grow up in the church, though. So is it important that we 
grow up in a church do you think? 
I: yeah 
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R: why,  
I: Because everybody knows each other 
R: okay, it gives a chance to know people 
I: yeah 
R: that are in the church.  
 
R: Okay, let's see.... get my glasses back on so I can see my notes, We're 
getting really close, I can't believe it. But we're getting really close to Lent. 
I: I know 
R: so what is that whole season. What is Lent? what do you do during Lent? 
I: don't eat meat. 
R: you don't eat meat, right. And what does Lent head towards. 
I: Easter 
R: Easter, okay.  
 
R: so you had, we had this little picture here, let's see where is my picture, of a 
woman that was kneeling and praying. And you said that you pray a lot. 
I: uh huh 
R: Do you pray here or when you go to church? 
I: both places 
R: here too, what kinds of things do you pray for. 
I: well, prayers for [name]. She went through Chemo 
R: oh my that's hard 
I: she went through radiation 
R: uh huh 
I: now she’s, she did all her radiation, she.... now she has to start feeling 
better. 
R: okay, so she's through it 
I: uh huh 
R: and now she needs to start regaining her strength. So it sounds like [name] 
had cancer. And it sounds like maybe the chemo and the radiation worked?  
I: uh huh 
R: how wonderful. So when you're praying, it sounds like you pray for people. 
I: now, now, now yesterday she took me to the Blazers game 
R: oh, you got to go to a game, that was nice 
I: yesterday, that was fun. 
R: it sounds like it, um,  
 
R: so when we pray like we're talking to God 
I: uh hmm 
R: how do you know God hears you. 
I: I think God hears me because.... I don't know, just because,  
R: just because, okay, okay, do you think God answers your prayer? 
I: Yeah 
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R: how do you know 
I: well, I call up that person and ask could I pray for you? 
R: uh huh, so you ask if you could pray for them  
I: uh huh 
R: and they probably say yes, 
I: uh huh 
R: yeah, everybody can pray for me it's okay. How do you know the prayers 
are answered? 
I:  well, I call them back and see if God answered the prayer. 
R: I see, so if they are better your prayer has been answered. 
I: uh huh 
R: okay, all right, so God must answer some of your prayers then 
I: yeah 
R: okay, all right 
 
R: what makes life important? what it is about life that's special? 
I: well, special, well, can I, tell, tell, tell something about my marriage? 
R: about your marriage? okay, you can tell me, I mean, you know, what's 
special about your life, maybe that's the special thing. 
I: No 
R: no, oh it's not. okay 
I: but anyway, well, a long time ago, my husband and me he went to --- to 
Utah and I was up in [name of city] 
R: [name of city], okay 
I: and that was when I decided to, to go back to ... he called me and he really 
wanted me to leave [name of city] 
R: okay, and he was in [name of state] then,  
I: Uh huh,  
R: okay 
I: so I stayed there, dumb me, not knowing, and pretty soon, we.... I called him 
and he want me to get hold of my mom and tell her, and my mom, oh she 
didn't want me to go.... 
R: um hmm 
I: and, but I went, like a goof, and I ... he was living outside 
R: he was outside? 
I: just outside... bus 
R: oh, he was outside in a bus? 
I: yeah, but the bus, I guess somebody just left the bus, yeah, and so he didn't 
have any money, or where to get the money and he shot a rabbit 
R: he shot a rabbit? 
I: uh huh, so I made rabbit stew 
R: you made rabbit stew 
I: uh huh 
R: well that probably made sense, if you didn't have a lot of money 
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I: uh huh 
R: so was this in [name of state]? 
I: yeah 
R: so you went from [name of city] to [name of state] to join him 
I: um hmmm 
R: but he didn't have much money... 
I: no 
R: was he living in, like in an apartment? 
I: outside 
R: outside, that's what you meant, he was just living outside, like camping? 
I: uh huh, like camping.  And he... no place to wash my hair, shower, just a 
creek.... 
R: I know, that's kind of cold, isn't it 
It's not like taking a shower 
I: no, so I stayed three weeks, I ... the fourth week my hair was getting dirty 
R: I bet 
I: So I ... he took me to Safeway and they had a bus depot 
R: Oh 
I: down the street a little ways, so I just walked up there and called my mom, 
and my mom said, what are you calling me for? Well I just decided to come 
back home (laughs) 
R: It sounds like it was probably a good decision. 
I: yeah, now my mom came to the bus depot and she ... my hair was a matted 
and icky  
R: I'll bet she couldn't believe it. 
I: uh huh 
R: Wow, I'm glad your mom helped you out. 
I: Yeah  
R: yeah, okay, um 
 
R: you said that you liked to go to the adapted liturgy on Sunday 
I: yeah 
R: because there are other people there 
I: uh uh 
R: have you ever experienced the church helping other people? 
I: Yeah 
R: yeah? how? I mean give me an example 
I: well, play the buttons [?] and I like to, to meet new people 
R: to meet new people there, okay, so you think the church is helping you 
meet new people? 
I: uh huh 
R: okay, okay 
 
R: Can you tell me what sin is? 
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I: oh that's bad.... 
R: well we're getting close to Lent, so.... yeah it's bad 
I: yeah [laughs] that... that.... tell you about lies 
R: yeah, lies? yeah a lie would be a sin 
I: yeah 
R: have people lied to you before 
I: uh huh 
R: they have? okay How does that make you feel? 
I: terrible 
R: Me too, I'd rather they tell me bad news.... 
I: yeah 
R: and tell me the truth 
I: yeah 
R: then tell me a lie. Okay.  
 
R: What is death. You said your Mom died and [name] was really helpful when 
that happened. What is death? 
I: Death.... that is when you go up to heaven. 
R: That is when you go up to heaven, okay. 
 
R: Okay, um, do you feel like the church, The Catholic church, or any of the 
others, okay, do you feel like they've made you feel particularly welcome? 
I: Uh huh 
R: how? I mean what is it... what makes you feel when you walk into a church, 
what makes you say Wow they really want me here? 
I: Well.... well I guess it's that God tells me to go. 
R: God tells you to go? okay 
I: I'd better go.... 
R: okay, okay. Um, do you like to go to church when you've got a lot of people 
around you? 
I: yeah 
R: yeah.  I thought it sounded kind of like it. Some people kinda like to pray on 
their own, or I like to go out into the woods or something, but it sounds to me 
like it's really important for you to go to church with other people 
I: uh huh 
 R: umm, what is it about having other people around that's.... that's you know, 
special? what is it that makes it.... good. 
I: Well, to talk to 
R: Cause you like to talk to them, you're social, aren't you?  You're an 
extrovert, yeah 
I: yeah 
 
R: So is there anything I didn't think of to ask, that you would like to tell me 
about your faith.... that's really special? 
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I:  well, I didn't know this catholic lady.... she, she, she's a catholic.... she ---- 
and she worked with my mother.... she, was a my catholic director 
R: your director? the person that helped you study for the faith,  
I: uhhuh 
R: and her name was [name]? 
I: um hmm 
R: and she sounds like she was important to you too. 
I: yeah 
R: so it sounds like people are just really important to you 
I: uh huh 
R: and that makes the difference when you go to church 
I: yeah 
R: is having those people there are important to you 
I: uh huh 
R: just like [name] is important to you and is there on Sunday 
I: uh huh 
R: okay, well thank you for your help. 
I: yeah 
R: yeah 
 
R: you have a nice little apartment here. 
I: yeah 
 
R: actually you have a big apartment here 
I: well.... yeah, yes and no 
R: yes and no?  You've got a huge bedroom in there and it looks like kitchen 
and dining room and everything, and then you've got kitchen, what am I 
saying, a dining room and living room here, and a kitchen in there, that's a lot 
to keep up with.... 
 
End of tape 
 
 
 
 
 
 
Interview 3 
 
I - interviewer 
R - respondent 
 
Interview at participant three's apartment, TV on in background 
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I:  Can you tell me how old you are? Do you mind? 
R: 52 
I: 52, okay, that will be that part, all right, so my tape recorder is going on and I 
already know that you have a nickname, it's [name], or is that your full name? 
R; That's my full name 
I: That is your full name, it's your given name. 
R: That's my given name. 
I: yeah and I know that you're living in an apartment. So I already know that. 
R: yep 
I: And obviously you live on your own. 
R: um hmm 
 
I: Okay, and then I'll just be back in touch with you.... um. do you go to church, 
um I mean besides the adapted liturgy, where else do you go to church? 
R: [name] Catholic church 
I: [name] and so you are Catholic? 
R: yes 
I: Were you born Catholic? 
R: yes 
I: Okay, so cradle born Catholic, you're my first cradle born catholic. 
R: oh really? 
I:  I am too, I'm a cradle born catholic.... sometimes you know we hide, that's 
what I decided. And how long have you gone to umm, [name]? Is that your 
home parish, were you born there and baptized in [name]. 
R: yeah 
I: Oh, so you're a [name of city] person 
R: yeah, [name of church] 
I: [name of church] 
R: [name of church] is where I was born 
I: Oh 
R: well baptized 
I: I go to St. [name] 
R: well, I was little, I don't remember how old 
I: but you were born and raised in [name of city], essentially 
R: yeah 
I: and do you have anything you would like to ask me about the project, I 
mean, have we explained it enough so you feel 
R: I think so 
 
I: okay, so I'm going to start with some of the questions then and the first one if 
you could just tell me those things in your life that you find to be really 
important to you, that could be a person, things to do that you find really 
important. What's important? 
R: My sister 
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I: your sister, and is your sister is older 
R: yeah, she's two years older than me 
I: That's nice. Does she live close? 
R: [name of city] 
I: Well, that's pretty close, wonderful, and um I know obviously know that you 
go to Mass  
R: yeah 
I: because I met you at Mass and we just talked about it 
R: yeah 
I: umm, when you attend Mass do you have any favorite music that you like 
R:I like, umm, Jesus loves me 
I:I know we did that one the last time, because I was there 
R: yeah 
I: why do you like that song? I mean, what is it about it? 
R: It helps me feel happy 
I: You feel happy with it? 
R: uh huh 
I: umm, what about it makes you feel happy? 
R: that we can all be family 
I: so family is, I mean, the most important, first your sister 
R: yes, family is important 
I: so family is important 
R: and my dad 
I: is your Dad still living? 
R: um hmm 
I: and where does he live? 
R: he lives in [name of city] 
I: also in [name of city], that's nice to have family so close. 
R: um hm 
I: And do you see them fairly often? 
R: yeah 
I: oh good. That's wonderful. 
 
I: umm, where did you learn about God? 
R: Church 
I: at church, and that was at [name of church]? 
R: yeah 
I: and did you attend umm, classes... or... 
R: uh huh, yeah, I went to ohh, umm 
I: Catechism? 
R: yeah, at [name of church]  
I: okay 
R: my mom taught that class and I got to help her 
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I: oh, so that was nice, so you didn't just go to class you actually got to help 
her teach the class? 
R:  yeah, uh huh 
 
I: And if you were to think about God.... 
R: um hmm 
I: can you tell me ... describe God, or tell me who or what God is to you? 
R: my friend. 
I: a friend, okay, umm, again you're going back to family and friend, aren't 
you? 
R: yeah 
I: and what kind of friend? have you heard the term frenemy? 
R: no 
I: It's a new term and it's somebody that pretends to be a friend but is really an 
enemy 
R: Oh 
I: you know, one of those kind? 
R: yeah, you don't want that. 
I: so if you, when you describe this friend, umm, you know, I’ve got people that 
are acquaintances 
R: uhhuh 
I: and friendly too, and then I've got one or two people that are very close 
friends that I think I could pick up the phone, or email if they are a long ways 
away and say, give me some advice, this is going on. 
R: yeah 
I: so what kind of friend is God 
R: One you can talk to. 
I: one you can talk to, okay.  
 
