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PREHISTORIC CULTURE DIFFUSION IN THE GRAN CHICHIMECA

CHAPTER ONE

INTRODUCTION

The Problem

Prehistoric culture diffusion between the early people who

populated northern Mexico and the American Southwest has left a

residue of traits, some of which are preceived only in the archaeo-

logical record and others are reflected in the art and religious

tenents of some extant tribal groups.

Travelers journeying through the Southwest frequently encounter

these traits in various forms: petroglyphs on the eroding cliffs of

remote canyons, crumbling architecture viewed on visits to sites main-

tained and protected by the National Part Service, artistic motifs on

Pueblo pottery, and the interpretive displays of museums.

While the provenience of many of these traits has been well-

documented, information on others is frequently diffuse, unclear, or

is to be found only in specialized texts or recondite, scholarly papers.

The expanding demand for development of energy resources and the in-

creasing popularity of these 'sunshine states' as residential areas has

stimulated interest in the cultural history and archaeology of the

Native American who lived there centuries before the Spanish Sovereigns

dispatched Columbus on his voyages of discovery. This enhanced interest

mandates an amplification and clarification of the available literature.

The appearance of traits at various sites in space and time

has led to the development of chronologies and cultural histories of



the many societies which appeared upon this vast stage. Much emphasis

has been placed upon the significance of pottery designs and house

types. While this is inevitable, it has been to the disadvantage of

traits less-readily perceived and to which less attention has been

paid. Yet, a knowledge of these latter traits is essential to a

better understanding of the individual cultures.

Hypothesis

The rise of these early Native Americans from the nomadic

hunting and gathering subsistence patterns to sedentary, agricultural

economies of high cultural attainment was leavened by the diffusion

of various traits. It must not be presumed that the diffusion was

unidirectional. It will be shown that diffusion was multidirectional

and that donors were, at times, recipients also.

If one were to postulate a Kulturkreis, a radiating center of

traits, Mexico would be a prime candidate. It began with the develop-

ment of maize in the Mexican highlands, as documented by McNeish

(1980). From its Mexican center, this axial grain diffused northward

and reached Bat Cave in western New Mexico about 3000 B.C. (Snow and

Forman 1976:110-111).

The arrival of maize by itself in the Southwest, however, was

not sufficient to initiate sedentary culture. According to Schroeder

(1965:300), only the presence of five conjoined traits would have

accomplished that. These included (1) farming, (2) groups of houses

intended for year-round habitation primarily, (3) storage facilities

of some type, (4) a communal structure, and (5) the presence of trade
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for the acquisition of desired or prized items not essential to

survival.

With the sedentary, agricultural economy came developments

such as villages and then chiefs and shamans, or others of some

religious stature. We know that various traits drifted inward and

were incorporated into existing cultures. We know that these people

desired trade goods and, at times, techniques from distant sources.

Haury (1945:62-63) has listed numerous elements of Mexican origin.

Among them are pottery, cotton, textile techniques, ball courts,

copper bells, effigy vessels, and nose plugs.

On a different level, DiPeso points out that:

...the general continuum of events proposed
[at Casas Grandes] was somehow associated with the
missionary activities of certain Mesoamerican cults
of the gods Tezcatlipoca, Quetzalc6atl, and
Huitzilopochtli, in that order. Each appeared on
the Northern Frontier with its own identifiable
trait cluster, a recognition of which is vital to a
true understanding of the area's history (DiPeso
1947b:292-293).

The influence of Toltec and other Mesoamerican cultures in

the Gran Chichimeca was more pervasive and wide-spread than is

commonly recognized. An in-depth study of the following traits will

provide a test of the hypothesis that prehistoric Mexican cultural

traits extended into the Gran Chichimeca and as far north as into the

American Southwest. These traits have been selected because their

evidence has survived and is clearly visible.

1. The influence of certain deities of the Mesoamerican

pantheon.
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2. The origin of the T-shaped entrances frequently

observed in Mesa Verde, Chaco Canyon, and elsewhere.

3. Mesoamerican clay figurine distribution.

4. Macaws and parrots as talismans, mystic symbols, or

power objects.

5. Archaeoastronomy.

Method

The project will be accomplished through a careful study of

the extant literature and the bringing to a focus of relevant infor-

mation, as well as assessing my personal observations obtained through

visits to prehistoric sites, both in the American Southwest and in

Mexico. All translations from the Spanish, unless otherwise credited,

as well as all color prints are by this author.

Background

A. The Gran Chichimeca

The Gran Chichimeca, more strictly defined by Di Peso (1974a:

53-55), may be conviently visualized as an expansive region which

includes northern Mexico as far south as the Tropic of Cancer and the

American Southwest as far north as the thirty-eighth parallel, thus

including on its northern edge substantial parts of Kansas, Colorado,

Utah, Nevada, and California on a line extending westward to the

Pacific Coast. Di Peso's treatment places the eastern boundary along

the ninety-seventh degree of west longitude, a line which includes

much of the Mexican Gulf and nearly transects Dallas, Texas to the
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north. The area includes what is essentially the northern half of

Mexico.

The term "Gran Chichimeca" is more than one of mere conven-

ience inasmuch as it includes parameters geographical, historical, and

archaeological. It conveniently binds together the various early

groups which were largely coeval in time and which shared, in varying

degrees, cultural traits which were passed along by the process of

diffusion. As considered in this thesis, diffusion includes the

carrying along of traits by migrating or traveling groups. The cited

geographical area is expansive and is of interest to both American and

Mexican archaeologists. As Di Peso points out (1947a:48-49), the

American ethnocentric use of Southwest in reference to this greater

area is inappropriate inasmuch as a Mexican might well be prone to see

it as his Northwest.

Various other designations such as Greater Southwest, Arid

America, Oasis America, and Cultura Mogollon have been used or proposed

for this area (DiPeso 1947a:48). From the Mexican side it has been

seen, at least in part, as a region of Chichimecs or hunters. Thus,

Viva' (1946:65) provides a map showing an area chichimeca as a broad,

irregular band extending in a north north-westerly direction from,

roughly, the State of Guanajuato into Utah. DiPeso's definition

broadens this extensively. The name derives from the Chichimecs,

B. The Chichimecs

Who were these people - the Chichimecs? Leon-Portilla (1964:

18) quotes from Los Anales de Cuauhtitl6n, an ancient history by an

unknown author:
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Los chichimecas ilevaban Aida de cazadores,
no tenian casas, no tenian tierras,
su vestido no eran capas de alg6don,
s6lo pieles de animal, s6lo capas hecho de heno.

En redecillas y huacales
criaban a sus hijos.
Comian tunas grandes,
visnagas, raices silvestres. (Leon-Portilla 1964:18)

The Chichimecs live a life of hunters,
they have no houses, they have no lands,
their clothing is not mantles of cotton,
only the hides of animals, only capes made of straw.

In small nets and cages
they carry their children.
They eat large cacti,
mammilarias, wild roots.

A further account is given by an early Spanish priest, Toribio

de Motolinia, in his History of the Indians of New Spain (translation

by Foster).

One group they call Chichimecas, and they were the
first lords of the land....About the Chichimecas we find
...that they lived in this land for eight hundred years,
although it is considered certain that they are much
older, but that, being a barbarous race who lived like
savages, they had no way of writing or representing
things. We do not find that these Chichimecas had
houses or villages or clothing or corn or any other
kind of grain or seeds. They dwelt in caves and in the
forests, and lived on roots, venison, rabbits, hares and
snakes. They ate everything raw or dried in the sun..."
(Motolinia 1950:25-25).

It is clear then, that the Chichimecs were the primitive,

wandering tribes of northern Mexico. They were hunters and gatherers

who, in a very large part, had adapted to the Desert Culture and, since

the deserts extended northward, the Chichimecs were to be found beyond

the Rio Grande also. These people would have entered the arid lands

sometime during that period known as the Archic and, as Soustelle (1984:

184) put it: "The Chichimeca were in effect, representatives of a
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paleolithic culture which survived into more recent times and lived on

alongside the great civilizations of later periods."

The Chichimec concept must be viewed as a broad one, including

people other than those inhabiting strictly desert regions. The geo-

graphy of Mexico and the American Southwest afforded a spectrum of

varied ecological niches for whichever paleolithic wanderers might be

capable of exploiting them. In addition to Sonoran and Chihuahuan

deserts, there were plains, mountain ranges with valleys, some lakes,

and maritime littorals.

Although the Chichimecs were "barbarians" to the Aztecs, it

was other Chichimecs, who much earlier, had been the first to pene-

trate into the Valley of Mexico and beyond. It was the descendants

of the first arrivals who established the early chiefdoms around the

shores of the great lakes - chiefdoms which were well established by

the time a "Johnny-come-lately", migrant tribe, later to be known as

the Aztecs, wandered into the valley and established a precarious

foothold at Chapultepec, the "Hill of the Grasshopper," According to

Davies (1983:169), this occurred sometime later than A.D. 1250.

The life-style of the northern Chichimecs might well be

illustrated by a drawing which was used in U.S. Army Lieutenant

Frederick Schwatka's book recounting his late nineteenth century

journey through northern Mexico (1895:245). A drawing (Figure 1;8)

'depicts the Sierra Madre cave home of a Sonoran Tarahumara Indian.
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Figure 1. Home of a Sonoran Tarahumara Indian (Schwatka
1895, page 245). The life-style of the Chichimeca was
likely very similar. The garment would have been made
from animal skins rather than fabric.
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CHAPTER TWO

A TIME OF BEGINNINGS

Earliest Times

It would be difficult to pinpoint, with any degree of

certainty, the time when Paleolithic man first entered the Gran

Chichimeca or wound his way down into Mesoamerica. There have been

a number of postulated dates, but frequently they are based upon

evidence resting upon shaky ground. Thus, while the Texas Street

site at San Diego provided a C-14 date in excess of 35,000 years ago,

most archaeologists feel that the site's association with human

activity remains unproven (Cressman 1977:67).

The Santa Rosa Island site off the California Coast, southwest

of Santa Barbara, while producing evidence acceptable to some that man

dispatched, cooked and ate dwarf mammoths there more than 37,000 years

ago, has been seen as doubtful by a number of scientists (Cressman

1977:68-69).

A. In Mexico

In regard to Mexico, Cressman states that:

The Tlapacoya site in the Valley of Mexico, State
of Mexico, has provided what must be acceptable in terms
of any reasonable theory of probability as firm evidence
of man in that area by 24,000 years ago... This site is
on the shoreline of ancient Lake Chalco... What is
clearly a hearth has been dated from the contained
charcoal at 24,000 + 4,000 years ago (Cressman 1977:73).

The early hunters had entered the Basin of Mexico at a time

when mammoths were roaming the shorelines and valley floor. It is

known that these megafauna were being hunted by 11,000 B.C., the first
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date of confirmed fill finds in that area, and according to Adams this

"...nicely overlaps with the earliest securely dated material in the

rest of North America - Clovis points and their associated tool types"

(Adams 1977:60-61).

Adams describes two kill sites in the northern part of the

basin where the gigantic animals were pursued into the swampy margins

of a pleistocene lake and slain. Lithic artifacts were found in

association. He also points out that the number of megafauna were

limited as Mesoamerica lacked the wide grassy plains which would

support a large population of those animals. Moreover, he posits:

"...the kinds of specializations in meat eating and hunting which

parallel the European Ice Age cultures were simply not possible"

(Adams 1977:60-61).

The big game population could not last forever and its ulti-

mate disappearance forced a reliance on lesser animals. As Davies

relates concerning the early man's diet: "...the mouse loomed larger

in his daily fare than the mastodon. Remnants of mice, charred but

complete with bones, show that people swallowed them whole, fur and

all" (Davies 1983:16).

B. In the American Southwest

In the American Southwest the first generally recognized Paleo-

Indian site was uncovered in an ancient box canyon near Folsom in

eastern New Mexico. The remains of twenty-three bison of a species

long extinct were found in undisputable association with human arti-

facts. The projectile points were expertly made by "pressure flaking",

a technique which apparently was independently achieved in North

America (Snow 1980:25). The exquisitely-styled projectile points are
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now referred to as "Folsom" and were employed in the hunting of Bison

antiquus.