I: And I don't know if you can see the pictures (individual is legally blind, but 
can see some) so you let me know. I brought in a lot of pictures and you don't 
have to go through them and say oh this is this, but just tell me if any of them 
are interesting to you. And why 
R: okay 
I: okay, some are bigger than others 
R: oh that's pretty 
I: isn't it, I love those colors 
R: It reminds me of Easter 
I: It is and we're getting closer 
R: yeah 
I: What is this the third Sunday in Lent? 
R: Yeah 
I: I think it is. 
R: That's pretty too 
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I: That's my crucifix 
R: uh huh 
I: If any of them, you just say, Wow, I really like that 
R: I really like this one 
I: ThIs one, what about this one do you like? 
R: it reminds me of when we go on retreat and we say our prayers. 
I: Where do you go to retreat? 
R:  This time it's going to be someplace on the beach. 
I: Oh that would be wonderful, do you go, like every year? 
R: well, every other year, whatever, I'm not sure if I'm going to go. Last time I 
got sick and I had a bad experience 
I: Oh, I'm sorry, that does make it harder. 
R; yes, and I don't think I'm going to go 
I: But you have been going? 
R: yeah, and I have been going 
I: you take time out and go on retreats on a regular basis 
R: yeah 
I: okay, all right (looking at pictures) it was hard to get good Catholic pictures, I 
want you to know 
R: Um hum 
I: This one is kind of small 
R: It looks like baptism 
I: It is, baptism 
R: That looks like communion 
I: yeah 
R: yeah, communion again 
I: communion, okay 
 
I: Umm, now what did I do with those questions? ah... Do you ever go to the 
Rex group? 
R: yeah (hesitation in voice) 
I: sometimes? 
R: sometimes, but I have my feelings hurt there too, so I don't always go. 
I: Oh, I'm sorry. I've only been able to go once, it took us a while to connect 
with when exactly it was going to be and, umm, I saw Cheryl there and I saw 
Marcie there, but I hadn't seen you.  
R: Sometimes when they call, they don't give good enough information and 
they take off without you.... the lift people 
I: Oh, I know, getting there is hard with the lift, I had, see I had planned when I 
was going to do this, I thought that maybe everybody could just me out at a 
coffee shop or something and I could buy them a cup of coffee or tea or, you 
know, whatever they wanted to drink, but transportation is such a big issue.... 
R: yeah 
I: umm, it's been easier.... 
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R: that's been real hard for me, because I can't drive...well neither can [name] 
I: yeah, right, so most people have just.... well and [name] was the same way 
and said I'd really just rather have you come into my house.... but I didn't know 
if people would feel comfortable with that? 
R: yes 
I: so if someone offers I'm happy to do it and I thought, boy I don't know what 
I'm going to do because I knew transportation would be difficult, but I had no 
idea how difficult. 
R: yeah 
I: you know.... so  
 
I: We're in the season of lent 
R: uh huh 
I: Can you tell me what that is? 
R: I'm not sure 
I: okay, that's all right, I think of it -- and this may not be official, but I think of it 
as preparation for Easter 
R: yeah, me too 
 
I: Do you ever pray on your own 
R: yeah 
I: yeah, do you.... um...like if you pray, like in a group say in a church and you 
just talked about the fact that you went to retreat.... 
R: yeah 
I: is there a difference for you when you pray alone or in a group? 
R: sometimes I feel like God pays more attention when you pray alone... 
I: when you pray alone 
R: um hmm 
I: Do you feel closer? to God sometimes alone 
R: yeah 
I: Do have any special prayers that you really like or do you pray.... um... 
without the memorized prayers? 
R: I'm not sure, I know what you mean.... 
I: umm well a couple of people said they really like the Rosary because you 
know, they can follow the beads and it's got the memorized prayers and they 
feel very comfortable with it, and they also say they pray spontaneously, in 
other words not in a formal way, they just kind of talk to God 
R: yeah... 
I: Do you... 
R: yeah, I like to do that 
I: you like to talk to God 
R: um hmm 
 
I: Do you think about God often? 
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R: yeah 
I: And when you think about God, obviously then you're in prayer.... 
R: right 
I: do you think, you said you think God hears you more when you pray 
alone.... how do you know that? 
R:I just have the feeling 
I: it’s a feeling  
R: yeah 
I: okay, can you describe the feeling? 
R: happy 
I: It's a happy feeling, so pretty much it sounds like, I'm going back up here to 
where we were talking earlier, that you feel, um...., friends and family are 
important to you and that is also a part of your faith experience.... 
R: umhmm 
I: at the adapted liturgy, because 
R: umhmm 
I: because it's a friend / family kind of feeling.... 
R: umhmm 
I: and that it makes you feel happy 
R: um hmm 
I: have I understood? 
R: yeah, and it also helps me when Fr [name] lets me help with communion. 
I: And you do that pretty regularly, I notice 
R: yeah 
I: Well, And you also help with the Gospel enactment this time 
R: yeah 
I: yeah, I thought the use of the Christmas tree lights draped across Father 
[name] for the transfiguration was very ingenious. 
R: yeah (laughing) 
I:.... cause, I thought, how are they going to make him glow.... 
R: uh huh 
I: and there he was all alight... I did wonder if they were hot against his neck... 
R: well, he didn't say anything... 
I: so it must have been okay, so.... 
 
I: so you pray, and you feel happy, how do you.... what tells you.... how do you 
know.... that God answers your prayer? I'll do it that way 
R: umm... he takes me aside and says this is, you know, what we're talking 
about, like he doesn't want anybody else to know... 
I: Okay, so you feel that not only is God hearing you but that you're hearing 
God back. 
R: right 
I: in some way. 
R: uhhuh 
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I: okay, and if I were to think of your life.... all of your life.... 
R: uh huh 
I: what makes life important to you? 
R: to be able to get out of bed in the morning. 
I: Okay.... to kind of live your day 
R: yeah 
I: What helps you get out of bed in the morning? 
R: Talking to my mom 
I: ah, okay.... and do you think.... okay, you go to [name of church] and once a 
month you go to [name of church]... 
R: uh huh 
 
I: have you experienced the Church reaching out to help other people? 
R: yeah, I think so 
I: And can you give me an example? 
R: When somebody is sick. 
I: okay and what do they do? 
R: Ask them if they need ...umm.... medical attention. 
I: okay, so they are helping with some of the physical things? 
R: right 
I: all right, and do you feel that having a strong faith, which in your case is 
Catholic, helps you live each day? 
R: yes 
I: And how, what about believing in God makes the day easier to get through? 
R: yeah 
I: what...I mean, what about that makes it easier? 
R: oh, being able ...like if you have a problem, talk to him and say he needs 
help.... 
I: okay 
R: he's a good listener 
I: He is.... so it's really a relational experience for you then.... 
R: uh huh 
I: I can.... I know I can just open my heart and talk to God and God will listen.... 
R: uh huh 
I: and you feel then that you're in ... kind of like, in a dialogue... 
R: uh huh 
I: all right, umm...  
 
I: do you believe that some actions are right or wrong? 
R: I'm confused 
I: Do you believe that some things are okay to do and some things should not 
be done? 
R: pause.... oh...ummm.... I’m not sure 
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I: okay, all right, can you tell me what sin is? 
R: when you do something you're not supposed to. 
I: okay, can you give me an example? 
R: when you spend all your allowance.... 
I: oh, and before the end of the month? 
R: yeah 
I: and then you don't have enough money for.... food or whatever you need? 
R: yeah, and then you're stuck.... 
I: okay, okay, umm 
 
I: part of our faith includes what we believe about death... Can you tell me 
what death is? 
R: it's when somebody goes to heaven. 
I: all right, when they go to heaven.... I guess that answers the next question 
because I was going to say what happens to us when we die. 
R: (laughs) 
I: I guess you answered that question, didn't you? 
R: yeah 
I: it's when we go to heaven, okay 
R: yep 
 
I: umm  ... what is heaven? 
R: I'm not sure.... 
I: okay.... 
R: are you 
I: umm.... I’m not sure.... that's sneaky, I'm supposed to be asking you the 
questions... 
R: oops... 
I: I'm not sure but I think heaven must be, you know, that sense you have 
when you pray and you're talking to God and God is kind of responding? 
R: um hmm 
I:  it must be like that, only better.... 
R; umm 
I: because God ... would.... I mean, me going to God, okay? 
 
I: Do you believe, that you personally are welcomed by the church? 
R: yes 
I: okay, and do you think that having a disability has made any difference to 
them? 
R: yeah.... 
I: can you tell me how? I mean, in what way? 
R: Sometimes they don't...umm... they don't believe me when I say I can't read 
the.... umm... songbook, like it's too small, the print is too small. So I get left 
out.... 
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I: ummhmm, you know I have a learning disability  
R: you do? 
I: and I compensate very well.... 
R: oh 
I: and... but, if they just play music and say just sing along, I find that I still 
have.... I can't learn music that way.... and they'll put the words up on the 
screen or something and they won't give me the music to follow.... and I'm a 
musician so I need the music... 
R: oh, uh huh 
I:  then I can do.... I can sight read when I have it, but when they just give you 
the words and then they play and say sing along.... 
R:I can't do that 
I: I can't do that and I feel exactly the way you do, I feel left out because if they 
would give me the music, I could help, I could participate, I could join 
in....umm. 
R: uh huh 
I: So, I.... I appreciate that, I understand what that is like, at least in some 
ways. I can see it, it doesn't do me any good.... 
R: yeah 
I: Umm. Does anything, do you feel that there is anything that prevents you 
from experiencing God? That maybe makes you feel that God is distant? or... 
doesn't help you reach God? 
R; no 
I: okay, that was an easy answer 
 
I: We talked about the fact that sometimes we pray alone,  
R: uh huh 
I: and sometimes we pray in groups, so thinking of Mass.... 
R: uh huh 
I: either the adapted liturgy or the one at All Saints, do you think it is really 
important to have the people around? 
R: yes 
I: can you tell me more about that? 
R: We learn from each other's mistakes. 
I: Okay, do we also learn from things that they get right? 
R: yeah 
I: yeah, um.... what about that sense of community and being able to rely on 
each other? 
R: you can't always rely on them 
I: you can't rely on them, okay, but you learn a lot from other people it sounds 
like.... 
R: yeah 
I: both good and bad,  
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R: right, and you don't always have to do this same thing that they do, 
because it might be wrong and then you might get it and --sharply indrawn 
breath--- and then it's too late, you already did it.... 
I: uh huh, yeah.... no that's right, we can watch people and make decisions 
about whether that would be right for us. 
R: um hmm 
I: and it might be okay for them, but it might not be okay for us 
R: yeah 
I: I mean there are those instances.... 
R: um hmm 
 
I: okay, I've got one more questions, is there anything about your faith life that 
is really important that I didn't think to ask you? I mean that I've left out? 
R: no 
I: we've covered it all, all right.... 
R: do you have any other.... 
I: those were my questions, it's just sometimes somebody has an important 
story they want to say or an experience that they think is important and 
because it isn't exactly one of my questions.... this is the opportunity for you to 
say anything that is important to you that I didn’t think of. 
R: I think you covered everything. My sister [name] and I are very close.... 
I: It sounded like it, yeah.... that's wonderful that you have a close relationship 
with your sister. 
R: do you have a sister? 
I:  I don't even have a sister. 
R: ohhh 
I:I know, I don't have any idea what it's like to have a sister 
R: do you have any children? 
I: I don't 
R: no? 
I: I have a husband and I'm very close to my husband 
R: how is your husband? 
I: You know he's doing very well. As a matter of fact he's at home working on 
the service for tomorrow. 
R: oh, oh that's right he's a minister 
I:  he's a minister, yeah, and our service is in the evening and....umm. I think, 
umm we're going to try to go to church tonight we can sleep in and rest up for 
the service in the evening. 
R: and where is his church? 
I: he's currently having services at a hotel and it's down by the [name] town 
center. 
R: oh 
I: it's kind of, it's not exactly across the street, but that's the closest big 
landmark I can think of, so we rent one of their meeting rooms and they set it 
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up for us and we take in our piano and everything and we have the service 
right there. 
R: oh, that's nice 
I: so he's home working on that and the sermon and ...you know.... all the 
things that go with it. 
R: that's good 
I: Well thank you very much, I'm going to turn this off (the tape recorder) 
 
 
 
Interview 4 
 
I - interviewer 
R - respondent 
{participant's brother will also be interviewed and he joined us at the table, 
though did not participate until his interview} 
 
I: Now we're ready to go, the red light's on we know it works. 
Umm 
... sorry...do you prefer to be called [name]? 
 