Subsequent discoveries pushed man's presence in the Southwest

even back further. At the site of Blackwater Draw near Clovis, New

Mexico, were discovered sediments containing Folsom points and bison

bones overlying older deposits containing a more crude, fluted type

of point in association with mammoth bones. In 1959, at the Lehner

Ranch Arroyo in New Mexico were uncovered Clovis points along with

butchering tools in association with nine immature mammoths. Charcoal

from the Lehner site provided the first Clovis C-14 dates to be estab-

lished. They averaged 11,260±360 years before the present (Haynes

1966:107).

Haynes projects:

...the rapid increase of mammoth hunters could
easily be one of the main reasons why these animals
became extinct in North America sometime around 9000
B.C., leaving the succeeding Folsom hunters with no
larger prey than bison (Haynes 1966:112).

By 7000 B.C. the Pleistocene fauna were rapidly disappearing.

The horse and the remaining large bison pursued by the Folsom hunters

gradually vanished, forcing the Paleo-Indians to accomodate themselves

to new conditions. Food-grinding implements appeared in camp sites,

indicating increased reliance on plants. The time of the big-game

hunters was over and a new lifestyle based upon intensive utilization

of a wide spectrum food resources became the mode of existence (Snow:

1980:28-29).
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The Rise of Cultures

A. In Mexico

Adams (1977:13) places the span 7000-1500 B.C. as the Period

of Incipient Agriculture. Essentially, it was a period of gradual

change in which the subsistence patterns of hunting and gathering

gave way to the beginnings of agriculture and the establishment of

sedentary village life.

This process did not occur uniformly, but proceeded in a

patchwork fashion according to the different ecological advantages at

various sites. Consequently, there was considerable variation in the

degree of dependence upon the cultivation of food plants. According

to Gerhard, for example, the situation on the northern frontier even

at the much later period of Spanish contact was such that:

Whole farming communities would go off on long
treks to gather a harvest of wild plants, while game
or fish might be an important dietary supplement.
The primitive fisherman of the Gulf of California
sometimes traded their catch for maize from the in-
land people, and the equally wild tribes of the
Laguna seem to have sowed and harvested corn around
the wet lakeside with no attempt at cultivation.
(Gerhard 1982:4)

Niederberger (1977:136) discusses the paleoecology of the

perimeter of prehistoric Lake Chalco and points out that seasonal

changes (such as the dry versus the rainy season) can impact upon

pre-agricultural humans inhabiting regions of limited resources and

impose a requirement of migration in order to exploit other ecological

niches. In semiarid regions this was surely a requirement for sur-

vival.

It is obvious that the most rapid agricultural development
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would occur in fertile, wel-watered valleys. In the highlands the

exploitation of rich, volcanic soils with adequate water allowed the

attainment of a high-density population early on. In the lowlands

depauperate soils and heavy rainfalls contributed to the difficulty

of intensive cultivation (Adams 1977:18).

The most important plant developed agriculturally in Mexico

was maize or corn, a biotype adapted from the wild. As MacNeish

(1980:99) points out: "...a form of wild corn has been in existence

for 80,000 years..." and "...wild corn had flourished in the high-

lands of Mexico." This was established by a study of drilling cores

from the sediment beds of old Lake Texcoco. At levels believed to be

80,000 years of age were found the pollen grains of maize, undoubtedly

that of the wild variety.

A chronicle of the development of agriculture and its

influence on the rise of culture is provided by MacNeish (1964:3-37).

At Coxcatlan Cave in the southern part of the Tehuacan Valley, south-

east of Puebla, he found 28 distinct occupation levels, the earliest

which dated to about 10000 B.C. Altogether, the excavation of five

caves and other stratified sites provided a wealth of information and

a nearly continuous detail of the ascent of civilization in the

valley.

At the lowest level were found cobbs of a primitive corn,

about 20mm in length (two-thirds the length of the filter in a king-

sized cigarette) and reflecting an age of 7,000 years.

From about 12000 B.C. until 7000 B.C. the people were hunters

and gatherers, living upon whatever bounty nature could provide. At

this early phase, they occasionally managed to enjoy the protein of a
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now extinct horse or antelope.

By about 5000 B.C. about 10 percent of the sustenance was

derived from domenticated plants. These included the water-bottle

gourd, two species of squash, amaranth, two types of zapotes, possibly

three kinds of beans, and chili peppers.

By about 3400 B.C. agricultural foods were providing nearly

30 percent of the nutritional requirements and some animals were being

domesticated. The dog was the first of these.

Around 2300 B.C. hybridized corn was being cultivated and

pottery was being made. From here on there was an acceleration of

cultural development, and from about 1500 B.C. village life had be-

come more intricate, the pottery more refined, a more elaborate

ceremonialism had evolved, and a figurine cult had developed.

MacNeish feels that the figurines may have personified family gods.

At about 850 B.C. the Tehuacari dwellers were growing hybrid

corn in fields irrigated with water from the valley streams. There

was a rapid rise in population, the construction of temple mounds, and

numerous contacts with other groups living outside of the valley.

There appeared to have been a strong influence from the Olmecs, a cul-

ture which had arisen along the southern Gulf Coast near modern Vera

Cruz.

By roughly 200 B.C. the Olmec influence was replaced by that

of the Zapotecs of Monte Alban to the southwest. Large irrigation

projects had been developed and there were impressive ceremonial

centers with surrounding villages. The turkey, tomato, peanut and

guava had arrived to augment the diet.
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Beginning about A.D. 700, Mixtec influence became ascendant,

agricultural products met some eighty-five percent of the food re-

quirements; there was trade and commerce, a military establishment,

and a complex religious structure,

Shortly before Cort6s and his troops disembarked on the Vera

Cruz coast on April 21, 1519, the Aztecs had preempted the Mixtec in-

fluence, but their period was short.

B. In the American Southwest

Cressman (1977:44) discusses Antev's Neothermal or postglacial

period and its climatic significance. Following the Pleistocene, there

was a period of increasing warmth until about 7,500 years ago. This

was followed by the Altithermal, a period of markedly greater warmth

and aridity which persisted until about 4,500 or 4,000 years ago.

Since then, a period of middle-range temperatures have persisted until

the present.

The increasing aridity imposed by these long-range periods of

climatic change have had a tremendous effect upon the Southwest and

have greatly modified and restricted the ecological niches available

for exploitation by stone-age man. Much of the Southwest as well as

northern Mexico has become inhospitable desert, an area of great

challenge to survival.

Nevertheless, by utilization of every water source, the

shelter of over-hangs and cliffs, the protection of caves, the advan-

tages of canyons and valleys, early man did survive. Not only did he

survive, but his numbers began to grow as his adaptive techniques im-

proved.
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During the Paleo-Indian period, as his technology in working

stone became more effective, man began to spread out over the terrain,

adapting himself to the available resources. Gladwin points out that:

"...the character and specialization of their tools usually makes it

possible to draw a distinction between the people who were principally

hunters and those who were primarily foragers"(Gladwin 1957:22). Thus,

along the southern California coast the presence of milling stone and

the paucity or absence of projectile points indicates a primary depen-

dence upon plant products such as nuts, acorns and seeds, which were

reduced to a meal or coarse flour.

The evidence indicates that a hunting culture had developed in

the Pinto Basin of southern California (then possessing a more amenable

climate) and at Gypsum Cave in southern Nevada. At Gypsum Cave the

evidence was associated with the bones of the ground sloth, an animal

long since extinct. In northwestern Arizona there were Yuman foragers

and in the southeastern part of that state there were the foragers who

we now call the Cochise (Gladwin 1957:20-22).

These people did not live in isolation and already evidence of

some diffusion was evident. Excavations at Bat Cave in western New

Mexico revealed the presence of a primitive maize. This was not wild

corn, but an ancient variety showing some indications of domentication

and development. "It dates from about 3000 B.C., indicating that, at

a time when little other influence from Mexico was finding its way

into the Southwest, basic economic shifts were already beginning"

(Snow and Forman 1976:110-111).
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Common beans were also found in Bat and Tularosa caves at

levels which dated to between 1000-500 B.C, Common beans were domes-

ticated in Mexico approximately five to seven thousand years ago and

were grown in the Tehuacgn valley and around Tamaulipas about that

time (Martin and Plog 1973:27

Gladwin states that about the year A.D. 200, there was "...a

remarkably uniform blanket of culture [which covered] the Southwest

and western Texas" (Gladwin 1957:26-30). There were, of course, some

minor differences. He prefers to label the people of the Four Corners

area as "Basketmakers" and to qualify the dwellers in caves of the

upper Gila and western Texas as "Cave Dwellers."

Shortly after the time of Christ, the Four Corners Basketmakers

acquired innovations new to the Southwest, innovations which had not

come up from the South. "Beginning at about A.D. 200, the vanguard of

a people whom we are calling the Farmers entered the Southwest, prob-

ably coming in from the western plains through southern Colorado..."

(Gladwin 1957:47). Among their introduced traits were ten to eighteen-

row corn, pottery fired in a reducing ambience, and the bow and arrow.

None of these new traits had reached the Cochise Foragers or the Upper

Gila Cave Dwellers.

With the attainment of agriculture and pottery the Basketmakers

were embarked on a course which would lead them to higher levels of

culture. At these higher levels we know them today as the Anasazi, a

name conferred upon them by the Navaho. This name has been variously

translated as "old or ancient enemy" (Hold 1983:595) and as the

"ancient ones" (Pike 1974:15).
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In southeastern Arizona and southwestern New Mexico there

developed a culture known as the Mogollon, named for the mountains in

which they lived. Gladwin (1957:73-77) ascribes the Mogollon Culture

to a fusion of Cochise Foragers and a people who, in the sixth and

seventh centuries A.D. migrated up from eastern Mexico. With them

they brought Mexican traits, among which were storage pits, eight-

row corn, beans, and plain brown and polished red pottery. On the

basis of their distinctive, red pottery Gladwin refers to them as

the "Reds."

In regard to the Mogollon, Snow and Forman state:

The Mogollon were among the first agriculturists
of the Southwest, but they never evolved the strong
commitment to it that we see elsewhere in the region.
They continued to exploit the wild foods of the
mountains and the transitional zone verging on the
desert below. Their conservatism served them well
in hard times still to come, but in the end it con-
tributed to their cultural loss of leadership to the
Anasazi tradition (Snow and Forman 1976:111-112).

West of the Mogollon, along the Salt and lower Gila rivers in

southwestern Arizona, there arose a culture based upon canal irriga-

tion. They are referred to as the Hohokam. This is a Pima word which,

in a general context, has been said to mean "those who have gone" or

sometimes "those who have vanished." Indian informants, however, have

indicated that, in a literal sense the work hohokam is a plural meaning

"all used up" (Haury 1976:5).

The origin of the Hohokam Culture has been argued, but Haury

favors a migration theory and proposes that:
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...a group of people came from Mexico probably
as early as 300 B.C. and that after having "settled-in"
the society enjoyed a long local development, though
nudged to greater cultural heights from time to time
by infusions from Mesoanerica (Haury 1976:352).

After a long ascendency, peaking from A.D. 700-900, there were

events leading to ultimate decline; however, their largest community,

Snaketown, was, at the present state of knowledge, "...the longest

continuously inhabited open site in the desert, if not in the South-

west..." (Haury 1976:355).

The history of the Hohokam appears to have ended suddenly.

Hayden (1970:91) refers to the "...destruction of the Great Houses of

the Hohokam by invaders from the east, an event which must have taken

place not more than 250 years before the Spanish entry..."

The continuity of the agriculture-based societies of the

Southwest was arrested by several factors. One of these was the im-

pact of the Athabascan nomads who had left their home in western

Canada possibly some 1,000 years ago. Brugge (1983:489) hypothesizes

that the immigration might have been initiated by a periodic interval

of famine.

According to Brugge, their route of migration southward has

not been clearly defined. Gladwin (1957:216-217 believes that they

descended through the western plains, on the east side of the Rocky

Mountains, and that very likely they did not find a crossing until

they reached the thirty-fifth degree of latitude (that of Alburquerque

New Mexico).



21

At this point, one segment, turning westward, crossed the Rio

Grande and fanned out to encounter the sedentary agriculturists at

different sites. The other segment followed the Pecos southward,

entering Texas and northeastern Chihuahua - to be later known as the

Lipan Apache.