R: Yes 
 
I: okay and do you mind telling me how old you are? 
R: 63 
I: 63 congratulations. And this is your own home, right? so I'm visiting you in 
your home? 
R: yes, but we rent from a stepsister. 
I: okay, and the two of you live here together, but on your own? 
R: yes 
 
I: all right, and when you go to church, I know you go to the adapted liturgy 
where do you go to church the rest of the time? 
R: Oh, I go to [name of church] 
I: the [name of church] 
 R: I go to downtown chapel 
I: okay, the downtown chapel 
R:I go to [name] church 
I: [name] 
R: yes 
I: all right, and how long have you, do you have a church you think of as your 
home church 
R: I don't have no home church 
I:  okay, that's all right, have you been Catholic all your life? 
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R: yes 
I: okay 
R: since I was a baby 
I: okay, so a cradle born catholic 
R: yes 
I: and do you have any questions about the project before I start doing them? 
R: no 
 
I: okay so here are the questions, the first one is, if you think about your life 
and things that you think are really important to you what would you list as 
very important? 
R: My God 
I: God, okay 
R: Jesus Christ 
I: okay 
R: God always make me happy, not money, not people 
I: all right, that's a simple answer. And, I know you go to the adapted liturgy 
because that's where I met you, but in terms of any of the services that you go 
to, do you have a favorite song that you really like when they sing 
R: no 
I: no favorite songs? 
R: no 
I: okay, we'll skip that question then.  
 
I: Where did you learn about God? 
 
R: Um, by my mother.  
I: your mother 
R: by my father, and they are a Catholic 
we always go to Catholic church every weekend and we always sometimes we 
pray the Rosary and my mother say her prayers every afternoon.... 
I: okay 
R: she, she uh, was a very good Catholic and my mother was very holy type. 
She died when I was 11 years old, she was 39 and she had kidney trouble 
I: Oh, I'm sorry to hear that 
R: yeah 
I: I am sorry that's so hard 
R: she died 1957 
I: that's hard to lose your mother that young 
R: yeah 
I: but it sounds like both of your parents have been important to you.... 
R: yeah 
I:.... in terms of learning about God and your faith 
R: yes, yes, right 
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I: Can you tell me what God is? or who God is? or 
R: that's a hard question 
I: that is, I didn't ask easy questions, no 
R: well, God is a spirit 
I: a spirit 
R: in heaven, I sees God as a man on earth, well you know as a man on earth, 
like [name] [her brother] is a man, he sits on the throne, God the Father I'm 
talking about, he sits on the throne watch people down below and Jesus is 
with him on the right side 
I: okay 
R: and the holy spirit is a bird... you know a bird... in the form of light 
I: a bird in the form of light, okay hmm, all right, and I have some pictures for 
you to look at and if any of them seem to mean something special to you, then 
you can tell me about them, because I know some people like to look at 
pictures 
R: all right 
 
I: I'm a picture person, so we included some pictures 
R: okay, I like the cross better 
I: the cross better? 
R: and the flowers next to the cross (there were no flowers in the picture) 
I: okay 
R: because I'm liking it 
I: all right 
R: I like...I love Jesus, he remind me... and he's suffering, suffering, he died on 
the cross for me...all my sins 
I: yes, all right 
R: and I like the cross, and the wine and the wine turns into blood 
I: okay 
R: and I like the way she prays...to Jesus 
that's what I like 
I: all right 
R: and same here, too  
I: well I had a girl and a boy because I knew I'd interview people sometimes a 
boy and sometimes a girl 
R: and he lift the host up 
R: umhmm 
R:  yes 
I: okay 
R: see a baptism of a baby 
I: baptism 
R: and the bread and the wine cup and the cross  
I: umhmm 
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R: and all that 
I: you're very drawn to the cross aren't you? 
R: yes 
I: It's almost a special devotion 
R: the host 
I: and the host, okay 
R: how I did? how I did? 
I: How you did? you did fine. I just wanted to know if any of them seemed 
special to you. 
R: yes, seems special 
I: it wasn't a test, okay 
R: okay 
I: I'm not doing tests, I'm trying to find out what you think. 
R: oh, okay 
I: there are no wrong answers in this 
R: oh 
I: isn't that wonderful? 
R: yes, wonderful 
I: I wish I could take interviews like that. when I do my final defense I get 
interviewed by my committee.... 
R: yes 
I: I'd like to know there are no wrong answers, boy that would be good. 
R: yes 
 
I: Okay, we're in the season of Lent 
R: laughs 
I: boy are we. right 
R: still laughing 
I: well that's a different reaction, okay.... what is it, what is Lent 
R: Lent's a sanctify yourself.... 
I: okay 
R:.... then you get what things.... I’m not very good at it 
I: so it's a time to sanctify yourself 
R: yes 
I: and what are heading for? 
R: Easter 
I: Easter, and what are some of the ways that you can sanctify yourself? 
R: well I'm not...huh, I give up something and I go back to my old ways 
I: Oh, I know it's hard to give things up isn't it, yeah 
R: yeah 
I: so one of the ways is to give something up 
R: yeah, and, well we give up buying ice cream, Paul and I. I used to go to the 
store and, and give, like uh, uh, ice cream, buy ice cream at the store and we 
give up that 
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I: well that seems...I mean, that seems ...that's a fun thing to do so you gave 
up going and you also gave up eating it, so 
R: yes 
 
I: okay, and.... Do you ever pray? 
R: laughs again.... no 
I: no? 
R:I pray for five minutes, I'm so embarrassed.... 
I: no, well you know there are a lot of different ways to pray.... you can pray by 
yourself, you can pray in groups.... 
R: yeah, I pray in groups 
I: so it sounds like maybe it's easier for you when you're in a group? 
R: yes, it's very easy for me when in a group 
I: Do you know why it's easier when you're in a group, for you? 
R: Because people pray, pray together and give you idea what to pray for 
I: okay, I think that makes a lot of sense 
R: yes 
 
 I: Do you think about God a lot 
R: Yes 
I: I thought so, because you have many things, I mean, even as you come in 
the front door,  
R: yes 
I: and you have a picture of the Sacred Heart 
R: yes, I think about God, I think about how God suffering... about why God 
the Father sent him...uh... to down to earth to suffering, you know, and I.... why 
God has to.... why he have to test us?...Eve.... you know, God and Eve, put 
the snake and test us... the name of the people...Eve ... and Adam.... God 
don't have to do that, I wish he would.... would people born would go to 
heaven... 
I: okay, so let me see if I understood that. so one of your questions is why 
would God have to test Adam and Eve? 
R: yes 
I: And it would be so much easier if we could just be born and live our lives 
here and just go to heaven.... 
R: yes 
I: okay, I think I agree with you 
R: yes 
 
I: What.... when you pray, whether you do it individually or in a group.... Does 
God hear your prayer? 
R:  yes God hears my prayer, but he never answer my prayer 
I: well, I was going to say, how do you know...this is a perfect question, if God 
doesn't answer your prayer, how do you know he heard your prayer? 
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R: because I've been taught.... when I was a little girl... God hear every 
prayers......[???] go 
I: okay, so you don't have to rely on getting whatever you asked for, you still 
know that God heard your prayer 
R: yes 
I: okay, okay 
 
I: And if you think about your life and, I know you said that God is very 
important to it, what makes life important to you? 
R: what makes my life important to me? 
I: umhmmm 
R: well, when you go through suffering, hard times, you pray to God to help 
you, do wealth, some pray for death... 
I: umhmmm 
R: I should not do that 
I: umhmmm 
I: so do you think that, that gives life meaning? 
R: ----- pray? well yeah, pray help.... pray help me to ... a bit 
I: okay, praying helps you. And, how does it help you? does it make things 
easier, do you feel less alone? what, what about praying makes life better? 
R:I know God hear me, and he will help me 
I: okay 
R: when I look back, he did help me but I don't feel like...you, know at the 
moment,... 
I: umhmm, I do know what you mean 
R: at the moment I don't feel like.... looking back at my past life... at the 
moment, God did not hear me, but look back at the past, he did hear me 
I: Okay, so, if I understood you then, what makes life really important to you, 
and also in those tough times what makes it easier for you.... 
R: yes 
I:.... for you is being in prayer with God and relying on the knowledge that God 
hears you.... 
R: yes 
I:.... and will respond, even though it doesn't seem like it now.... 
R: yes 
I: but when you look back later you know he did. 
R: yes 
 
I: Okay, I think I've been there too. 
R: you too? 
I: I think I've been there too, yes indeed. 
 
I: Have you ever experienced the church reaching out to help other people? 
R: they help the poor.... 
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I: they help the poor... 
R: the downtown chapel.... Friday night, oh I don't know the time, around 7 
o'clock they feed the poor,.... 
I: okay 
R: soup and sandwich 
I: okay, so you can have actually have seen them reaching out and providing 
food for those that need it? 
R: yes, for the poor people, the homeless people 
 
I: and I think we've already done this, my next question, I've think you've 
already answered. it says does your faith help you live each day? 
R: yes 
I:  and, can you give me an example? 
R: I know God will help me through my life 
I: yeah, all right 
 
I: and do you believe that there are some things that are right or wrong to do? 
is there a right thing to do and a wrong thing to do? 
R: yes, right and wrong 
I: okay, and could you give me an example of either one 
R: do not kill 
I: all right and that would be the wrong one 
R: do not lie, do not commit adultery 
I: adultery 
R: adultery.... do not have impurity thoughts, you know dirty thoughts.... 
I: okay, what's a right thing to do, what would be something that would be a 
good thing to do 
R:   be thoughtful to people,.... 
I: umhmmm 
R: always love people 
I: okay 
R: pray for people 
I: okay, all right, and now my next question is connected, can you tell me what 
sin is, or evil, I'll take either one, sin or evil 
R: sin is committing a sin, sin is when you lie  
I: okay, so sin is to do something wrong 
R: yes 
I: okay, and when we think about faith and it helping us through tough times 
R: yes 
I: what is death 
R: death... I would think when you die God would judge you.... 
I: okay 
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R: God will judge you...if you... sins, you not have to make up, when you 
commit sins you have to make up, if you did not make up sins on earth you go 
purgatory 
I: okay 
R: when, you [??] to sin, you kill somebody you will go to hell 
I: okay 
R: when you go... state of grace and you make up all your sins by suffering on 
earth and you offer them to God you go straight to heaven. 
 
I: okay, what is heaven? 
R: heaven is to be with God 
I: heaven is to be with God, I think that's a pretty good answer.... so you have 
a developmental disability.... 
R: yes 
I: do you feel that the church has especially welcomed you 
R: yes 
I: and can you tell me how? 
R: how they say "Hi [name], how are you?" 
I: so, individuals in the church have gone out of their way to make you feel 
welcome 
R: yes, they always say hi and how are you and nice to see you and good to 
see you and....things like that 
I: okay, okay. and if you think about your faith life, your prayer life, going to 
church, going to mass, wherever you go  
R: umhmmm 
I: is there something that prevents you from experiencing that as often as you 
would like?  
R: what do you mean? 
I: does anything keep you from being able to pray or keep you from being a 
part of.... 
R: yes, my job,  
I: okay 
R:.... my job is tiring me out and I cannot pray, but I was thinking when I retire I 
going to pray more and go to church more and I have all the [???] and things 
like that 
I: and you actually work, like, 5 days a week 
R:  yes 
I: and you work long hours 
R: oh about 7 1/2 hours 
I: and don't you have to leave early in the morning? 
R: yes 
I: I mean, it's not just the work, it's the time to get there and to get home 
R: yes 
I: so you actually.... 



160 

  

R: when we leave we take an hour and a half an hour and forty minutes to get 
to work and two hours to get home and 
I: yeah, so it's not just the work 
R: yeah 
I:  it's the getting there 
R: yeah 
I: so actually it's your busy schedule that makes it hard 
R: yes.... then we have to get up at 3 o'clock and I have to go to bed at 6 
o'clock, I don't have no free time to pray and I'm always tired 
I: yeah, okay, well you know what a lot of people are experiencing that now.... 
ummm... we talked about praying on your own and also talked about praying 
with people, worshipping together.... and you indicated that it is easier for you, 
when you're in a group.... 
R: yes 
I: can you tell me.... I know you said that, umm.... one of the things that made 
it easier during the prayers of the faithful and people mentioned things to pray 
for and you think oh, I should pray with them and pray for that too, what else is 
it about being around other people like at Mass that makes it easier 
R: makes it easier? 
I: umhmm 
R: well how they pray to God 
I: okay, so you can see them praying 
R: yes 
I: all right, that's fine, that was my last question. the next one is, do really finish 
up, did I miss anything.... 
R: no 
I:... is there anything important that you would like to add 
R: no, unuh, no 
I: all right I would like to thank you very much ma'am. I'll turn this off (the 
recorder) I need to do the consent form before I can turn it on.... 
(brother is sitting in room waiting for his turn.) 
 
 
Interview 5 
 
I - interviewer 
R - respondent 
 
I: All right, so, you like to be called [name], I'm assuming, I can't think of a 
nickname that might go with [name].... 
R: Yeah, my name's [name] 
I: And do you mind telling me how old you are, [name]? 
R: 62 
I: 62, are you twins? 



161 

  

R-2: No, I'm 63 
I: 63, oh, you're the big sister. 
R-2: yes, well 
I: okay 
R-2: I have another sister named [name], she's older and I have a younger 
brother.... (???) 
 
I: Ah, and we've already talked about residence, you're renting but you're living 
on your own, well on your own with your sister 
R-1: yeah 
I: yeah, and  
R: My sister....... 
I: you did what together? 
R: ----- 
R-2: very close 
I: Oh, you are very close. I'm sorry, my ears are still plugged up from that 
awful stuff I've had and I just don't hear well. 
 
I: where do you go to church? I know you go to [name of church] for the 
adapted liturgy 
R: Sometimes go to the [name] Church 
I: [name]? 
R: yeah, I go to [name] Church 
I: [name], okay 
R: I go to [name of church] 
I: [name of church], okay 
R: Sometimes on weekends, go to Mass every 4th Sunday... 
I: Oh, is there an adapted liturgy? Isn't that adapted liturgy in [name of city] for 
children? no, it must be for adults too, otherwise why would you go 
R: yeah 
I: okay, and you've been a Catholic all your life? 
R: all my life 
I: all your life, so another cradle born Catholic.... and do you have any 
questions before we start? that you want to know about the project or 
anything? 
R: no 
I: no, all right, I just want to make sure 
 
I: So what is important to you in your life 
R: the way God made me 
I: okay, The way God made you, um tell me more, explain it to me. I mean 
what makes you, what makes that so important to you? 
R: Because God made the sun, he made the  
heavens, he made people 
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I: umhmm 
R: so I know in my heart that there is a God in heaven 
I: okay, so that God made you, and that God made the sun and you look at 
everything around you, you know that there is a God in heaven.... 
R: yeah 
I: okay, okay and when you attend Mass, do you have a favorite song? 
R: yeah, the one song called Jesus loves me 
I: Jesus loves me? 
R: yeah 
I: umhmm 
R: It’s called, [sings] yes Jesus loves me, yes Jesus loves me, Yes Jesus 
loves me the bible tells me so 
I: and why is that your favorite song? 
R: because that's, because people love to sing it 
I: all right, it's your favorite song because everybody enjoys it so much 
R: yeah 
I: you're right, when we sign that at Mass, at St. Rose, everyone sings it. I 
agree with you. 
R: Yeah 
 
I: Where did you learn about God 
R: my mother told me all about it 
I: okay, so mostly from your parents 
R: yeah, and my mother keep me help to pray 
I: Your mother taught you how to pray? 
R: yeah, she taught me to say the Our Father and the Hail Mary 
I: And do you pray the Rosary too? 
R: umm, a long time ago, but now a day, I work all day and I get so tired I can't 
say it no more 
I: I know, you know what happens to me? I try to pray the Rosary at night and I 
fall asleep. 
R: hmm 
I: I know what you mean. We all tend to have very busy lives and we're 
working very hard and if you don't go to work, you're in trouble, yeah 
R: and, um, I've been umm, for a while, say the whole rosary three times every 
night. 
I: oh my 
R: Every night, three times 
I: So you do all the mysteries? 
R: yeah 
I: Wow, That takes time, that takes what about 45 minutes to an hour 
R: hmm 
I: yeah 
R: then one day I prayed the whole rosary 21 times all in one day 
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I: That must have been your whole day 
R: yeah, 21 times 
I: okay 
R: most of it, I pray 11 times per day, sometimes 
I: uh huh, so you do use the Rosary fairly often 
R: yeah 
I: okay, Can you tell me what God is, or who God is, I don't know how to even 
ask the question.... what is God 
R: God is ---- 
I:  God is a what?  a spirit? 
R: yeah 
I: God is a spirit? 
R: and uh, because God look out for everybody but I know at the beginning I 
like to know how can God can be God? 
I: that's a good question. How can God be God, I think these are very 
important questions. I agree with you [name]. 
R: Yeah, I'd like to know that when I get to heaven, how can God can be God?  
I'd like to know that. 
I: That's a good question to ask Bishop [name].  
R; yeah 
I: I don't know the answer to that one, [name]. I think you're right. it's when we 
get to heaven we'll find the answer. 
R: yes 
I: now, I've got the same pictures that I showed to [name], and you don't have 
to ... you know it's not a test, if any of them seem particularly important or 
striking you can ...you know.... respond.... 
R:  that's remind me of an Easter egg 
I: I think they are supposed to be Easter eggs, yeah 
R: this one has a cross on 
I: I had some pictures for Christmas, but because we got snowed in and then I 
got sick, I had to use Easter pictures 
R: yeah, when Jesus rose from the dead 
I: ummm 
R: we begin a new life together 
I: That is correct, when Jesus rose from the dead that started our whole new 
life 
R: yeah 
I: and our life together, that's a beautiful thought.... okay you just tell me if I 
should stop [paging through pictures] 
R: it must be very painful 
I: yes, the death on the cross was very painful 
R: when he died on the cross 
I: I can't even imagine it 
R: I mean 
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I: yeah, I can't 
R: people -----??? 
     was very painful 
I: yeah, I can't imagine 
R: and the people ------ painful 
I: I think.... yes 
R: very painful, he died for us 
I: yes 
R: because he loves us very, very much 
I: I agree, more than I can even imagine 
R: yeah.... ummm [more pictures] that’s wine 
I: wine 
R: when you pray to Jesus Christ the best ...uh.... when you talk to Jesus 
that's the best time to pray to him, to God.... he wants you to pray to him 
because he was this --- he cares for you, he loves you very much, he wants 
you to be happy and live with him forever 
I: and how do you pray 
R: way the Our Father, the Hail Mary, and then pray for everybody 
I: umhmm, so you pray a lot for people that you know? 
R: yeah, for people that have passed away  
I: for people that have passed away? 
R: yeah, like my aunt [name] 
I: umhmm 
R: She's in heaven now, every time I --- ask her help [??] he makes me feel 
welcome home  
I: so you went ...it was your aunt [name]? did I understand? 
R: yeah 
I: and you go to the house 
R: and he made me feel home 
I: Oh, so she would make you feel as if you were right at home. 
I: yeah, I've known people like that. 
R: she's a wonderful aunt to me, she is... 
I: It sounds like it, it sounds like she loved you a great deal. 
R: um hmm, oh yeah, and I told you ---- 
I: do that again? 
R: --- 
R2: proud 
I: Oh, she was very proud of you. 
R: yeah 
I: Well she should be, you've both are working, and you're working hard jobs, 
and you're taking care of each other.... 
R: yeah 
I: I think that was.... 
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R: when he lifts up the host...I.... I and it.... and it.... I.... I am so happy to be 
with Jesus  [picture of the consecration]  
I: especially at that moment? 
R: yeah, when he say Mass....yeah 
I: That's a special moment in Mass isn't it?  
R: You can.... receive Jesus in your heart...I do.... you take the bread.... and 
you know that Jesus in your heart now 
I: umhmm, so after communion you can really tell that Jesus is with you. 
R: yeah 
I: umhmm, okay....   
R: this is.... they put water on [picture of baptism] 
I: that's right.... yeah, we hope that's all they're doing, right? We hope they're 
not going to dunk the little baby with all the clothes. I think you're right, I think 
they're doing a sprinkling on the forehead. ...I had trouble finding good 
pictures. 
R: that's the bread and the wine 
I: yeah, bread and wine from communion, that was in case somebody maybe 
wasn't familiar with the Catholic way of doing it, they'd kind of recognize it.... 
okay 
 
I: so, umm, we're in the season of Lent. Here comes the tough question, what 
is Lent? 
R: Lent means.... means you meet.... to give up...and come to --- 
I: to give something up and....? 
R: to concentrate on Jesus 
I: and to concentrate on Jesus more during that season, okay 
R: yeah 
I: okay, I think you're right. I mean it's not just to give something up, but it's...to 
also be more aware of Jesus. 
R: yeah 
I: okay, and I think I've heard you answer this question, but do you ever pray? 
R: yes, I do, every day 
I: And do you pray alone? or in a group 
R: no, I pray alone 
I: you pray alone, and why.... let’s see, you pray pretty regularly because you 
were talking about the rosary.... 
R: uh huh 
I: why do you pray? 
R: because.... because... Jesus and Mary like to listen to you when you pray 
I: okay, so you're in a conversation with Jesus and Mary and they are listening 
to you? 
R: yeah 
I: okay,  
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R: and then.... then... During Lent I try to say one Our Father and 10 Hail 
Marys.... 
I: Each day? 
R:  each day, I try to do that.... 
I: each day...okay and I know that it's hard with your work schedule 
R: yeah 
I: yeah, wonderful. So you not only give something up, but you're trying to do 
something in terms of prayer every day.... 
R: yeah 
I: okay, and do you think about God very often? 
R: I think of him sometimes.... 
I: okay.... and... I know we talked about praying, so do you think God hears 
you when you pray? 
R: yeah, yeah, he hears me. 
I: How do you know? 
R: how do I know? I know because God made me.... he made people.... 
I: umm.... and so God made you and so he hears you? 
R: yeah.... 
 