The westward-moving segment forked again, with one group

moving north and west to become the present-day Navaho. The others

probed southward into the Gila river country to become the White

Mountain and the Chiricahua Apache.

According to Basso, in regard to present-day Arizona-dwelling

Apache, reconstruction of prehistory is difficult. However, he states:

It seems probable that by 1525 Athapaskan-speaking
peoples who had earlier migrated southward...were estab-
lished on the plains of Texas and New Mexico... In the
centuries that followed, some of these latecomers to the
Southwest...moved to occupy territories west of the Rio
Grande. A few of these pressed on into the heart of
what is now Arizona...(Basso 1983:463-464).

Basso points out that an invasion of proto-Apaches as an

explanation for the disappearance of the agriculturists has been

called into question. It would appear that the lands occupied by these

newcomers had already been abandoned by the Puebloans.

An impact of great magnitude was a cyclic change in weather

patterns. Analysis of tree-rings in the former Anasazi territory re-

veals the evidence of a catastrophic drought between A.D. 1276 and

1299. Springs dried up and, season after season, rains failed. After

A.D. 1300 Pueblo communities were grouped where there was sufficient

water to insure survival and some security from Atabascan attrition

(Snow and Forman 1976:151-152).
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As it had in Mexico, the Spanish entrada into the American

Southwest was to herald the coming of a new hegemony and the ending

of a way of life which had endured for hundreds for years. In 1540,

Francisco Vasquez de Coronado, with his soldiers and Indian retinue,

headed northward and crossed the border into present-day Arizona.

Arriving at the upper Rio Grande, he "...pacified the region by

burning a number of Zuni elders at the stake, to teach the tribes as

[he] wrote, to obey the will of God and the king..." (Fehrenbach

1973:216).

A chart is provided to assist in visualizing the approximate

time sequence of major culture periods in the Gran Chichimeca and

Mesoamerica and their time relationship to one another (Figure 2;9).
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CHAPTER THREE

THE WELLSPRINGS: MESOAMERICAN CULTURES

This chapter will consider those mesoamerican cultures which

in the main, contributed to the traits which much later appeared in

the Gran Chichimeca - to be found even as far north as Chaco Canyon

in New Mexico A map of principal mesoamerican sites is provided.

(Figure 3;23).
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The Olmecs

The first horizon of true civilization may be credited to the

Olmecs. The Olmec culture arose along the Gulf coast of modern-day

Vera Cruz, centering on the Les Tuxtlas mountains and rivers, swamps,

and estuaries which drain into the waters of the Gulf. Evidence

suggests a date of about 1500 B.C. although that may not be the

earliest date since earlier evidence may yet be exposed to light

(Adams 1977:93,81).

During their ascendency, the Olmecs did not remain pegged to

the coast, but extended their influence into other major areas. Of

special significance to this thesis was the spread of their presence

into the Basin of Mexico.

According to Soustelle (1984:179), the limit date for the

ending period of Olmec civilization was 500 or 400 B.C., but the im-

print of their culture did not simply vanish. "...01mec culture did

not die out, but simply was absorbed and passed on in more or less

transformed variations" (Adams 1977:94). Olmec religion appears to

have portrayed a median stage between tribal shamanism and the com-

plex religious system which developed later (Davies 1982:51).

This being so, one may ponder whether or not two ancient

Mexican dieties, the Fire god and the Plumed Serpent (Quetzalc6at1),

received their early inception, in rudimentary form at least, among

the Olmecs. These two hoary divinities would later receive the

adulation of the greater cultures of the Mexican Basin and ultimately

appear in the Gran Chichimeca.
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Their origins lie in an area of strict conjecture inasmuch as

the answers are confused by conflicting interpretations of archaeo-

logical evidence. Thus, we find that Davies declares that "Also

present in Olmec religion was the Fire God (who also came to be

associated with earth) and perhaps a rudimentary version of the Plumed

Serpent" (Davies 1982:51).

Soustelle takes a different view and negates the existence of

both among the Olmecs. In regard to the Plumed (Feathered) serpent,

in particular, he emphasized that "...nothing allows us to state with

certainty that the Olmecs adored a plumed serpent, a divine person-

ality that was to acquire a primordial importance well after the

disappearance of the Olmec civilization." Soustelle also discounts

the "wind god" as avatar of the plumed serpent in Olmec times.

There is strong, but perhaps not conclusive, evidence that

the "wind god" first arose among the Huastecs of the Gulf coast

(Kiehl 1983:142-143). Jaques Lafay in his QuetzalcOatl and Guadalupe

says of him:

...Quetzalcoatl is the "winged eternity of the wind."
His name is Nahuatl but he is a very ancient god,
earlier than the name under which we know him. He was
a coastal divinity, associated with the sea and the
wind, who reached the central plateau, established himself
at Teotihuacan as a great god, then after the destruction
of the city, reappeared at Tula centuries later, bearing
the name that he bears today... (Lafay 1976:xx).
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Tectihuaciin

In the central highlands some thirty miles northeast of

Mexico City, there arose one of the most important cities of

Mesoamerica: Teotihuac-a*n.

Teotihuaca'n was one of the greatest "Classic" centers
in ancient Mesoamerica - architecturally, artistically
and in terms of sheer size of the city itself and of
some of the buildings in it. Traces of its "influence"
are found widely in Mexico and Central America (Millon
1960:1).

One might wonder why a city arose on this site in the first

place, since it is semiarid today. "While it might have enjoyed a

greater rainfall two thousand years ago, it would still not have had

a particularly rich agricultural potential, were it not for the

springs..." (Millon 1973:47). These were capable of providing irri-

gation water and, although there is no direct archaeological proof of

irrigation, it would have been amazing if they had not been utilized

to their maximum capacity.

Teotihuaca'n's proximity to Lake Texcoco, the largest of the

five-lake system, conferred strategic importance because of possibi-

lities for communication and transport in the Basin of Mexico.

Moreover, the lake system itself was a provenience of resources. In

addition, the Teotihuacn Valley contained major obsidian deposits

and, as Millon puts it, "...we know that obsidian working was the

city's principal craft from very early times" ( Millon 1973:48).

Population figures from these early times are, at best,

conjectures. Adams (1977:191), however, proposes that the Pyramid of

the Sun was probably built around A.D. 100, shortly after there

occurred a population rise from about 2,000 at 200 B.C. to near
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60,000 at A.D. 100. He projects a population of about 150,000 at

A.D. 600. A comparison with the Old World is made by Meyer et al.

(1973:15) who describe Teotihuacan at its peak as "...more populous

than the Athens of Pericles and [covering] a larger area than the

Rome of the Ceasars." A picture Figure 4;30) provides some concept

of its size.

In regard to this population growth: "There is strong evidence

that this resulted from the concentration at Teotihuacin of most of

the population of the Basin of Mexico, and not from a population ex-

plosion" (Adams 1977:191). Assuming this to be the case, one can

visualize the city not only as a population center, but the recipient

of wide philosophical and religious concepts.

At its apogee Teotihuacan was a true city in every sense. It

had sumptuous palaces as dwellings for the elite, and over 2,000

apartment compounds each apparently with its own kitchen. The two

largest structures were the pyramids of the Sun and the Moon, which

were undoubtedly surmounted by temples. The city even had an area

which could well be characterized as "slums" (Adams 1977:194-196).

Of special interest to this thesis is the fact that in

TeotihuacIn the Plumed Serpent, that "old coastal divinity associated

with the sea and the wind" of Jaques Lafay, had come into his own as

a principal diety and in the form in which he is recognized today.

Outstanding among the structures of the ruins is the magnificent

Temple of QuetzalcOatl, studded with serpents' heads and faceted with

its sinuous form.

A new deity appears here - Tlaloc, the God of Rain. His most

striking representation is the massive stone sculpture which now
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stands before the Museum of Anthropology at Mexico City. It was

recovered from a quarry south of Teotihuacan (Davies 1983:76). That

Tlaloc was a very important deity at Teotihuacan is shown by the fact

that at the Temple of QuetzalcOatl "Tlaloc is almost as strongly

represented as the feathered serpent in the symbolism..." (Vaillant

1938:560).

In spite of its supremacy and power, between A.D. 700 and 750,

a disaster struck. The city was largely abandoned and the majority of

its buildings were destroyed by fire. In the following years residual

populations and squatters lived on at the site, but the city was never

again to play a consequential role in Mesoamerica (Diehl and Benfer

1975:115).

"The fall of Teotihuacan, like that of Rome, left in its wake

a disordered world, whose surviving cities were like planets in orbit

round an extinct sun" (Davies 1982:113). Her people had been essen-

tially dispersed, but her gods and traditions had not been lost.

They would rise again among the Toltecs several hundred years later.

The threads of her culture would reappear in the fabric of even sub-

sequent civilizations.
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Figure 4. Ruins of Teotihuacan from the Pyramid of the Moon
The pyramid of the Sun is left center, facing the Street of
the Dead on the right.
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The Toltecs

A little more than an hour's drive to the northwest from

Mexico City is the town of Tula. This is also the site of Tollan,

the ancient capital of the Toltecs. The reconstruction of the rise

of the Toltecs used here is largely the synthesis of the Mexican,

Jimenez-Moreno, and others, as detailed by Adams (1977:227-228).

Durink the earlier period of Teotihuacdn hegemony,

Teotihuacanos had colonized to the north during an expansion period

of from A.D. 100 to 300. This resulted in colonial centers, fre-

quently linked with intensive mining enterprises. With the fall of

Teotihuacdn numerous colonists streamed back to the central zone,

thus many of the colonial concentrations were relinquished by about

A.D. 600.

During the period of withdrawal Chechimecs from the northern

deserts migrated south. Jimenez-Moreno visualizes the Toltecs as in-

vaders who entered the Valley of Mexico as followers of the legendary

chief, Mixcoatl (Cloud Snake). This group established a capital at

Ixtapalapa, a short distance from modern Mexico City. Here they came

under pressure from the Olmecs who controlled Cholula to the southeast.

They consequently moved to Tula where they reestablished their capital.

This move, made about A.D. 960, was under the direction of a strong

leader, Topiltzin. He was, moreover, a priest of Quetzalcciatl and

called 'C'e Acatl (One Reed) for the date of his birth.

According to Diehl and Benfer (1975:117-120), Tollan came to

cover area about 13 square kilometers and to achieve a population of

from 50,000 to 60,000 people.
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Unlike Teotihuacan, Tollan developed without any
integrated city plan. It seems to have lacked
formal streets and thoroughfares, and the houses
excavated to date do not follow any standard
pattern or orientation. There is evidence for
several distinct clusters of moderate-sized
temples at various places in the city but their
relationships to the surrounding neighborhoods
and to each other is still unclear (Diehl and
Benfer 1975:120).

The Toltec hegemony focused mainly north and west of the

Valley of Mexico. It consequently did not encompass most of the

Valley of Mexico or the Valley of Puebla since these two pivotal

valleys were controlled by the Olmec Uixtotin from their position

at Cholula (Adams 1977:229). It was Olmec pressure which had

earlier motivated the withdrawal from Ixtapalapa.

The Toltecs appear to have been adept irrigationists. This

was essential since dependence on rainfall alone would result in

frequent crop failure.

Mexican archaeologists have discovered as yet undated
ancient canals and other irrigation features around
Tula, which must have functioned during Toltec times.
Canals were simple ditches which received water from
rivers, springs, and temporary streams. Brush and
earth dams directed the water into feeder canals and
on to fields (Diehl 1983:99).

In addition, it appears that the Toltecs built hillside

terraces to arrest water and silt.

Although animal protein was in short supply, it was provided

to some extent by domesticated turkeys and small dogs. Deer, Jack-

rabbits, and cottontails were utilized as welcome supplements. "The

burnt human bones found in our excavations indicate that human flesh

was considered edible... The frequency of cannibalism is not known..."

(Diehl 1983:98).
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The expansionist trend of the Toltecs was revealed by their

intrusion into the Yucatan. Adams (1977:237-241) provides an account

and states that about A.D. 987, as mentioned in the chronicles,

Quetzalc6atl arrived in the Yucatan under the Maya name of Kukulkan.

With the seizure of power in Chichen-Itza a resplendent Toltec center

was established.

There can be no doubt that the Toltecs traded far and wide.

A research program undertaken by the University of Missouri at

Columbia in 1970 resulted in the discovery in Tula of a cache of

several types of distinctive pottery: Plumbago and Papagayo Polychrome.

The homeland of the Plumbago was Guatemala, and the Papagayo pieces in-

dicate that the Toltecs had a commerce which penetrated into Costa Rica

and Nicaragua (Diehl, et al. 1983:182-183).

In regard to northern expansion, Adams avers that:

The Toltecs expanded into
Gran chichimeca about A.D
coastal and eastern sides
apparently making contact
of what is now the United

the northern frontier zone or
. 900, this time to both the
of the western Sierra Madre,
with the southwestern culture
States...(Adams:1977:235).

The waves of the Postclassic Mexican expansion washed not only

into northern Mexico, but into the American Southwest as well. Thus,

we find that in southern Arizona the Hohokam reflected many meso-

american features (Meighan 1974:1259). Among these features were

direct imports such as copper bells, pyrite-encrusted plaques, and ma-

caws. A highly-polished pottery shard found at Snaketown suggests a

source in highland Mexico, or even as far as the Totoate region of

Jalisco (Haury 1976:343-345).

In addition to direct imports there were the acquired ideas

which led to the production of local replicas of some southern



34

prototypes. Certain southern practices became adopted also. Among

these we number the ball courts, platform mounds, and the use of

incense (Haury 1976:343).

The supremacy of the Toltecs came ultimately to an end for

reasons which are yet unclear. The last ruler, Huemac, departed from

Tollan with his partisans for Chapultepec about A.D. 1156, thus mark-

ing the finish of the site as a capital. Evidence from the American

Southwest points to the onset of a series of droughts at about the

middle of the twelfth century. "It seems likely that colonial and

frontier Mesoamerican settlements were abandoned and that populations

began flowing back to the south, creating pressures on the cities there"

(Adams 1977:241).

With the demise of the Toltec hegemony and the abandonment of

their northern outposts, the southern regions were invaded by

Chichimecs from the north. One of the Chichimec groups was led by a

war lord named Xolotl (Monster). This group, arriving in the Valley

of Mexico when grass was already luxurient in the ruins of Tollan

introduced the bow and arrow "with which they subjugated the remain-

ing Toltecs, who wielded the atlatl" (Peterson 1961:75).

According to Diehl (1983:166) Tula was soon reoccupied, and

at the time of the Spanish invasion it was again a large city. It was,

however, no longer the capital of an empire, although it was destined

to have a special significance for the Aztecs who would later come to

power in the Valley of Mexico (Diehl 1983:166).
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The Aztecs

It is necessary to explain why the Aztecs, the preeminent and

most widely-known of the Mesoamerican civilizations, will not be here

considered as primary donors of cultural traits to the Gran Chichimeca.

They were the heirs to the complex cultural facets bequeathed to them

by the prior cultures, but were largely unable to pass them along and

with the fall of the capital Tenochtitlan to Cortes, after a long and

savage siege, the extended sequence of Mesoamerican cultures came to

an end.

Sometime after A.D. 1250, a migrant band of wanderers who

called themselves the Mexicas arrived in the Basin of Mexico.

According to various documents, they were among the last of many

tribes to egress from the mythical Seven Caves lying to the distant

north-west near a place called Aztla.n...From this legendary place is

obtained the name by which the people came to be known: Aztecs. Since

most of the valley land was already preempted by earlier-comers, the

Aztecs settled on an eminence known as Chapultepec (Hill of the Locust)

(Davies 1982:167-71). This is currently within the modern Mexico City.

Their length of stay at Chapultepec is uncertain, but even-

tually due to a series of events, the Aztecs were forced to seek

shelter elsewhere. According to one account, their tribal god,

Huitzilipochtli, in a dream to one of his priests, informed them that

they were to settle at a place where they were to see a magnificent

eagle perched upon a cactus. This occurred on one of the islands of

Lake Texcoco and they were to call the place Tenochtitlln (Davies 1980:

82-191).
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The Mexica lent their services to others as mercenaries and

soon gained a military skill which made them redoutable indeed. A

city began to rise on the island in the lake. In time, the Mexica

formed an alliance with two other cities - Texcoco, across the lake,

and Tacuba, a neighbor. This triple alliance brought about a military

ascendency which was ultimately to achieve great power, with the

Aztecs dominant.

The Aztecs were a warlike people and, after taking over the

central plateau, their conquests took them eastward to the Gulf Coast.

Expansion to the south was primarily to maintain rewarding trade

routes. These led into the hot land of the Gulf Coast and into

Soconusto, which was a prime source of Cacao. After conquering many

of the Mixtecs they moved into the Valley of Oaxaca, where they estab-

lished a garrison (Whitecotton 1977:122-123).

When they mounted a drive to the west, however, they ran into

trouble. To the west were the powerful and warlike Tarascans, with

their principal capital at Tzintzuntzgm on the shore of Lake l'tzcuaro.

The Tarascans had built an empire which was centered on the modern

State of Michoaca.n and extended south-eastward to the frontiers of the

Aztec dominion. When, during the reign of Axayacatl, the Aztecs

challenged the Tarascans the Aztec army suffered an overwhelming de-

feat. Of twenty-thousand warriors only two hundred survived to find

their way to safety. Tarascan primacy in the west was never again

challenged by the Aztecs (Davies 1982:185).

What is significant to our thesis is the fact that the Tarascan

presence provided effective discouragement to Aztec expansion to the

west and northwest. Moreover, according to Davies (1982:185), when
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Axayacatl's successor, Tizoc, launched an assault on Meztitlan, an

independent enclave on his northern border, he also endured a morti-

fying reverse with a loss of two hundred men and the capture of

relatively few prisoners.

Northward there was very little to attract the Aztecs. They

were interested primarily in fertile lands and productive people whom

they could subjugate to obtain tributes such as maize, cacao, cotton,

and gold. To the north lay wide deserts, troublesome Chichimecs, and

high costs without dividends. For these reasons Mesoamerican cultural

traits, under the Aztec hegemony, failed to exert any significant

effect on the various groups within the Gran Chichimeca.
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CHAPTER FOUR

TRADE AND THE POCHTECA CONCEPT

Trade is a prime pivot upon which this thesis turns for it is

along trade routes that new ideas and concepts are carried, along with

desired items of trade. The economic motive is behind it and the pur-

suit of profit overcomes hardships and great distances. This is not

to depreciate the influence of group migrations or the perigrinations

of wanderers seeking a new home. In the broad sense, these are all

avenues of cultural diffusion.

From Olmec times, and perhaps earlier, trade played a very

important role in the development of Mesoamerican cultures. As small

communities grew in size and complexity there was increased need for

items of various types. Not only was there an augmented demand for

food resources, but a developing appetite for what might be termed

today as luxury goods.

Many communities evolved in locations which were a source of

unique and specialized resources - raw materials for the production

of consumer goods. Sonconusco along the southern Pacific Coast, for

example, had the soil and climate which yielded a rich harvest of

cacao. The Aztecs used cacao not only as a beverage but as a type of

currency.

Adams (1977:87) tells us that the Olmecs probably obtained the

highly-prized jade from the Balsas river valley in Guerrero, in

Guatamala, and from unknown sources. Moreover, at San Lorenzo in the

Olmec homeland there has been discerned obsidian from nearly seven

sources - some of them quite distant. The Olmecs were eager to travel
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when the rewards were commensurate.

Especially during Aztec times, there was a demand for imports,

and many of them were essential for the functioning of the Aztec State.

A product highly-valued by the Aztecs was the Amatl-paper which was

prepared from the inner bark of wild fig trees. It was used in the

manufacture of the famous books or codices and in different ways during

sacrificial religious ceremonies. It had wide utility. After the

subjugation of the Tlahuica people of the present Cuernavaca Valley,

the Tlahuica town of Tepotzl'a'n was required to produce as a part of

its tribute 24,000 rolls of paper every six months. "Since 1325 A.D.

the Aztecs had carried on a form of commercial rapine that soon made

them the overlords of the Mexican earth" (Von Hagen 1943:16-17).

Tribute charts contained in the Codex Mendoza (Miller Graphics

1978) reveal the diversity of the tributes which were funneled into the

Aztec capital of Tenochtitlgn: bales of cotton, striped mantles, lime,

deer skins, cane, grain, perfumes, pots of honey, white copal incense,

green feathers, gold dust, and much more. The tribute charts are a

veritable index to the economic geography of the time.

Tribute and trade became the basis of Aztec society...
The pochteca, the merchant class, quickly followed
in the wake of conquest, extending the might of the
empire by trading and spying, and the semi-annual
collection of tribute recurred as regularly as the
solstices (Von Hagen 1943:18).

As Von Hagen points out, in addition to trading, the Aztec pochteca

functioned as an intelligence-gathering unit. Davies also emphasizes

this when he writes "...the pochteca were used as a spearhead in the

Aztec career of conquest"(Davies 1980:203).

The much earlier city-state of Teotihuacgn also engaged in
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long distance trade. Among its manufactures were pottery, figurines,

and stone tools - especially those of'obsidian. Its pottery and

obsidian have been found in virtually every sophisticated enclave of

Mesoamerica (Diehl and Bonfer 1973:115).

Undoubtedly, such undertakings in long distance trade were

under the skillful management of specialists. As Adams posits: "These

antecedents of the Aztec pochteca were probably of higher status than

the resident craftsmen merchants" (Adams 1977:200).

Of special interest to us is the question "How far to the

north did the Teotihuac6n influence penetrate?" A sequence of Meso-

american frontier settlements were entrenched in the regions of

Durango and Zacatecas in Teotihuacgn times (Adams 1977:234-235). Their

relationship to the great city in the Basin of Mexico will be developed

shortly.

The passage of several hundred years saw the rise of the

Toltecs and the development of their capital at Tula. Here again,

trade would be a prime facet upon which the social system rested and

the market system would provision the city and its numerous craftsmen.

Diehl compares the Aztec market system with that of the Toltecs

and concludes:

The main differences between the Aztec and Toltec system
were probably related to size and scale; the Aztec system
was much more complex and its major markets far exceeded
in size those of the Toltecs because the total population
they served was much greater (Diehl 1983:113-114).

Setting aside the basic subsistence requirements of the average

Toltec family, there were the imperatives of the elite. This group

had a taste for many items transported from distant places. Among

such requisites were cotton cloth, rare pelts, plumes, jewelry, cacao,
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tobacco, ocean shells, peyote and hallucinogenic mushrooms. Such

items "were all essentials in the daily and ritual life of the upper

class and many came from areas outside the Toltec state" (Diehl 1983:

114).

The Toltecs, however, were not solely consumers. They were

producers and exporters also. Obsidian tools and elite craft products

were perhaps the two primary classes of export goods. The Toltecs con-

trolled the Pachuca obsidian mines. These were the source of a unique

type of obsidian. Its scintillating green-gold appearance rendered it

prized above all others in Mesoamerica at that time. Obsidian cores

and finished tools were light in weight and well-suited to bulk trans-

port (Diehl 1983:111-117).

Among elite items exported from Toltec workshops were feather

cloaks, headdresses, turquoise mosaics, jewelry, shields, and other

items. These articles not only possessed intrinsic beauty and utility,

but carried the symbols of "pan-Mesoamerican ideas and beliefs" (Diehl

1983:117).

Toltec pochteca were also involved in the importation of more

durable goods - such as Plumbate pottery. Plumbate was a gleaming

pottery with a glaze-like surface and was produced on the Pacific coast

of Chiapas and Guatemala.

Plumbate was the most important trade pottery at Tula...
Plumbate was popular throughout Mesoamerica for several
centuries and the Toltec pochteca undoubtedly controlled
its distribution in the northern and western regions for
at least part of that time. Cacao and green quetzal-bird
tail feathers, two other famous products of the Plumbate
homeland were probably imported along with the pottery...
(Diehl 1983:115).
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All of the above facts indicate that the Toltec pochteca

journeyed far and wide. They had links to their Putun Maya equiva-

lents in Tabasco and Campeche who exercised control over a coastal

trade route which extended along the shoreline of the Yucatgn peninsula

into Central America. The Putun merchants appear to have aided in the

Toltec conquest of Chichgn Itzg and the Yucatiin peninusla. There are

also indicated commercial ties "with the west Mexican groups in

Michoacgn, Nayarit, and Colima" (Diehl 1983:114-116).