I: okay, okay.... what makes life meaningful to you? what makes life important? 
R: when.... when.... go to church on Sunday.... the people welcome me into 
the church 
I: okay, so when you go to church and they reach out and are very welcoming 
to you.... 
R: yeah.... 
I: so a part of going to church or a part of praying together in Mass is being 
welcomed by the people that are there. 
R: yeah 
 
I: okay, okay.... and have you ever experienced the church reaching out to 
help others? 
R: yeah.... ummm.... maybe.... the mother of Jesus Christ.... first sunday of ...--
-for me 
I: okay, so who put something on the wall for you? 
R: maybe the Mother of Jesus Christ did... 
I: oh, oh.... the.... the vision... I thought you were talking about a picture or 
something.... 
R: yeah.... no 
I: So when you had the vision of the Blessed Virgin on the wall.... 
R: I tell you what.... I tell you why Mary done that.... because I say the Holy 
Rosary every day 
I: oh, because you said the rosary every day? 
R: yeah, every day.... that's right.... 
I: okay.... and no one else saw the vision, am I right? 
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R: [name] has.... 
I: [name] saw the vision 
R2: on the wall, yes,  
I: on the wall.... 
R2: yes... on the wall 
 
I: okay.... all right......and, let's see.... ummm.... what is sin? 
R: Sin is if you do something very bad.... 
I: okay, if you do something very bad.... and... so some things are okay to do 
and some things you don't want to do. Can you give me an example of 
something that would be a good thing to do? 
R: a good thing to do.... to try to help people out.... 
I: okay.... helping other people.... and what would a sin be? give me an 
example of a sin.... 
R: like.... like.... somebody.... let’s see.... let me think about this.... like if you 
watch a dirty movie or something.... 
I: okay.... yeah.... okay 
R: if you see dirty movie, you have a dirty mind.... you know 
I: okay, because it affects you? 
R: yeah 
I: okay, and can you tell me how faith helps you live each day?  if it does?.... 
what about your faith helps? 
R: It helps me to.... the way.... the way.... I feel 
I: okay, it helps you because you feel different when you're holding on to your 
faith? 
R: yeah 
I: can you tell me more about that? 
R: that's the way.... 
I: I mean, how do you feel? Let's put it that way, how do you feel? 
R: I feel.... people try to make... try to make me feel comfortable with them.... 
I: okay.... yeah.... so you don't just feel that people are being welcoming to 
you, but that they're actually trying to make you comfortable? 
R: yeah 
I: and you believe that that is partly because of your faith in God? 
R: yeah 
 
I: okay, all right.... and, can you tell me what death is? 
R: well, the real you goes up to Jesus, but you're body stays down on earth. 
I: okay, so the real you.... 
R: yeah 
I: goes up to Jesus in heaven.... 
R: yeah 
I: and you're body stays here. 
R: yeah 
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I: okay.... do you feel like welcomed by the church in any special way? 
R: yeah.... 
I: can you tell me what that way is? 
R: when.... when I was baptized when I was a baby.... 
I: okay, you're baptism as a baby.... 
R: and when I became my first holy communion 
I: umhmm.... you're first holy communion.... I agree with you, I think those are 
very welcoming.... and I have to admit I'm impressed that you have a letter 
from the Bishop 
R: yeah.... I do 
I: Yeah.... I’m very impressed.... okay, I mean that he took the time to answer 
your letter personally.... 
R: yeah 
I: that's wonderful.... 
R: not many people get letters from the Bishop.... 
I:I don't know of many people that have a letter from the Bishop, no.... 
R: yeah...... 
I: okay.... do you feel that there is anything that has ever prevented you from 
experiencing your faith in God.... 
R: yeah, I do 
I: okay, what  
R: you want to know what keeps you from going to church? 
I: well, what keeps you from going to church.... not necessarily.... I mean, 
sometimes people pray all the time and they go to church regularly, and they 
just don't feel God is listening.... I mean, you know, there are a lot of ways to 
answer the question.... so what might be something.... I mean, Francis said.... 
well one of the things that is really hard for me is that I work a lot of hours and 
I don't have as much time to devote to prayer as I would like. that's a thing 
that....  you know, you have to work.... 
R: yeah 
I: so, is there something that prevents you.... or makes it harder, maybe is a 
better word, that makes is harder to pray, or harder to do things that are 
important to your faith life? 
R: well, when I work hard every day during the weekday, I can’t.... I work 
hard.... I lay down in front of the TV and I go to sleep.... 
I: yeah.... I did that this week.... I felt so bad, I was supposed to be grading 
papers 
R: that.... that’s why people don't go to church sometimes.... 
I: you're right, sometimes they fall asleep and they meant to go to church.... so 
it's not that you don't want to go, it's because you work long, hard hours 
R: umm 
I: and sometimes you're very tired.... 
R: um 
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I: and you.... and did I hear [name] say on Sunday that you have worked this 
job for 29 years.... 
R: yeah, 29 years 
I: yeah, so you've done this for a long time 
R: umhmm 
 
I: umm.... how important is it for you, is it to be with other people when you're 
worshipping.... together.... I mean, you said you like to pray alone, but you go 
to church 
R: I like to pray with people.... 
I: why? 
R: because...when God made me and made people.... you can feel their 
love.... 
I: okay, so because you're there with them and you can experience and feel 
their love.... 
R: yeah 
I: okay.... no....I.... not just Mass.... but I also go to my husband's service.... I'm 
a pianist at the service.... and sometimes it's just nice to sit there with other 
people.... and pray together... it feels like you're close to them 
R: yeah.... that's the greatest gift that Jesus can give to you.... 
I: so.... like.... I think that's probably right, when we pray to Jesus, we're 
actually giving a gift back to Jesus.... 
R: yeah 
I: umhmmm.... okay......is there anything at all that I didn't ask about or that 
you think that is really important to your faith that you would like to tell me 
about? 
R:I don't think so.... 
I: Did I get all the questions pretty well? 
R: I think so 
I: okay.... so let me.... [recorder turned off] 
 
 
After tape recorder turned off, R showed statues of Jesus and Mary he has in 
his room. He also thanked me for coming and said that it was a gift to them. 
 
 
Interview 6 
 
I- interviewer 
R - respondent 
Interview at REX 
 
I: Okay, I've told you about what I'm doing. Would you mind telling how old you 
are? 
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R: I turn 56 two months ago 
I: 56, okay. Two months ago, so we just passed your birthday. And do you live 
alone, [name]? 
R: yes 
I: okay, and you said you live in [name of city], right? 
R: yes 
I: And, um.... what church do you go to? 
R: I go to St. [name]'s Catholic 
I: That's right, [name] out in [name of city]. Do you ever go to the adapted 
liturgies? 
R: what is that? 
I: You just go the one at St. [name] right? 
R: No I go to the ---, --- church. They go and they meet every Sunday night at 
the round ... near 6:30 
I: Okay, and the name of the church again is....? 
I: --- 
R: Here let me get my.... 
I: I've got some paper, I’m sorry I've got.... my ears are still plugged up from a 
cold.... 
R: here let me get the information for you 
I: all right....  
R: this is a.... 
I: [name], [name] Christian community... I'm going to spell it so I won't wonder 
what I heard on the tape.... [name] Christian Community.... okay, so you go 
both here and to St. [name] 
R: yeah 
I; and are you catholic? 
R: yeah 
I: Yeah, you are, okay.... so if I were to ask you what is really important in your 
life, what would you answer 
R: about that, some ---in these-- people ---pretty hard when they so much 
drugs. I met a couple of guys at the [name] involved in the --- once a month.... 
once a week at the.... called the open mike, you know, they.... Christian 
music.... when I sing -- I just got a --- on my keyboard, you know? and it's kind 
of hard, you know? 
I: so really the gospel and witnessing the gospel is what is really important to 
you. 
R: yeah 
I: I'm almost afraid to ask this next question.... do you have a favorite song, 
like, when you go to church that you really like to do? 
R: yes, Glory to God 
I: Glory to God, do you know who wrote it? 
R: no, I don't.... 
I: you just seemed to know so much about music, I thought I'd ask.  



171 

  

 
I: Where did you learn about God? 
R:  about.... from my mother when she went to the Presbyterian Church. 
I: So were you born.... first baptized Presbyterian? 
R: no, in the Episcopal Church in [name of country]. 
I: So you're from [name of country] and you were baptized Episcopalian.... 
R: yeah 
I: and what brought you to the Catholic Church.... 
R: my friend.... my mother's friend.... you know catholic.... bring something. ---
... you know 
I: okay.... and I know you sing, and listen to a lot of music.... 
R: not as much....  my.... that’s my.... you know.... got me a battery charger for 
my thing.... and then.... refused to charge and then.... trying to do it to save 
money... trying to do it to get in security place.... I'd like to know more about 
that...... my friend told me about ......pastor told me there's a security place 
and.... keep you from taking --- during the night when there are so many 
breakins...you know, you've seen it on TV 
I: yeah, yeah.... um...., what music.... you said you like Glory to God.... what 
about that music.... why do you like that one more than some others 
R: 'cause it's ripping and stuff like that, you know.... 
I: you like the beat and the happiness.... is that what I heard you say? 
R: [nods] 
 
I: and can you tell me what God is? 
R: Jesus.... son, son.... You know, I can tell.... the first thing.... in the beginning 
was the word and the word was with God and God spoke and into the light... 
and God said let there be light and there was light, and God said.... when God 
made the stars in the heavens and the moon, he said.... he said it was 
perfect.... and then there was one about Adam and Eve.... when Jesus said 
you can eat of this tree, but the one that you eat.... you will surely die.... so 
they were naked and they heard God coming.... you know, and then I did a 
think on a play of Jesus that is similar on my website.... I have one on 
Utube.com....  and I did the thing of Jesus.... the Alleluia, you know...... 
I: now what?.... so, I know you know your bible and I know you know all the 
history of the church.... what is God to you? 
 