In regard to their adventuring northward, there is good reason

to believe that they did so. While the northern lands were essentially

frontier zones, sparsely settled, and with but few markets, they were

a source of valuable minerals and semi-precious stones. Among these

were turquoise, rock crystal, cinnabar, quartz and mica. To the north

also was peyote, the hallucinogenic cactus. Trade, even to the north,

could be profitable and "quetzal feathers from Guatemala might be made

into an elaborate shield, which was then taken north and traded for

beautiful shells from the Gulf of California or turquoise from New

Mexico" (Diehl 1983:116-117). It must be pointed out, however, that

exactly how far north the Toltecs went remains a question.

While the Toltecs themselves may never have penetrated into the

more northern reaches of the Gran Chichimeca, they must be seen as the

principal propagators of pan-Mesoamerican philosophical and religious

thought during the pre-Aztec times. These concepts, like the dividing

streams in the delta of a great river, ultimately did flow into the

American Southwest. Perhaps, also, some of their artifacts, such as

figurines, did not rest where pochteca sandles stopped, but were passed

along from hand to hand over long northward trails.
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Aspects of trade in the northern Gran Chichimeca are of

particular interest. At Casas Grandes, as elsewhere, the pattern of

neolithic commerce centered on three primary products: obsidian,

turquoise, and ocean shell. Involvement in such trade reached a

degree of magnitude where there was state control of both imports

and exports (DiPeso 1974b:621-622). Such control implies a recogni-

tion of economic realties

In addition, in the late eleventh century great amounts of

pottery were produced in Paquime, and the distribution of ceramics

has long been an excellent indicator of commerce. The extent of this

commerce is revealed by the fact that individual pieces have been re-

ported from such widely separated places as Mexico City; Mesa Verde,

Colorado; Webb Island, Texas; and the northwest coast of Sonora (DiPeso

1947b:622-623).

Turquoise, however, held a unique position and it is possible

that it was the quest for this semiprecious stone that drew the

adventurous Toltec entreprenours to Casas Grandes. Turquoise was

a highly valued possession and was esteemed beyond all other riches.

At Paquime turquoise was primarily used as donatives to the gods. At

Pueblo Bonito in Chaco Canyon, and among the Zuni at Hawikuh, New

Mexico, persons of rank were permitted to wear the prized stone (DiPeso

1947b:629-630).

One must also note the traffic in exotic birds. Early in the

Medio Period of Paquime (A.D. 1060 to 1340) scarlet macaws, perhaps from

the rain forests of northern Vera Crus, were carried into the Casas

Grandes area. From these, the Paquimians developed a breeding center

from which birds were sold to the Anasazi, the Mogollon, and the Sinagua



44

north of the Verde Valley (DiDeso 1974b:632).

Patent evidence reveals the commercial ties between Mexico

and the American Southwest, but these ties transmitted more than

material culture. A composite of ceremonial traits in the Southwest

denote Mexico. One of these is the sipapu, or symbolic entrance to

the underworld, which is seen in Anasazi kivas. The sipapu repre-

sents a cave or a body of water. The interpretation of this concept

has been extended to the mesoamerican plaza, to a subterranean burial

crypt in a Chalchihuites pyramid, and to a cave beneath the Pyramid of

the Sun at Teotihuac6n (Frisbie 1983:219).
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CHAPTER FIVE

THE CORRIDOR CULTURES

I term the cultures discussed in this chapter as "corridor

cultures" because of their positions north of the major civilizations

which had evolved in the Basin of Mexico. Their positions extending

northward, both along the Pacific coast and along the east side of

the Sierra Madre Occidental, enabled them to function as frontier

outposts of mesoamerican culture and to extend its influence into the

Gran Chichimeca. In essence, they did function as corridors.

Between 100 B.C. and A.D. 1000 the mesoamerican cultures

pushed northward until they had achieved a somewhat established

border with the Chichimecas. On the eastern side of the Sierra

this margin ran from southwestern San Luis Potosi through Zacatecas

and Durango nearly to southern Chihuahua at the parallel of Guasave

on the coast. Based upon information provided by Kelley (1971:768),

I have indicated the rough outlines of this frontier area on the map

(Figure 5;53).

The Mesoamericans were unable to sustain these northern limits,

however, until the advent of the Spanish intrusion. The fact of their

ultimate withdrawal is not of prime significance here. What is impor-

tant is the fact that for a long period of time there were far northern

frontiers where mesoamerican culture came into contact with dwellers in

the lands beyond. Political and economic retreat would not have

totally erased the long-time imprint of the mesoamerican cultural

facets. The nature of these frontier enclaves will be discussed in a

chronological order.
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The Inland Frontier

A. The Chalchihuites culture

Adams writes:

A line of outpost settlements was established through
expansion into the frontier areas of-Durango and
Zacatecas during Teotihuac6n times...The earliest
penetrations were made about A.D. 100" (Adams 1977:
234)

The major settlements were founded along the Rio Colorado, its east

branch known as the Rio Suchil, and in the Guadiana Valley of Durango.

Collectively, the resultant cultures have been termed the Chalchihuites.

Their similar, essentially-mesoamerican archaeological assemblages have

been found from La Quemada northward as far as Zape in northwestern

Durango (Kelly 1971:777-790).

Along the Rio Colorado there are many Chalchihuites sites

including several strongholds, but the best known is the ceremonial

site of Alta Vista, situated on a meadow west of the Rio Colorado and

the modern town of Chalchihuites. The site, originally the seat of the

earlier Canutillo Phase (around A.D. 200 to 300) was invested and re-

placed by the Alta Vista Phase around A.D. 300. Its later phase may

have endured until around A.D. 950. In the Durango area, colonization

had an extended local evolution which survived from about A.D. 550 to

1350 (Kelley 1971:777-790).

Along the Rio Suchil, about 175 kilometers directly northwest

of La Quemada, is the Cerro de Moctehuma, a smaller-scale fortress.

Based upon archaeological evidence Suchil sites consist of [suggested]

masonry platforms on fluvial flood or contiguous low terraces, village

sites, ceremonial centers, strongholds, and mines or quarries (Kelly
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1971:777-779).

The Guadiana branch is represented by the primarily meso-

american archaeological sites of the Guadiana Valley, close to the

state capital, Victoria de Durango; some sites intermediate to the

Suchil and Guadiana area, and sites extending along the eastern foot-

hills of the Sierra Madre Occidental into northern Durango as far as

Zape (Kelley 1971:787-788). Zape would have marked the northernmost

reach of the Chalchihuites culture.

It is important to assess the Chalchihuites occupation of

the frontier lands from a broad perspective and to consider the source

and nature of the cultural attributes which they advanced.

The appearance of the Alta Vista phase in the Rio
Colorado valley at circa A.D. 300 implanted a
formalized Mesoamerican Classic cultural pattern
in that area: almost certainly this was a primitive
exploitative state inspired by and perhaps even
controlled by Classic Teotihuacan, far to the south.
With the decline of Teotihuacan after A.D. 500, its
influences seem to have been withdrawan from the
Chalchihuites area (Kelley 1971:787).

Although the more southeastern of the occupied areas declined

to disappearance toward the close of the tenth century, the colonies

of the Guadiana branch established to the northwest in Durango sur-

vived until about A.D. 1350 (Kelley 1971:787). It can also be

pointed out here that their northernmost point, Zape, is only 1,075

airline kilometers from Phoenix, Arizona, and about 680 kilometers

from El Paso, Texas,

In discussing the Chalchihuites culture, Kelly shows that the

mesoamerican pantheon was well represented. From the court at the

foot of a pyramid in Cerro de Moctehuma, Kelley and his associates
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excavated a stone idol - "probably a fire god representation" (Kelly

1971:777,781). But even more, in regard to the Suchil branch:

The presence of well-organized and formalized Mesoamerican
ceremonialism is indicated, with primary emphasis on cults
related to the plumed serpent, the sun, the fire god,
earth and water monsters, and undoubtedly Tlaloc worship.
A priesthood, heart sacrifice, cloud beings, world quar-
ters, astronomical (and perhaps calendrical) concepts, and
the speech scroll are all present (Kelley 1971:738).

A discussion of the artifacts of the Guadiana branch reveals

the existence of a rich material culture. Among them are effigy

pestles, paint palettes, composite-stone mirror backs, turquoise

mosaic pendants, copper bells, clay spindle whorls, and shell work.

Of special interest here are figurines of varied styles, "apparently

trade objects" (Kelley 1971:790).

B. The Loma San Gabriel culture

The Loma San Gabriel culture is best mirrored by Loma San

Gabriel, the type site which is to be found on a ridge extending

south from the Rio Florida, about eight kilometers above the town of

Villa Ocampo nearly reaching the Durango-Chihuahua border (Kelley 1971:

799).

The range of sites is widely extended through the piedmont of

the Sierra Madre Occidental from southern Durango and northwestern

Zacatecas through the upper Rio Conchas drainage to almost half-way

through the State of Chihuahua (Kelley 1971:799).

It should be emphasized that the Loma San Gabriel culture

was not essentially a mesoamerican one. In numerous ways it resembled

the Desert (Caracoles) culture of the province. Kelley proposes as a

hypothesis that when the surge of mesoamerican traits arrived in the
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Suchil area about A.D. 300 they exercised an influence on the Loma

people. The later expansion and development of incoming culture in

central Durango resulted in the indigenes becoming an agricultural

peasantry with the Chalchihuites presence remaining "...concentrated

in and near the ceremonial centers, its bearers serving as a religious-

economic and perhaps military upper class superimposed on the peasantry"

(Kelley 1971:800-801). With strong acculturation over the centuries,

the mesoamerican imprint, especially its ceremonials, became engrained

in the Loma configuration and, in turn, was passed into the American

Southwest.

As stated earlier, with the decline of Teotihuac6n, its in-

fluence appears to have been withdrawn from the northern areas. This

placed a stress upon the pioneer cultures and, speculatively around

A.D. 1350 (Kelley 1971:799), the Chalchihuites culture came to an end.

This would have been a more-or-less gradual process, but the net result

was that the road to the south was now open. The Chichimecs could move

towards central Mexico.

C. The Malpaso culture

The Malpaso, southermost of the pioneer cultures, appears to

have evolved directly on what was at one time the frontier. It un-

doubtedly served to fend off Chichimec intrusion into the regions to

the south. The Malpaso culture is best known for its great fortress

site of La Quemada, presently one of the outstanding ruins of Mexico.

The fortress was constructed mostly along the summit of the cliffs of

a long, high hill. A broad roadway connected parts of the structure
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with the valley floor and connecting arteries extended to lesser sites

and to pyramids on rises to the east.

The fortress-like nature of La Quemada itself, its
situation directly on the ecological-ethnic frontier
together with its roadway and village network blocking
the passage of the Chichimec down the open valley of
the Rio Malpaso-Jerez, an avenue leading deep into
Mesoamerica in the Tarascan area - all suggest that
the city and the area were organized and constructed
deliberately to defend the northern frontier (Kelley
1971:775).

Almost nothing is known of the cultural or chronological

sequences at La Quemada, although various radiocarbon dates indicate

maximum occupation around A.D. 900 to 1000 (Kelley 1971:776). The

above dates for the suggested maximum occupation period coincide

closely with the dates provided by Diehl (1983:57) for the Tollan

phase of Tula. These were roughly from A.D. 950 to 1150. According

to Diehl (1983:154), it was the Toltecs or their allies who estab-

lished a military presence at La Quemada about A.D. 900.

As to who constructed the massive fortification in the first

place, the Toltecs certainly could have constructed it. Diehl (1983:

154) however, postulates that it was most likely built by their allies,

the Caxan Indians. These were Chichimecs who had become agriculturists.

Undoubtedly it served as an effective barrier for quite some time. By

the time Tula had fallen, the great fortress "had already been overrun

by Chichimces, forced southward by the expansion from the twelfth

century onward of the North American arid zone in the region of the

present Mexican-United States border" (Davies 1983:163).