R: you know what.... you know, companion.... he took care of me.... 
I: okay 
R: when I had my injury I should have been dead.... you know, when the truck 
hit me... and....like this.... you know.... flying --- there.... and that's why I'm hard 
to understand.... but that's why I'm hard to understand.... like see the back of 
my head.... you know....  
I: uh huh.... so you had a brain injury.... 
R: yeah.... and then, you know.... and then I had some --- 
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I: and you feel that God was your companion through that.... 
R: yeah, when I tried to get.... 
I: and during the recovery.... when I tried to get.... you know.... but then the 
government.... the government.... uh.... in the.... tell me...... they took away my 
heritage, you know....  
I: umhmm.... 
R: I don't tell.... can I say it quietly? 
I: well, not if I shouldn't know it, not if shouldn’t know it.... not if it places you in 
danger....  
R: not in danger....  maybe show 
I: Yeah, see, I don't want to know if.... don’t tell me anything I shouldn't 
know.... 
R: yeah 
I: okay, I have some pictures here. some people like pictures and some don't 
R: I'm not too crazy about pictures 
I: Okay, I somehow thought.... if you were a musician you might not like the 
pictures, that's all right, we won't bother with the pictures.... we're in the 
season of Lent and I know today they're going to do.... we’re obviously at the 
place for the Last Supper, at the place where we're sitting right now. Can you 
tell me what Lent is? 
R: --- 
I: okay, what about Easter? 
R: about resurrection and Jesus when he.... crucified and he rose from the 
dead.... 
I: okay.... 
R: and then his.... one thing, when he said... said God, I am the temple and I 
will rise it again in three days and he said, how in the world can a man.... how 
can they do that... sure they will rise it in three days.... 
I: you do that very well, very well 
 
I: do you ever pray on your own? 
R: sometimes....  
I: sometimes 
R:.... and then I put prayer songs to.... and then this one, about the Nearer my 
Lord to thee, that's on my CD.... 
I: umhmm 
R: and then even got.... El Shaddai, you know 
I: umhmm, I know that one.... 
R: and even got, you know.... Let it be from the Beatles, I even got that one.... 
I: umhmmm 
R: I did that for a show.... for a thing with [name], you know? 
I: umhmm 
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R:  you said that you are a musician, do you feel closer to God when you are 
doing music, I mean, do you feel closer when you're doing the music or closer 
when you're praying, just in church? 
R: no closer when the music 
I: I thought so...... 'cause that's where your responses are always coming out 
about music....  
 
I: ummm, can you tell me if you believe that God hears your prayers? 
R: sometimes, yes, sometimes no, you know? 
I: okay, and how do you know that he has heard? 
R: I don't know.... 
I: all right, that's fair, ummm 
 
I: what makes life important to you? 
R: you know, being.... able to serve Jesus.... 
I: being able to serve Jesus, all right.... I think I've heard you say that you have 
experienced the church reaching out to help others, is that correct? 
R: yeah, you know.... not much.... when they.... 
don't do much of that, you know.... the church, did help my mom and stuff like 
that, when she can't get in....but that didn't, you know... but --- pass the steep 
and you should see pictures of the dragon.... and things like that that you go 
through in the future, you know, and like.... the weird stuff like.... 
I: from the book of Revelation? 
R: yeah 
I: so you have seen the church, particularly, helping.... like your mother, is that 
correct, okay? 
R: yeah 
I: and do you believe that your faith helps you live through each day? 
R: yeah, I have doubts at times, you know.... 
I: umhmmm.... but you do believe that your faith helps you live? 
R: I don't follow that.... 
I: does having a strong faith or believing in God make the day easier to get 
through? 
R: I don't go that.... you know? 
I: okay, and do you believe that some actions are either good or bad? 
R: I don't understand? 
I: okay, sometimes my questions don't make sense.... can you tell me what sin 
is? 
R: yeah, when you.... when you do bad stuff, like, you know, like steal.... or 
money, but here's what.... like the thief, and God said we will destroy our 
enemies and.... and kill us, you know.... and they talk about the devil Satan 
trying to going up... and destroy and see his dirty work on TV.... 
I; okay, I bet you don’t watch a lot of TV 
R:I do watch it, to find out what's going on.... 
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R: but the news and that kind of thing.... 
R: yeah 
I: okay 
 
I: Do you feel that the church has reached out to try to welcome you?.... in any 
way? 
R:...yeah, in some way.... my friend [name].... and stuff like that, you know.... 
his name is [name], you know.... 
I: so your friend... a friend named [name] has particularly reached out to 
welcome you to church.... 
R: yeah 
I: okay, okay.... ummm.... is there something that you believe you could do to 
help you feel closer to God? 
R: yeah, like that.... trying to witness to your students, you know.... tell the.... 
but I can take the bus, you know.... take [name of bus company] you know.... 
but I've been looking for a place....  a place to play, you know.... be able.... but 
it's hard for me to carry my keyboard on.... 
I: oh yes, it is, especially on the bus I would think.... ummm, do you like to 
worship together.... together with other people? 
R: yes  
I: what.... 
I: what.... 
R: but I don't like to be in worship, you know.... I like to do it.... 
I: that's just.... I was just going to ask you.... just going to go there, as a 
musician, you really prefer to help with the worship.... 
R: yeah 
I: yeah, and set it up 
R: yeah 
 
I: okay, now is there anything else about your faith or your belief in God that I 
didn't ask, that you would like to tell me? 
R: about that.... the carrying out the Gospel... and he said go into all the world, 
and teach the gospel, you know, to love thy neighbor as thyself.... you know, 
and he.... and that's what God said, and Jesus said to his twelve disciples.... 
and the.... the many people that left their jobs and goes that well was this guy 
nuts, you know? and that, that even that have brain tumor, that some people 
won't see that, you know.... I'm going to preach the.... and my friends told me 
that I'm not the same person from before the injury.... and I tried to write but it 
looks like this.... 
I: uh huh, I know, brain injuries can make some changes like that.... 
R: you know.... and you can tell by the way I speak, kind of with an English 
accent, you know.... you know, and I sing in the choir, you know,, and that's 
the other church with 200 people.... 
I: uh huh, this one at [name]? 
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R: no, the one in [name of city].... 
I: St [name]? 
R: not St [name], but another one, I forget which it is.... off of main street.... 
I: off of main street, I know which one it is.... I know which one you mean, the 
big open bible, evangelical church [name] 
R: yeah 
I: yeah, well thank you very much, [name] for taking some time. Are you going 
to come to the next [name] group, so that if I type this up I can meet with you 
and see if I.... 
R: yeah 
I: understood you correctly? okay 
R: well, here's when I.... I like to do the song.... it goes like this.... [sings 
religious song---nails in the hands] you know and then I sang that.... and that's 
a powerful CD in my.... it's kind of heavy, When I Surrender, it's kind of classic 
and then I did a.... In this world, and then I sang about a.... you know, a song 
about the book of Psalms.... it’s 97 when he talked about the lightening and 
stuff like that, you know...you know.... and start singing in the heavens and in 
the.... and in the, you know, show --- of prayer, you know.... I guess you go to 
a special school, right, for Christian school? 
I: do I go? no, I'm at [name] 
R: what is that? 
I: [name], it's one of the state universities 
R: I've been kind of wondering if they have a free class where I can learn 
video and stuff like that, you know.... 
I: Probably, not.... that's down in [name of city], that would be an issue getting 
to it. 
R: yeah 
I: I don’t know about any of the others.... 
R: is that where you go to school? 
I: That's in [name of city], yeah,  
R: how far is that from here? 
I: it takes about... from Gresham, is that where you live? 
R: yeah 
I: it takes about.... it takes me about 2 1/2 to 3 hours to drive it.... 
R: yeah, how do you manage to go all the way from there to here? 
I: I really wanted my degree.... I really wanted this degree.... but that's 
probably a little too far for you to look.... 
R: yeah.... so long.... but I can take the bus, you know, the Greyhound... 
I: yeah, ummm.... I don't think they have free classes, though.... 
unfortunately.... I'm sorry, I don't think they do.... thank you for your time 
R: yeah.... and then I have a---money.... 
I: ummm 
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Interview 7 
 
I - interviewer 
R - respondent 
Location [name] 
 
 
R: what is interviewing in --- church, I don't understand.... 
I: well, I'm going to school and I'm just interested in what you believe.... 
R: I believe in God.... 
I: okay.... and can you tell me.... umm... how old you are [name]? do you mind 
telling me? 
R: 66.... I’m going to be 67 pretty soon.... 
I: okay.... and umm.... what church to do you go? 
R: I go to St. [name] church.... 
I: St [name].... and are you catholic? 
R: yes.... 
I: can have you been Catholic all your life? 
R: yes I have 
I: okay.... and can you tell me something that is important to you in your life? 
R: it's been going to church every Sunday 
I: okay.... you go to church every Sunday and that's very important to you? 
And do you have a favorite song when you go to Mass? 
R: I don't know about songs.... 
I: okay, that's all right.... some people do and some people don't.... and you 
said God was very important to you.... 
R: yes.... 
I: where did you learn about God? 
R: because when I was a baby I got cured by Mother Mary Rose 
I: ahh 
R: and they expected me to be hopelessly simple.... there was no hope for me 
to put me away, but here I am 
I: yeah, you're right here. What did they think was wrong with you, [name]? 
R: encephalitis 
I: uh huh 
R: and they said that I would be hopeless the rest of my life.... I was in a 9-
month coma.... 
I: oh, and how were you cured? 
R: by one of the saints at [name of convent].... 
I: all right, so they prayed for you at [name of convent], it sounds like.... 
R: yeah, and I was suddenly well 
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I: all right, and can you tell me where you learned about God 
R: I learned about heaven when I was a baby 
I: when you were a baby.... through that experience 
R: yeah, uh huh 
I: okay.... and what is God 
R: it means that he comes... he tells you the rules of the large ---[[name]??] so 
you can let the--- and not go to jail 
I: okay, okay.... all right.... and umm.... I have some pictures and some people 
like to look at them and some don't. So you get to tell me whether or not you 
want to.... 
R:I do 
I: okay.... and any pictures that you like.... 
R: these are nice.... the Easter eggs 
I: yeah, everybody likes the colours 
R: I like um.... and this is a cross 
I: all right 
R: yeah 
I: are there any that you really like? 
R: yeah, uh huh.... see this one.... our Lady.... this is the way my mother 
prayed to God.... 
I: is that how your mother prayed? 
R: yeah.... she prayed and prayed to get me well.... 
I: and you're much better now....  
R: uh huh.... I wasn't ready to come to L'Arche at that time 
I: yeah 
R: and this is communion.... I go to that every Sunday 
I: Every Sunday.... at St. [name], you said 
R: yeah.... do I have to.... what churches do I have to.... come to 
I: oh no, I just want to know what you do, you don't have to do anything.... 
R: this is the last supper.... it was the gift of the last Supper 
I: The gift of the last supper, okay 
R: And now.... 
I: we just did that now, didn't we? 
R: we did.... how smart am I? 
I: you're doing just fine.... it's wonderful.... there's no wrong answers.... 
R: there isn't 
I: no, not in this.... because what you believe is okay 
R: it is.... okay, yeah 
I: and, can you tell me what Lent is? 
R: I don't know 
I: yeah, what about Easter.... 
R: Easter.... you can eat anything you want.... 
I: oh, that's a wonderful time.... Easter’s when you can eat whatever you like.... 
and do you ever pray 
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R: yes 
I: do you pray on your own?  or do you pray in a group? 
R: yes, I pray every night with the staff. 
I: okay, you pray at night with the staff.... 
 