There is some question of Tarascan influence. ..."in its

latter phases it may actually have represented an imperium related to,

if not actually part of, the Tarascan political domain"(Kelley 1971:774).
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The Coastal Cultures

During developments in the Basin of Mexico the northwest

Pacific coastal region was not a cultural vacuum. Due to its northern

position, much attention has been focused on cultural development in

the State of Sinaloa. Early Spanish documents drew a picture of heavy

population and singular cultural maturity and complexity. These early

accounts have been verified by archaeology. The region appears to

have developed differently from the inland central region. Occupation

was by small city-states, each with their respective tributary commu-

nities. There were no major cities and there was a paucity of stone

architecture and monumental sculpture (Meighan 1971:755).

"...it is now known that the Classic period [A.D. 0 to
500] arriving on the west coast with real force some
time in the 6th century A.D., brought about major changes
in the cultural pattern that had existed earlier. Appear-
ing on the west coast at this time are many standard
features of the Classic horizon of central Mexico..."
(Meighan 1974:1258).

It should be noted that the Classic period was the time of the

florescence of Teotihuacan.

The Postclassic phase of the Sinaloa region has, primarily on

the basis of its masterful polychrome ceramics, has been placed in

what is termed the Aztatlan complex or horizon. The terminus of the

horizon is commonly placed about A.D. 1400. The Culiacan, a horizon

which overlaps the first but extends to the Conquest, has been pro-

posed by Kelley and Winter ( Meighan 1971:760).

It would appear that the presence of the Tarascan state in

western Mexico did not block central Mexican influence from reaching

the coast.
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From about A.D. 900, there was a tremendous spread of
influence - part military, part religious, and part
mercantile - from the center of Mexico in all directions.
...Not only the characteristic community pattern, but
also the ceramics, the iconography, and most of the manu-
factured objects reveal the cultural dominance of Central
Mexico. Even the constructed bail court characteristic
of Mesoamerica appears in Postclassic sites on the west
coast (Meighan 1974:1259).

Among the first and most significant site excavations to dis-

play clear Postclassic influence was Guasave in Sinaoa. Guasave

expressed a very northern reach of a more or less continuous Post-

classic phenomenon that stretched along the Pacific coast. Moreover,

it was not a sudden manifestation, but it arose upon a Classic tradi-

tion which had long been present along that coast prior to Guasave

(Meighan 1974:1259).

The significance of the Sinaloa communities and of Guasave is

succinctly expressed by Kelley:

"...it is certain that a strong wave of ceremonialism
and ceremonial art - illustrated by elaborate stylized
polychrome paintings of serpents, birds, individuals
in feather headdress - moved up the west coast of
Mexico to the southern boundary of Sonora, almost face
to face with the Hohokam around A.D. 1100-1200" (Kelley
1966:107).
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CHAPTER SIX

DIFFUSION

The North-South Axis

In consideration of the numerous mesoamerican traits which

made their way northward into the Gran Chichimeca some discussion of

their flow is in order. The nature and significance of the channels

is still a topic of debate.

As was shown earlier, Teotihuacan was the first of the great

cultures to develop in the Valley of Mexico. According to Jimen6z

Moreno, the end of Teotihuacin occurred about A.D. 650 and was

followed by a wide dessemination of mesoamerican elements. Haury

expands on this: "The time is not inconsistent with what we observe

as a new thrust from the south among the Hohokam, and it may be that

they were the inheritors of this major event" (Haury 1976:347).

Notwithstanding the significance of Teotihuac6n, Lister and

Howard state that on considering the archaeology of western Mexico as

a whole it is evident that it was during the Toltec horizon when cul-

tural development was most widespread.

...the northern spread of culture from central Mexico in
Toltec times appears, generally to have been in the form
of a Y. The stem divided in the vicinity of Lake Chapala;
the left branch went up the west coast and the right branch
stayed east of the Sierra Madre Occidental. Once the in-
fluence reached its northern limits in Sinaloa and Durango,
a certain amount of intercourse took place over and through
the mountains (Lister and Howard 1955:128).

It is realized that the extent to which Toltec influence spread

to the north is subject to argument. However, during the reign of the

ruler, Matlaccoatzin, in Tula, puchteca activity in the Gran Chichimeca
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increased. The puchteca proponents of the Chachihuites Culture advanced

through La Quemada to settle the lands of the Loma San Gabriel in the

Guadiana valley of Durango, others penetrated to the west coast in the

vicinity of Guasave, and still others, around A.D. 1060, advanced into

the northward regions to spur the establishment of such trading posts

as those in the Casas Grandes valley of Chihuahua - and possibly at

Chaco Canyon, New Mexico (DiPeso 1974b:297-299). The actual presence

of Toltec puchteca at Chaco Canyon is a topic for debate, however,

which may never be settled.

On the basis of present information the Chihuahua plateau does

not appear to have been the route followed. The great mountain range

of western Mexico, the Sierra Madre Occidental, with its north-south

axis, numerous longitudinal valleys, sustained water sources, and

cooler temperatures offered many advantages. Might not this range

have served as a principal corridor for trade and cultural transmission

(Lister and Howard 1955:129)? It would seem that these mountains, far

from constituting a barrier, actually presented a more practical route

than the desert-like plateau. Beyond the mesoamerican outposts, then,

the slopes and valleys of the Sierra might well have been the principal

route.

The significance of the west Mexican coast as a corridor of

culture is a topic of question. A strong advocate of its consequence

is Kelley, who was cited earlier as supporting the thesis that a strong

culture wave "...moved up the west coast of Mexico to the southern

boundary of Sonora, almost face to face with the Hohokam around A.D.

1100-1200" (Kelley 1966:107).
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On the other hand, we have Haury who, in speculating as to

possible linked traits, feels that efforts to demonstrate a corridor

through Sonora and Sinaloa have been mostly unseccessful. He does,

however, qualify by stating: "...I believe there is some evidence to

support the contention that an early wave of influence passed through

the northwestern Mexican states. The best evidence is botanical"

(Haury 1945:66). Here, he refers to a more-or-less continuous band

of maize cultivation shown by Beals to extend along the west coast and

into southern Arizona.

The major problem with the coastal route is a lack of definite

information as to how exactly traits were passed along from southern

Sonora into the Southwest. The Trincheras culture of northern Sonora

was closely related to "...archaeological manifestations of the South

west, primarily the Hohokam culture of southern Arizona" (Johnson 1963:

174). The role, however, which the Trincheras might have played in the

transmission of mesoamerican traits remains to be demonstrated.

An alternate route might have been that occupied by the

present Inter-American highway (No. 15) which departs from the coast

at Guaymas, "...whence it turns directly north to Tucson and Phoenix,

the old Hohokam heartland" (Haury 1976:345). This may follow the foot-

steps laid down in antiquity.

Another possible route of interest to this thesis is "... one

which passes through the Sierra Madre Oreintal where wooded mountain

valleys lead northward to the Edwards Plateau of Texas" (DiPeso 1974a:

54). Such a corridor might provide access from both central and

eastern Mexico and afford a way of approaching the valleys of both

the Rio Grande and Pecos rivers.
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This route would be in accord with Gladwin who postulates the

arrival in the sixth or seventh centuries A.D. of people from eastern

Mexico, the "Reds" described earlier. His map (1957:76) depicts their

primary trail as following the Rio Grande to branch off westward at the

approximate location of modern El Paso, then fanning out along the

Mogollon Rim, the Rio Verde, and northward. He cites their hegira,

"With some groups reaching northeastern Arizona where their polished

red pottery and beans have been found in Basket Maker caves at dates in

the 600's" (Gladwin 1957:77).

Haury's classification of the mesoamerican elements which

reached the Hohokam would be equally valid for many other groups.

These elements were of two kinds: (1) straight imports and (2) trans-

mitted concepts which led to the replication of imported items and to

the embracing of practices. In the first category are copper bells,

figurines, pyrite-encrusted plaques, and macaws. In the second cate-

gory may be seen ball courts, platform mounds, and certain elements of

the Mexican pantheon (Haury 1976:343).

It is logical that distances and the numbers of cultures

through which the elements passed served as a filter to modify the

original concepts. Schroeder sees correlations of the western Maya

area in the Pioneer period of southern Arizona and indicates that

"alterations produced by cultural or environmental factors as the ideas

moved north would probably account for differences in any one shared

trait between opposite ends of the line" (Schroeder 1965:302).
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Casas Grandes

It is considered that around A.D. 1060 the Valley of the Casas

Grandes in northwestern Chihuahua was entered by a group of meso-

american merchants, and that upon their inspiration the indigines

erected a city, Paquime, over parts of an older village (DiPeso 1974b:

290). This falls within the time sequence of the Tollan phase of Tula,

around A.D. 950-1150, as seen by Diehl (1983:57, Table 1, page 19). It

was the period which included the florescence of the Toltec culture.

The collapse of Tula around A.D. 1200 brought disarray to the

Valley of Mexico. During this time, while Chichimecs under Xolotl

(the Monster) were encamping in deserted Tula, far-northern Paquime

was thriving and achieving its apex of development. This period was

marked by the appearance of multistoried, high-rise apartment houses

covering approximately thirty-six hectares.

City planners surrounded this new housing complex with
a ring of ceremonial structures including effigy
mounds, ball courts, a market place, stately open
plazas, and other specialized edifices" (DiPeso 1974b:
311-312).

During this expansion period, which was to last only a short

time, the city was supported by hundreds of satellite communities. It

was a great trade and ceremonial center, reflecting the mesoamerican

cultural concepts which had inspired it.

The urbanized air of this town certainly must have
impressed visiting frontiersmen during its short-lived
prosperity of 50 years. The economic expenditure that
supported this civic growth may well have drained the
community of too many basic natural resources and sapped
its people of vitality, as its city and stockpile of

finished goods grew to a point where quantity rather
than quality production became the theme,...(DiPeso
1974b:315).
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The mid-thirteenth century initiated great changes. Far to

the south the Aztec star was rising to ascendancy, the Guadiana valley

Chalchihuites were passing through their twilight years, far to the

north drought had struck the Anasazi, and the city of Paquime was

falling into disrepair. A socio-political malaise had infected the

Casas Grandes people. The terminus came about A.D. 1340 with the des-

truction of the city by either revolt or enemy attack (DiPeso 1974b:

320-321).

Migrations and Trade

Migrations of groups have undoubtedly occurred at various

times during the history of the more northern Gran Chichimeca, contri-

buting cultural traits which, in varying degrees, became interwoven in

the general cultural fabric. As shown earlier, Gladwin posits the in-

flux of a vanguard of people (the Farmers) into Basketmaker country

from possibly the western plains, and an immigration of "Reds" from

eastern Mexico. Moreover, the development of the Hohokam in southern

Arizona is believed by some to have occurred as the result of a Mexican

influx to the Gila River region. Regardless of their provenience, they

carried with them the elements of new cultures.

Trade was an important factor in inter-group relationships and

a motivation for cultural exchange. Trade flourished throughout the

Gran Chichimeca. Shells from the Gulf of California and the Pacific

coast were traded widely since they were the raw material for various

ornaments. There seems to be little doubt that the Hohokam supplied a

large part of the shell for their own requirements as well as those of

the remainder of the Southwest.
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..."The Hohokam supplied Southwesteners with shell for
fifteen centuries at least. The major river drainages
that converged in the Hohokam heartland were probably
the main trading corridors" (Jernigan 1978:213-214).

The Mogollon seem to have been the middlemen between the Hohokam and

the Anasazi.

Two pigment-inlay plaques with restorable designs were re-

covered at the Grewe site in Arizona. A number of similar plaques have

been discovered in Jalisco, which possibly might have been the source

of this widely-vended item. Although the Hohokam appear to have been

a link in the movement of these plaques, aside from these and copper

bells the Hohokam received little else in trade from the more southern

Mexican cultures (Jernigan 1978:89).

The actual variety of Mexican goods traded into the more

northern regions would have been limited by logistical factors. The

northern limits to which mesoamerican puchteca traveled are argued,

and Haury writes:

The few and isolated parallels among the Anasazi, as
copper bells, ball courts, the fragment of mosaic mirror

with cloisonn6 at Pueblo Bonito were probably transmitted
by the Hohokam and need not imply direct Mexican connec-
tions" (Haury 1945:62).

Haury writes that after A.D. 1200 the vigor of mesoamerican

influence faded. He cites as possible factors the Toltec collapse,

the escalating pressure of the Chichimecs, and the fact that the Aztec

trading system had little or no influence on the Hohokam who, having

passed their own zenith, were losing their vitality. However, in spite

of this, there was a continuation of contacts between Casas Grandes and

the late Anasazi, as well as a weak line along the west coast through

which the Hohokam received some additional traits (Haury 1976:347-348).
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Summary

The great expanse of the Gran Chichimeca, from its southern to

its northern perimeters and from early times to the Spanish entrada

had been subject to the process of diffusion. Trade and migration

were the primary forces in establishing the drive, and geographic and

demographic factors established the corridors through which diffusion

passed. The corridors are subject to varying opinions, all of which

may be true to some degree (Figure 5;53).

It appears a rational conclusion that the strongest waves of

mesoamerican culture washed northward through the established colonial

outposts such as the Malpaso and the Chalchihuites. Then, rather than

traverse the northern Chihuahua desert, passed through the Loma Linda

country following the east flank of the Western Sierra into the

American Southwest.

As a secondary route, the west coast with its string of

communities undoubtedly served the diffusion process also. Haury's

suggestion that the route proceeded northward from present-day

Guaymas is a good one since it takes advantage of the Sierra's north-

trending valleys and leads to the gateway of the Southwest.

The route of third consequence was most likely via the Sierra

Madre Oriental valleys to the Edwards Plateau of Texas. This is sug-

gested by DiPeso (1974a:54) and is in accord with the entry of Gladwin's

"Reds". It provides access to the Rio Grande and its tributaries.

In regard to cultural diffusion, the most prominant adapta-

tions were to be seen south of the present international boundary - at
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such places as Casas Grandes, the great trading center of northern

Chihuahua. Across the distance to the extreme northern periphery

mesoamerican traits became progressively more diffuse. Thus, the

degree of mesoamerican influence at Chaco Canyon, New Mexico, is

still being argued.
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CHAPTER SEVEN

SELECTED MESOAMERICAN TRAITS

Throughout the Gran Chichimeca, and especially in that part

of its area known in the United States as the American Southwest,

there remains the patent evidence of a cluster of mesoamerican

traits whose existence has been but dimly perceived by the public

and to which inadequate recognition has been accorded.

This situation exists for several reasons. Representations

from the Mexican pantheon exist as rock art and are located in out-

of-the-way places. Architectural characteristics of prehistoric

buildings, are frequently inadequately interpreted or not interpreted

at all. Other evidence is to be found only in museum or described in

scientific publications.

It is the purpose of this chapter to delineate a cluster of

five such traits and to emphasize their existence and significance.

These specific traits were chosen because of their unique character

and their visibility. The treatment of these traits follows.
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The Gods From The South

By and large, it is only scholars who realize that at Casas

Grandes, Chihuahua, less than a days drive south from Columbus, New

Mexico, the dieties of Teotihuaczln, Tula, and Tenochtitlan had

appeared upon the scene. As DiPeso put it:

The general GranChichimecan continuum of events proposed
herein was somehow associated with the missionary activities
of certain Mesoamerican cults of the gods Tezcatlipoca,
QuetzalcOatl, and Huitzilipochtli, in that order. Each

appeared upon the northern frontier with its own

identifiable iconographic trait cluster, the recognition
of which is vital to a true understanding of the area's
history (DiPeso 1974b:292-293).

A. The Tezcatlipoca Cult

DiPeso equates the Pilon phase of Casas Grandes (A.D. 900-

950) with the time of Mixcoatl who entered the Valley of Mexico with

his horde of Chichimecs to found the Toltec hegemony. MixcOatl fought

under the aegis of the god Tezcatlipoca (DiPeso 1974a:140). An

excellent characterization of this deity is provided by the Mexican

archaeologist, Alfonso Caso.

Otro de los dioses ma's importantes y quiz el que tiene

formas mas diversas es el dios creador Tezcatlipoca.
Originalmente significa el cielo nocturno y est6
conectado por eso con todos los dioses estelares, con
la luna y con aquellos que signifcan muerte, maldad o
destruccion. Es el patrono de los hechiceros, y de
los salteadores, pero al mismo tiempo es el eternamente
joven, el que no envejese nunca, y Y6otl, el enemigo,
el patrono de los guerreros, por lo que se encuentra
conectado con Huitzilipochtli. Su nombre significa

"el espejo que humea", porque, dice Pomar, su fdolo

estaba pintado con un tizne de reflejos metalicos que
los indios llamaban tezcapoctli, o humo espejeante

(Caso 1953:42-43).
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Another of the most important gods and perhaps the one
with the most diverse forms is the creator god Tezcatlipoca.
He originally signified the night sky and because of that
is connected with all the stellar gods, with the moon, and
with those who signify death, evil or destruction. He is
the patron of the sorcerers, the highway men, but at the
same time is the eternally young, he who never ages, and
Y6otl, the enemy; the patron of warriors, for which he is
connected to Huitzilipochtli. His name means "smoking
mirror", for, as Pomar says, his idol was painted with a
metallic-reflecting soot which the Indians called
tezcapoctli or reflecting smoke.

Burland and Forman ascribe a different origin of the name:

The most powerful of earthly spirits was Tezcatlipoca
whose name means Smoking Mirror. This refers to a

mirror, made of the volcanic glass known as obsidian,
which seers would gaze at until they fell into a trance.
Then, within the black, glossy surface, they saw pictures
which revealed the future of the tribe and the will of
the gods (Burland and Forman 1975:55).

The Tezcatlipoca concept was complex. He also represented

the firmament traversed by the sun. Among his several avatars were

Xipe Totec, associated with suffering and sacrifice, and

Huitzilipochtli, the ancient tribal god of the Aztecs. "The cult of

the god Tezcatlipoca does not clearly appear until at least late

Toltec times..."(Burland and Forman 1975:55-58). It is suggested that

this dark diety may have come into prominence in the Valley of Mexico

as a result of the invasions by northern Chichimecans. Tezcatlipoca

is portrayed (Figure 6;66).

DiPeso associates the Chichimec invasion with widespread

population rearrangements and with changes extending as far northward

as the Gila and Salt River valleys of central Arizona. There, changes

were reflected in a new house style, a new type of pottery, novel

ceramic forms, and expanded lapidary art and shell carving (DiPeso
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1974a:140-142.

Figure 6. Tezcatlipoca. Part of a panel from the Codex
Fejervary-Mayer reproduced in Gods and Fate in Ancient
Mexico, by Burland and Forman, 1975, page 55.

Among these new cultural acquisitions there appeared pyrite

mirrors. These were designed:

...after the fashion of those associated with Mesoamerican
Tezcatlipoca cult. The bulk of these have been found in
association with the dead - cremation in the Gila-Salt
drainage and an inhumation in the Casas Grandes Valley.
There is a possible explanation for this association
inasmuch as southern warriors wearing similar mirrors
were annually sacrificed to Tezcatlipoca (DiPeso 1974a:

141-142).
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The ballcourt at Snaketown in the Hohokam country may also be

seen as a manifestation of the presence of the Tezcatlipoca cult inas-

much as the mesoamerican game may be visualized as emblematic of the

perpetual conflict between light and darkness - Quetzalc6atl versus

Tezcatlipoca (DiPeso 1974a:142).

These bits of evidence indicated that sometime between
A.D. 900 and 950 the Northern Frontier was penetrated
by small groups of southern warriors or traders of the
Tezcatlipoca cult. Such may have left their Mesoamerican
homelands and moved northward even as Mixcciatl moved east-

ward onto the Mesa Central. The spotty distribution of
these cults throughout the frontier may be a reflection
of various indigenous reactions to foreign interference
(DiPeso 1974a:142)

In regard to the Snaketown ballcourt (court 1), it should be

pointed out that although Ferndon has questioned its identification

as a site where ball was played, Haury supports its concept as

mesoamerican. "The significant aspect of courts among the Hohokam,

whatever transpired in them, is that the genesis of the idea that

produced them is inescapably southern,..."(Haury 1976:74). He also

points out that while the southern cultures had stone for construc-

tion, the Hohokam had to work with adobe, not stone, and this would

affect the geometry and the final appearance of the structure.

Quetzalcliatl

Lafay's ancient "coastal divinity, associated with the seas

and the wind" who in earlier times became a great god at Teotihuacan

and later at Tula ultimately extended his reach into the northern

Mexican frontier and the American Southwest.
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The characterization of this deity of light and goodness,

one of the ancient creator gods, is complex and is represented in

several different forms. Perhaps, the oldest is his representation

as the plumed or feathered serpent, the QuetzalcOatl. The name

derives from the Nahuatl: Quetzal referring to the beautiful and

precious Quetzal bird of southern Mexico and Guatamala, while cOatl

means snake. Thus, he is the bird-snake or the plumed serpent

(Figure 7;69).

In respect to this imagery, Burland and Forman comment "...

to be iconographically correct the god Quetzalcoatl is not himself

the feathered serpent, but the one who emerges from the serpent, just

as the morning star rises from the horizon" (Kurland and Forman 1975:

45).

QuetzalcOatl is also seen in the form of his avatar, Ehecatl,

god of the wind. Alfonso Caso describes his iconography:

Enfrente de la boca tiene una mascara roja, como de
pico de ave, que en algunas representaciones esta
tambidn adornado con colmillos de serpiente. Esta
mascara lo caracteriza como dios del viento, forma
en la que era adorado con el nombre de Ehecatl, que
significa viento (Caso 1953:35).

In front of his mouth he has a red mask, like a
bird's beak, which in some representations are
also adorned with the fangs of a serpent. This
mask characterizes him as the god of the wind, in
which form he is was adored under the name of
Ehecatl, which means wind.

This god is also known through his representation as Ce Xcatl.

He was the son of Mixcciatl and was born about A.D. 947. He was trained

for the priesthood and because of his station and piety became the

high priest of the plumed serpent. According to tradition, he assumed
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Figure 7. The Plumed Serpent. Temple of Quetzalc6atl, at
Teotihuacn.n, Mexico.

the god's name as an accessory title. It was he who led his people to

found the city of Tula, which in the words of Fehrenbach "...was to

become the second Rome in Amerindian Mexico. Its roots and religion,

however, lay deep in the heritage of TeotihuacA" (Fehrenbach 1973:44).

The principal god of the Toltecs, however was the dark one,

Tezcatlipoca, who, like the gods of fire and rain, demanded human

sacrifice. Ce Acatl urged abandonment of the bloody practice and the

substitution of such oblations as butterflies, flowers, snake. incense

and bread. This fact, his patronage of innumerable craftsmen, artisans,

and artists who came as foreigners, and his espousal of the "light"
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QuetzalcOatl in opposition to the "dark" Tezcatlipoca led to intense

internal dissention which resulted in his deposition (Fehrenbach 1973:

44-45).

Eventually Ce Acatl himself became enshrined in legend and

inseparable from the identity of QuetzalcOatl. When the Spanish

arrived, Quetzalc(latl was still the primary god at Cholula. "No

personage ever created a deeper impression on the Meso-American mind,

although the doctrines Topiltzin taught were everywhere abortive"

(Fehrenbach 1973:45).

According to DiPeso, the most visible deity as Casas Grandes

was Ce Acatl, who was worshiped both as the beak-masked wind god and

one of the ancient creator gods. Architectural evidence of the venera-

tion of the wind god is provided by the fact that at least one round

tower was erected in his honor. As for these wind towers:

They had the spiral form of the colummela of a conch

shell so as not to offer sharp edges, which would resist

him. To this end, so it would seem, the famed Cerro de
Moctezuma temple which rises far above the Casas Grandes
Valley, was built in his honor, as were a number located
on the high windy hills of the San Juan drainage in the

homeland of the Anasazi-Chichimecans. Like the early
frontier Christian missions of penetration, they, too
served in this wild land as both religious and military
centers (DiPeso 1947b:549).

The concept of the plumed serpent was fairly well known at

Casas Grandes. The QuetzalcOatl received attention not only there,

but by the Mimbrehos who adorned some caves near modern El Paso, Texas.