I:  and do you think about God very often? 
R: yes.... 
I: you do.... and when you pray how do you know God hears you? 
R: He listens to me 
I: he listens to you.... how do you know that? 
R: I know that in my heart.... 
I: okay.... okay.... it's kind of like a feeling in your heart.... 
R: yes 
I: okay.... can you tell me what makes meaningful or important to you? 
R: yes 
I: what is it? 
R: it means that it makes you feel important, but I don't know what.... why that 
is.... 
I: okay.... and have you ever experienced the church reaching out to help 
other people? 
R: yes 
I: and can you give me an example? 
R: I don't know what the example... I really don't.... 
I: okay.... but you believe that that is what happens? 
R: yes 
I: okay, that's good.... can you tell me what sin is? 
R: no.... I don't know what sin is.... 
I: okay.... do you know what death is? 
R: yeah.... one night my mother died.... I had too many people die in my 
family.... 
I: uh huh 
R: yeah 
I: what happens when we die? 
R: you go to heaven or hell, I guess 
I: you go to heaven or hell.... all right....  
R: Dorothy won't.... 
I: no, she's a good person, isn't she? 
R: yeah.... what would I have to add.... before I could be on my own? 
I:I don't know what it takes in order for you to be on your own.... it sounds like 
you have a good life where you are.... 
R: yeah.... Larches is a very good home 
I: it's a very good home.... can you tell me.... you said that you go to church 
every Sunday.... 
R: I always go unless it snows and ice.... 
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I: okay.... I understand that....  why do you... what do you like about going to 
church? 
R: because I like to pray.... 
I: you like to pray.... and you like to pray with the other people there it sounds 
like.... 
R: yes, I do.... 
I: okay.... [interruption from others present] 
 
I: is there anything else that's important about God or prayer that you haven't 
told me? 
R: I don't know what it means....  
I: is there anything important about God that you believe that I didn't think to 
ask.... 
R: no 
I: okay, you believe that God is important 
R: yes 
I: umhmmm.... and you believe that God hears you 
R: yes 
I: because you can sense that, is that what you said? 
R: yes, I can sense that.... 
I: okay, I want to thank you very much for that time.... 
R: okay.... your welcome.... how did I do? 
I: you did just fine.... 
 
 
Interview 8 and 9 
 
I- interviewer 
R1 - respondent one 
R2 - respondent two 
 
 
 
I: okay.... we're tape recording.... [name], do you mind tell me how old you 
are? 
R1: I'm 47.... 
I: 47 and [name], how old are you? 
R2: I'm.... 
I: if you don't want to answer a question, you can just say that you don't want 
to answer it.... 
R2: I don't want.... 
I: you don't want to.... I don't tell people how old I am either, so that's perfectly 
okay.... and are you Catholic? 
R1: yes I am 
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I: and have you been Catholic all your life, [name]? 
R1: yes I have 
I: okay.... and [name], are you Catholic? 
R2: uh huh.... 
I: No.... what faith do you belong to.... 
R2: Mormon.... 
R1: Mormon.... 
I: Mormon.... and have you been Mormon your entire life? 
R2: no 
I: no.... okay.... recently? 
R2: 18 years.... 
R1 18 years 
I: 18 years....  
R2: yeah 
I: okay, all right.... I'm just going to kind of ask these questions together... can 
you tell me what is important to you in your life? 
R1: church is.... 
I: church is.... 
R1: and the computer  
I: and the computer 
R1: and work 
I: and work.... and [name].... what is important to you.... 
R2: God 
I: God.... okay 
R2: and Jesus 
I: and Jesus.... God and Jesus 
R1: and friends are important to me 
I: and your friends are important to you, [name].... and do you have a favorite 
song? like when you go to church... I don't know much about the Mormon 
service.... for Mass is there a favorite song? 
R1: umm.... this is weird.... but I kinda of love the Hallelujah 
I: okay....  
R1: you know.... it's kind of basic and you know.... 
I: and simple to sing.... 
R1: and simple to sing 
I: what about you [name]?  D you have a favorite song? 
R2: yes.... umm.... ----- 
R1: huh? 
R2: ---[background noise is increasing] 
R1: love.... 
R2: --- 
R1: I'm not getting that [name]. 
I: I didn't get it.... 
R2:  --- 
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I: Love one another.... love one another....  
R1: thank you, I just couldn't get it 
I: my ears are slow, but I'm learning.... and where did you learn about God? 
R1: umm... when I was growing up.... we had our neighborhood church.... I 
took classes and that 
I: okay.... so you kind of learned in the church in the classes? 
R1: [interruption] 
I: what about you [name], where did you learn about God? 
R2: on TV 
I: on TV.... The.... like the televangelist channel? 
R2: yeah 
I: okay.... and here's the next question.... what is God? 
R1: [interruption regarding transportation]  
I: what is God.... 
R1: I think it's an angel 
I: okay.... 
R2: God is... Holy Spirit 
I: God is the Holy Spirit? 
R2: yeah 
I: okay.... okay.... and I have some pictures.... some people like them and 
some.... they don't mean anything.... so if you see one that you really like, I'd 
like to know why.... 
R1: okay 
I: okay 
R1: Oh.... that one reminds me of Easter.... and the cross reminds me of 
Jesus 
I: okay 
R2: yeah....  
I: you like that one? 
R2: yeah 
I: why do you like that one? 
R2: he give -- ---everybody 
I: He gave up his life for everybody? 
R2: yes.... 
I: yeah.... okay 
R1: oh.... the chalice means a lot.... I get to drink out of the chalice every 
Sunday 
I: Sunday....  
R1: I get to go to communion and have the blood of God.... nothing means 
anything 
I: nothing.... okay.... it was hard to find good pictures 
R1: [laughs] I can see that.... umm.... [interruption] ...   
I: that's okay.... some people see all the pictures and they love them and some 
people go eh, they're not good pictures.... so can you tell me what Lent is? 
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R1: Lent is ...umm...something you do before Easter 
I: okay 
R1: and I can't fast anymore because I live in a foster home 
I: umhmmm 
R1: but we used to fast 
I: to fast during.... 
R1: or fish and.... 
I: yeah. you eat a lot of Fish during lent.... yeah....  what's Easter? 
R2: is the -- of Jesus 
I: the resurrection? 
R2: yeah 
I: yeah?.... okay.... and when you're alone do you ever pray by yourself? 
R1: I know I do 
I: you do 
R1: mostly every night 
I: mostly every night, to pray?.... what about you [name]? 
R1: especially this week. 
I: this week? oh, because you were having some things going on in your life.... 
so when you pray, how do you know God hears you? 
R1: I really don't.... I really don't know if he hears me.... 
I: okay.... what.... I know you said you were going through some tough times 
and you turned to prayer.... what about praying helps? 
R1: it helps me relax 
I: it helps you relax 
R1: and it.... and cried and I get out my feelings 
I: okay.... so after you finish, you feel more together? 
R1: yes 
I: okay, what about you [name]? so you pray? 
R2: umm, I talk to God 
I: you talk to God 
R2: yeah, I talk to God.... Jesus 
I: and how to you know God hears you? 
R2: uhh, I just know... 
I: you just know?  
R2: yeah 
I: yeah? okay.... and do you often think about God 
R1: yes 
I: you do? 
R2: every day 
I: every day 
R1: tell her what we said, when the --- found the place.... you said 'thank you, 
God' 
I: yeah.... so you believe that God is listening to you then? 
R2: yeah 
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I: yeah.... okay 
R1 [interruption]  
I: have you ever experienced the church reaching out to help someone 
R1: yes 
I: can you give me an example? 
R1: me 
I: all right.... they helped you 
R1: volunteers.... from.... 
I: uh huh 
R1: they found two readers, she found me two readers to get around and 
stuff.... and to help me help me up the stairs.... 
I: okay, so they actually found people to help you? 
R1: umhmmm 
I: what about you [name] 
R2: oh.... I have --- 
I: I’m sorry.... you have a 
R2: busy--- 
I: serious? 
R2: --- 
I: what 
R2: --- 
R1: teaches 
R2: they come  
R1: they come and teach you? 
I: and is that from the church? 
R2: yeah 
I: so they're helping you directly too 
R2: yeah 
I: okay, okay.... and do you think that faith helps you through the day? 
R2: oh yeah 
I: Oh yeah.... like it's so obvious.... 
R1: yeah 
I: can you give me an example? 
R2: um.... ------ me.... I take a.... I say with God  
I: so when things are happening, it helps you.... your faith helps you stay calm 
and, did you say connected to God? 
R2: yeah 
I: okay, okay 
R1: I don't know if I have to stop or not.... they just went out to see whose lift 
just came.... 
I: they'll let us know.... believe me 
R1: yes 
I: and you said faith helps you live every day 
R1: yes 
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I: do you have an example 
R1: no 
I: okay, that's all right.... and what is sin? 
R1: sin is something.... when you do something bad 
I: okay, when you do something bad.... do you agree? 
R2: yeah 
I:I know, you're looking at me like this is so obvious.... would you give me a 
tough question.... what's death? 
R1; death is when.... you’re body goes to.... well 
I: south.... 
R1: well to heaven... and I just had two recent people.... 
I: okay, so when we die we go to heaven to be with God.... do you agree? 
R2: yeah.... I’d be happy 
I: and you'll be happy.... 
R1: and.... I'll be happy too, because maybe I could walk.... 
I: yeah.... uh huh.... I have a friend that has MS and he says that he only has 
MS in this life 
R1: yeah 
I: you're right.... okay.... and do you feel that you've been welcomed by the 
church? 
R2: oh yeah 
R1: yeah 
I: Oh yeah.... okay.... 
R1: because when I was younger, I joined a young people's group and I got.... 
I involved in when I can be 
I: okay.... and you're definitely involved in the Mormon Church? 
R2: oh yeah 
I: oh yeah, I love it.... the way you say that.... does anything prevent you from 
experiencing God in some way that you would like? 
R2: nope 
I: nope.... all right.... you’re so simple... it's so easy.... do you like to have other 
people around you when you worship? or do you like to be alone? 
R1: well.... okay.... that’s us [the bus is arriving] 
I: well you know what? we were on our last question.... It’s just do you like to 
be alone or do you like to worship with other people? 
R1:I like to be alone 
I: okay, you kind of like to be alone.... 
R2:I like to have others.... I like to  
R1: you like to have people around 
R2: both 
R1: both? 
I: both.... you like it both ways 
R1:I kind of like it both ways myself. 
I: Okay.... Is there anything else I should know about your faith? 
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R1: ummm.... we’re getting up to Palm Sunday 
I: ummhmm.... we’re getting to Palm Sunday.... Thank you, thank you very 
much.... I'll get the....  
R1: hey, we got it all done 
I: we got it all done.... I’ll type these up and check with you at the next group 
and see if I understood you correctly, and then if you want to add something 
you can.... 
R1: okay, you were right, but I was scared that the bus would come.... 
I: okay 
 
Bus arrived and brought interview to an end. 
 
 
Interview 10 
 
I - Interviewer 
R - respondent  
Location REX fellowship 
 
 
I: all right.... and it's on and it's just going to do it's thing over there.... and tape 
record.... so let me find my list of questions.... and do you mind telling me how 
old you are? 
R: umm.... 42.... 
I: 42... you're the youngest person I've had in my.... 
R: 4??? 
I: 46?? 
R: 49 
I: 49.... okay... and do you live at L'Arche? 
R: no 
I: no, perfect, that's a good answer for me...ummm, let's see.... Are you 
Catholic? 
R: no 
I: No....what.... what faith do you belong to? 
R: Baptist 
I: Baptist.... I’ve interviewed a couple of Baptists so far, do you go to a church 
on Sunday? 
R: yes 
I: Which one? 
R: ummm....??? 
I: The [name] Baptist.... let’s see I get lost, I know about where [name] is.... I 
don't know if I know where the Baptists church is.... but I know where [name] 
is.... and do you have any questions about the project? 
R:  No 
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I: cool.... okay, boy you're easy.... let’s see is there anything else.... so for the 
questions for my project.... 
 
I: The first thing is, can you tell me something that is very important to you, in 
your life.... 
R: my religion 
I: Your religion, and can you tell me why your religion is important? 
R: because.... God.... 
I: God and Jesus.... 
R: ---- can be look hopeless, but ---a brief period, and that -- {so much 
background noise, most of response is covered} ---Mary -- he was born in a 
manger there was no room for him  
I: that's right 
R: and that was just the first...uh...denial... that he died for----was innocent---
for offenses ---  
I: [response to those waiting for lift...doing okay, I'm just working with Dan 
here, I don't know if I can keep up with him].... 
 
I: so, [name], when you talk about your faith, and I can tell that you know the 
Bible and that you know the stories.... why.... how does that help you each 
day? 
R: Umm.... well, it helps me with thinking.... about the things that did.... and 
among us.... and, and why he did them.... 
I: okay 
R: purpose.... of doing it.... and the sole purpose, if I may use that phrase.... 
I: ummhmmm.... okay, okay 
R: and that.... help.... the sole purpose in doing it 
I: okay.... let me see if I understand.... when Christ came to earth, that is 
meaningful for you personally because there was a motivation in what He 
did.... 
R: yes 
I: and can you tell me what that motivation is? 
R: his motivation was to bring life to ...uh...to bring back the light to...umm. to 
bring light.... to the blind to see, the lame to walk,  
I: okay...okay... that puts it all together.... and when you go to church, I don't 
very many Baptist songs.... you’ll have to help me there, do you have a 
favorite? 
R: umm.... I have two actually.... 
I: okay, two favorites. 
R: ---one of them 
I: okay, Onward Christian Soldiers, okay.... 
R: and....uh.... He is Risen 
I: He is Risen? 
R: He is Risen 
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I: He is Risen, okay.... all right.... 
 
I: And can you tell me where you learned about God?  
R:  ummm... mostly from camp.... 
I: from camp 
R: camp 
I: Camp, okay.... and now that you've told me stories of God and stories of 
Jesus, and you've told me where you've learned about God.... 
R: yeah 
I: What is God? 
R: He's a spirit 
I: he's a spirit {we now have background singing} 
R: uhh.... he’s a soul 
I: and he's a soul 
R: he's a soul.... --- 
I: a soul in heaven 
R: that comes down when people are dying.... 
I: okay.... so God is present particularly with us when we are dying.... 
R: yes,  
I: okay 
R: he's omnipresent.... 
I: omnipresent, yes.... okay.... 
 
I: um, I have some pictures.... some people like them and some people 
don't.... so you can just tell me if there is one that you really like.... [show 
pictures]  
R: --- 
I: you like the colours, I bet.... and we just had Easter [pictures of the Easter 
eggs] 
R: yeah.... --- 
I: you like the crucifix? okay.... and it sounds a lot like the story that you were 
telling me.... 
R: yeah.... I like that one... 
I: You like the chalice? okay 
R: that one.... praying 
I: the praying.... all right and I have one, in case people are drawn to one or 
the other {both genders represented praying] 
R: yeah 
I: yeah, that's in case I interviewed men or women.... 
R: yeah.... uhhh 
I: that's not very Baptisty, is it? 
R: no 
I: no....that one's very Catholic.... do Baptists do full immersion or do they 
sprinkle [the picture of the infant baptism] 
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R: uhh.... full immersion 
I: that's what I thought.... so that one's kind of Catholic too 
R: ummm.... yeah 
I: oh, yeah.... communion, okay, that's one kind of Catholic again.... Baptists 
probably use bread, don't you? 
R: yeah 
I: we tend to use hosts.... any of those that seem special [the rest of the 
pictures] 
R: umm.... the one of the cross 
I: the cross? 
R: ---fully extended.... 
I: and why is that one especially meaningful to you? 
R: because it shows his love for us 
I: okay 
R: for me,  
I: okay 
R: especially, okay, shows his love towards our family 
I: umhmm.... so it's.... 
R: --- 
I: so it's really the expression of his love towards you, individually, and towards 
others? 
R: yes,  
I: okay.... 
 
I: and we just through Lent.... 
R: yeah 
I: and Easter 
R: yeah 
I: I'm going to move this [the microphone] a little closer to you, okay? {music is 
getting louder and has tambourines too} 
I: umm... and I know you were talking about Easter earlier as being important 
because you were talking about the fact that Christ Rose from the dead.... and 
if I understood you.... that that was to bring us life? 
R: yes 
I: okay.... and do you pray? 
R: yes, I pray 
I: do you pray alone or do you pray in a group? 
R: uh.... mostly alone.... 
I: alone, now Catholics have the Rosary, um, do you have any prayer rituals 
like that or do you.... 
R: uhhh.... the uhh, no 
I: it's spontaneous prayer, mostly 
R: spontaneous, and it's mostly.... ummm.... at night 
I: uh huh 
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R: when I'm alone.... or in a group.... praying in a group  {background noise 
quite loud here}  
I: okay.... so sometimes, you do have maybe prayer circles or prayer groups? 
okay 
R: uhhuh.... yeah 
I: and do you think of God very often during the day? 
R: yes, I do 
I: okay.... and when you pray...umm... how do you know that God hears you? 
R: uhh.... well, umm...sometimes, I don't know.... sometimes I don't hear him, 
sometimes I do, and uh from the times that...uh...that I hear uhh.... there are 
signs.... 
I: so there are signs that God has heard you? 
R: yeah.... 
I: umm, does that mean like God answered your prayer.... 
R: yes 
I: or that you feel God or... 
R: sometimes I feel God.... 
I: okay, so a little of both sometimes.... 
R: a little of both.... 
I: okay, and what makes life important to you? 
R: my life is important to me because of family and God, friends and my 
relatives 
I: okay, so people are really important to you? 
R: yes 
I: and especially those that are close and that love you and that you love... 
R: yes 
I: okay.... and do you believe that your faith helps you live each day? 
R: oh, yes 
I: can you tell me how, or why? 
R: ummm...why, because umm.... I belong to a church and the church is like a 
shelter.... 
I: okay, it's like a shelter 
R: shelter in times of storms.... 
I: okay, it's like a shelter in times of storms.... okay 
R: --- I feel close 
I:" umhmm.... yeah.... I have heard that.... my husband was an open bible 
minister before he became Methodist.... and he sings those old songs.... Have 
you ever seen your church reach out to help people? 
R: uhh.... umm.... very often 
I: often, okay, do they do that.... in any special way 
R: uhh.... they go out.... around the neighborhood, umm... and ---, check on 
neighbors and see if they are needing assistance.... 
I: okay, so they actually go and seek people and see if they need anything? 
R: yeah 
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I: okay.... okay 
 
I: can you tell me what sin is? 
R: umm.... that’s a.... let me think.... umm.... Sin is...umm... when you do 
something that you're not supposed to. 
I: okay, it's when you do something that you're not supposed to, okay. I 
just jumped to the hardest questions, did you notice? 
R: yeah 
I: yeah.... you thought this was pretty easy for a while, didn't you? 
R: yeah 
I: and then all of a sudden it got tough 
R: yeah, tough 
I: what is death? 
R: umm when you...umm. . you're in the box, and you're hospitalized.... when 
you're close to death you feel.... umm.... God’s presence all over the room.... 
see them.... the ladders.... coming down 
I: uh huh 
R: and God.... Jesus.... is up in ... and got down.... and God's saying to the 
soul, okay it's time to go up and see my Son 
I: hmmm.... it's time to come home 
R: come 
I: it's time to come home,  
R: and uh.... abide with us 
I: uh huh 
R: and they to.... uh.... to see.... to see my Son face to face.... 
I: that's beautiful.... have you ever been with someone when they died 
R: umm.... my dad 
I: with your Dad? and did you feel.... feel the presence of God? 
R: yes 
I: yes, have you ever died and come back? 
R: umm 
I: you know, what they call a near death experience? 
R: umm, no 
I: no.... you're describing one, that's why I was wondering if you had 
experienced it 
R: 'cause we just went through.... what uhh.... my Dad in 1995.... and it was 
my Dad's --- us.... 
I: it was just being present with your Father and you could experience that.... 
R: it was present with my Dad and God said, okay, you can be around your 
Dad and hold hands, but I can do the rest.... I can do the rest.... I held his 
hand.... 
I: umhmmm 
R: so he won't be so frightened.... to see.... uh...to see it will be safer for you to 
hold his hand.... 
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I: his hand.... 
R: so he won't be afraid of --- 
I: so you were not just with your father, but you held his hand? 
R: yeah 
I: that's wonderful.... 
R: I held his hand while he was home 
I: umhmm 
R: and, you know, I held him... went to the hospital with him 
I: umhmmm 
R: to see him and, uh, he said, {interruption from those waiting for the lift} 
I: that's a really wonderful experience 
R: but uh.... yeah.... 
I: although painful, but.... 
R: painful, but it was painful for my Mom and me 
I: oh yes, 'cause even though your father is going home to God, you're still 
missing him.... 
R: and I was uh... I had to coordinate the whole ... almost the whole thing.... 
help ... I had to help with a few things 
I: uh huh 
R: like, I bought the flowers and I bought the box.... and remind him about it.... 
--- but 'cause at the gravesite was tough on us.... 
I: right.... you father must have been in the war 
R: and in WWII 
I: WWII, yeah, my dad was in WWII, also, and they also draped his coffin with 
the flag, and they did the three-gun salute 
R: yeah 
I: yeah.... uh.... umm... do you feel that your church welcomes you? 
R: yes 
I: does being in wheelchair matter 
R: ummm.... to them, no.... 
I: to you sometimes.... 
R: to me, uh, yeah it matters 
I: yeah.... yeah, does your faith help you with that when it bothers you? 
R: yeah 
I: wonderful.... can you tell me how? 
R: uhh.... God put me this way for a purpose 
I: okay, so it gives you some meaning.... 
R: yes 
I: there's a meaning to it for you in your faith 
R: yeah 
I: okay... I have a learning disability, [name].... and sometimes I think the 
same... and I think, why? why am I this way? 
R: yeah.... sometimes I...umm.... I think the same thing, oh.... why.... and God 
says, well it's okay, [name]. It's okay 
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I: right.... it sounds to me like you have a very close relationship to God 
R: yeah 
I: yeah.... and I think that's wonderful 
 
I: do you think that there that prevents you from experiencing your faith? 
R: umm.... not family and church....  
I: so if you weren't in a church, that might make a difference? 
R: Well, if I was in a church, then I, I would go to church more often than if.... 
not just church on Sunday,.... 
I: during the week, or? 
R: during the week more.... more often. 
I: uh huh, I talked to somebody and they also said if I didn't have to work so 
many hours, I'm sure it would be better.... 
R: yes 
I: yeah, and I think that.... I think we all feel that, and we're tired and we fall 
asleep during our night prayer.... 
R: yeah 
I: well, at least I fall asleep during my night prayers [laughter together] 
 
I: okay.... Do you think it's important to be in church and to worship with other 
people? 
R: yes 
I: you do, okay.... all right 
R: well, yes 
I: well some people don't, they say well I'd rather.... 
R: some people don't and some people do.... 
I: right,.... and some people do.... umm.... is there anything that I didn't ask, 
that you think is important to tell me about your faith? 
R: yeah... umm.... {background music again} what was the question? 
I:  is there anything that I didn't remember to ask you.... 
R: uhh... 
I: that you think is important? 
R: umm.... no 
I: okay.... I've only had one person, say, yeah, you should have asked me 
this.... 
R: {laughter} 
I: and somebody else said now I want to know your answers to all the 
questions, so I don't know about that last question, but sometimes somebody 
has something else, but they don't know how... they don't want to not answer a 
question, so.... that's just a way for you to fill in any blanks that I didn't fill in.... 
R: yeah 
I: well, thank you very much for you time, [name]. I really appreciate it.... {tape 
recorder is being turned off} 
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