It was received by the more northern Anasazi also, whose descendants

still adhere to the icon and allude to it as their great Horned Water

Serpent (DiPeso 1974b:552).
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Figure 8. Bearded QuetzalcOatl. Drawn by Miguel Covarrubias

from the Codex Megliabechi (Original in colors). Reproduced

in El Pueblo del Sol, by Alfonso Caso, 1953, page 35.

It is significant that the ocean conch shell had a special

import in the Quetzalcdatl iconography. Just possibly, could this

have derived from the concept of the wind god as an early coastal

divinity? It is an interesting conjecture.

The conch shell, when ground transversely, was qualified by

the Aztecs as the "breastplate of the wind." It is symbolized on the

front of the garb of the Bearded Quetzalc-oatl, (Figure 8). When ground

longitudinally it was referred to as a "spiral twisted wind jewel" or

"cloud scroll." "Similar forms were used by the Paquimians and later
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by the ZUrii, who thought of them as a 'sacred heart-shell' (sai k'ili

achi) and modeled the icon on the Ahe-a kachina mask" (DiPeso 1974b:

549).

There is also the matter of conch shell trumpets. These,
too, occur within Chacoan sites and are quite likely
associated with the cult of Quetzalcoatl. They continue
to be associated with Plumed Serpent ceremonies at Hano
(Hopi-Tewa). The Hopi use a gourd trumpet as a probable
replacement or substitute for a shell one. At Zuni a
conch shell trumpet is also used and is continually blown
by the not visible "keeper" (priest) who is holding the
tail of Kolowisi (Plumed Serpent) as the procession
prior to the actual ceremony (Frisbie 1983:223).

The Tlaloc Cult

A very important member of the mesoamerican pantheon was

Tlaloc, the god of rain. He was a principal deity at Teotihuaca'n and

revered at Tula. His importance to the Toltecs is underlined by Diehl:

Irrigation and summer rains provided enough water for
successful harvests, but dependence on rainfall alone
meant frequent crop failure. Since irrigation water
ultimately depends on rainfall, Tlaloc and his subordinates
in the pantheon of water dieties were critically important
to every Toltec (Diehl 1983:99).

Tlaloc also had a special significance for the Aztecs. Coe writes of

their mass sacrifices of children on mountain summits in order to

propitiate the rain god, and to draw rain at the conclusion of the dry

season. "His cult survives among central Mexican peasants, although

humans have probably not been sacrificed to him since early Colonial

days" (Coe 1984:160). Tlaloc was generally dipicted with fangs and

goggled eyes (Figure 9-a,b;73).
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a. Tlaloc, god of rain. From the Codex Laud. Reproduced

in Ancient Mexico, Peterson, 1959, Figure 31 (A), page

132.

b. Petroglyph representation with affinities to mesoamerican

style. The fringed kilt denotes rain. From Alamo

Mountain, New Mexico. Reproduced in Indian Rock Art of

the Southwest, Scbaafsma, 1980, Figure 165.

Figure 9. Representations of Tlaloc
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DiPeso also describes his inconographic form as characterized

by its large round eyes and "demoniacal teeth." He states that it was

in this form that the rain god was dipicted on the resonator of a

small copper crotal found at Paquim6. A very similar one was found in

the pre-Spanish pueblo of Wukoki in the homeland of the extant western

Puebloans (DiPeso 1974b:565).

Among several other intimations, in stone and clay, of the

Tlaloc cult at Paquim6 were the terraced headdress designs, which re-

late to Tlaloc and the pulque gods. These have been found north of

the international boundary also. "...The Anasazi frontiersmen who

lived at Pecos and at other pueblos used it as a kachina motif." More-

over, "the Zuni water spirit called Kalawani, who appears at mixed

dances, has a terraced headdress on a blue (turquoise) case mask with

characteristic round eyes and snout" (DiPeso 1974b:566-567).

It appears that even the mass sacrifices of children, equated

with Tlaloc adoration among the Mesoamericans, occurred also at

.
Paquime, as evidenced by the "multiple groups of articulated burials

of common age young people." It is evidenced also in the mythology

of the western Anasazi and the Papago (DiPeso 1974b:567).

D. Summary

Evidence clearly shows that the influence of mesoamerican

spirituality extended far to the north. The most patent evidence is

to be seen at Casas Grandes where the Ehecatl/Plumed Serpent complex

is revealed through iconographic traits such as a round wind tower,
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"spiral twisted wind jewel" and "cloud scroll" pendants; the Tlaloc

presence manifested through cermaic terraced headdress designs, burial

evidence for mass sacrifice of children, and a small copper crotal;

and the Tezcatlipoca concept expressed through ballcourts and a pyrite

mirror exhumed in the valley.

In a more diffuse sense, mesoamerican spirituality is to be

seen also in the American Southwest. There its footprints are to be

seen in rock art and in the traditions of the Pueblo cultures, those

who are the descendants of the earlier Anasazi.
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The T-Shaped Entrances

Visitors to archaeological sites in the southwest may observe

the frequent occurrence of unusual-shaped entrances to prehistoric

structures. Such entrances may occur at ground level or at an

elevation accessible only by ladder. While the observer may note

their presence, he or she will generally have no concept of their

geographic distribution or their significance. These are the T-shaped

doors.

Lekron writes: "T-shaped doors like Great Kivas, are a

hallmark of Anasazi building. T-shaped doors are known from northern

Chihuahua, but the context there is most closely, related to Anasazi

building traditions than to Central Mexican" (Lekron 1983:185)

That the T-shaped entrances are a part of the Anasazi build-

ing tradition is clearly exemplified in a number of Anasazi sites.

For example: Spruce Tree House, Square Tower House, and Cliff House

at Mesa Verde National Park in southwestern Colorado.

T-shaped entrances may be seen also at Pueblo Bonito, the

Anasazi redoubt at Chaco Canyon in northwestern New Mexico. At Chaco

Canyon this type of entrance can also be seen at the Casa del Arroyo,

(Figure 10-a;78). Concerning these doorways, Judd comments:

"The T- or Tau shaped door is an enigma. It is
widely distributed throughout the Southwest both in
historic and prehistoric villages, but no one to my
knowledge has yet advanced a convincing explanation
of its form or purpose" (Judd 1964:28).

The fact that in the northern reaches of the Gran Chichimeca the T-

shaped door was not restricted to the Anasazi is shown by a Mogollon
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structure in the Gila Cliff Dwellings National Monument, New Mexico

(Figure 10-b;78).

While the four corners area of the American Southwest marks

the most northern reach of this architectural trait, it extends south-

ward into northern Chihuahua where it is prominent in the Casas Grandes

ruins. In discussing doorways at Casas Grandes, DiPeso writes:

Although the architects used three basic designs,
they preferred the T-shape two-to-one over either
the rectangular or the seldom-used circular form.
This preference appeared consistent throughout the
Casas Grandes province. Certain Anasazi-Chichimecans,
including the late Bonitians, also used this design,
but much more sparingly, as the idea spread piecemeal
through the Anasazi lands above the Mogollon rim,
from Navaho Mountain on the west to Mesa Verde on the
east (DiPeso 1974b:446).

The T-shaped entrances, then, appear to have been a Mexican

import. One would suspect this to be true since the incidence of

T-shaped doorways decreases towards the north. The concept seems to

have moved northward from Chihuahua, but if the original concept did

not originate in Central Mexico from where did it derive? The key to

this question may have been provided by DiPeso:

This T-shape in the Paquimians' eyes, may have been some
sort of iconographic motif rather than a purely functional
door design, as it was used in the production of the
extremely large public entries, in window construction,
in the configuration of two alter stones, as a ceramic
motif, and in wall paintings. Below the tropic of cancer,
it was used both on the Chichen Itza friezes and as a
window design, but apparently never as an entry form(1976b:
446).

The T-shape concept may have been conceived far to the south

of central Mexico among the Maya of the Yucatan or, possibly, in the

Guatemalan Petgn. Beyer (1965:93) provides a detail from the ornamen-

tation at Chichgn Itzi.(Figure 11-a;80). That this trait should have
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a. Casa del Arroyo, Chaco Canyon, New Mexico.

b. Gila cliff dwelling, New Mexico.

Figure 10. T-shaped entrances in the Southwest.
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attained the northern reaches of the Gran Chichimeca is not implausible

inasmuch as Schroeder writes: "...the Maya country contains several

earlier or at least contemporary items bearing a close similarity to the

new traits or ideas introduced during Pioneer period times in southern

Arizona" (Schroeder:302). It is a good possibility that the iconography

diffused northward from the western Maya, filtering through various cul-

tural groups and being modified as it progressed. That it possessed an

inconographic significance, even as far north as southeastern Utah, is

evidenced by a petroglyph at Hovenweep National Monument (Figure 11-b;

80).

The original significance of this trait, if there was one, has

been lost in time. Nevertheless, at Casas Grandes it appears to have

acquired a special mystique. This undoubtedly was passed northward

by the Paquimians. That it reflected a special significance to the

Anasazi is evidenced by the fact that in many cases the upper widening

of the T was so slight as to afford hardly any practical advantage.

It should be pointed out, however, that a T-shaped entrance

with a substantially-widened upper part would afford a real advantage

to anyone burdened down with a load of firewood, brush, or large game.

This would be especially true if the bearer were ascending a ladder to

gain access to an upper entrance such as that of the Gila cliff dwell-

ing(Figure 10-b;78).

A special modification is to be seen at a Salado site at the

Tonto Cliff Dwellings in eastern Arizona. The builders constructed a

half-T door with a substantial increase of the upper width on one side.

Concerning this entrance, a guide book of the Southwest Parks and

Monuments Association (SPMA) comments: "The half-T prevented strong
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a. Detail of ornamentation at Chicheii Itzd, Yucatan

Mexico. After Beyer 1965, Figure 196. Figure 196, p. 95.

PETROGLYPHS

""41,,

b. Petroglyphs at Hovenweep National Monument, Utah.

Figure 11. South to north representations of the T-shaped motif.

.....111ma.

80
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drafts, and provided a place to balance with one hand while stooping

through the door." The Salado people were somewhat shorter than the

people of today (SPMA:13).

Summary

Realizing that the topic is controversial, it is the position

of this thesis that the T-shap concept in the form of a frieze design

arose far to the south among the Maya, was utilized as a window design

south of the Tropic of Cancer, diffused northward into the Gran

Chichimeca, and through cultural filtration was expressed in the form

of iconography and T-shaped doors modified according to the conceptuali-

zations of the recipients.
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Mesoamerican Clay Figurine Distribution

The elaboration of figurines was a mesoamerican trait of

long standing, extending back to Olmec times and possibly before.

Figurines might represent deities, chieftains, or others and might

possibly be seen as endowed with magic. The find of a remarkable

group of figurines at La Venta (Soustelle 1984:38) revealed that the

Olmec utilized durable materials such as red volcanic stone, serpen-

tine, and jade in their manufacture. Such figurines were undoubtedly

highly prized.

Many figurines, however, were constructed of terra cotta, or

clay. Some of them were trade goods and were traded widely (Adams

1977:98). Others might have been retained in private homes. An

example of a hollow clay figurine found at La Venta is shown (Figure

12-a;86).

Among the Maya during the beginnings of formal architecture

and the construction of special ritualistic buildings there was the

production of "Small, hand-modeled figurines mostly representing human

females, indicating the continuation of the 'fertility' and curing

ideas" (Adams 1977:118).

Among the earliest clay figurines recovered from sites in the

Valley of Mexico are those from Tlatilco, a large village about 1200

B.C. in the early Formative period. It was located a short distance

west of the central lake and on a small stream. Numerous figurines

were recovered from burial sites, where they had formed a significant

part of the lavish trade goods (Coe 1984:48-49). A red and yellow

pottery figurine depicting a.ball player was among those recovered
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from Tlatilco (Figure 12-b;86).

The figurines found at Tiatilco are unique in the diversity

of their forms. There are pottery dancers, women carrying children

or pet dogs, and many other forms which reflect daily life. In addi-

tion, there are those depicting monstrosities such as two headed

persons and hunchbacks (Coe 1984:50).

Perhaps the highest skill in the manufacture of clay figurines

was achieved in the southern highlands of the western coastal State of

Nayarit. Here are found not only single pieces, but conjoined, complex

combinations showing every aspect of domestic and social life. They

portray funeral processions, villagers dancing and imbibing during

riotous fiesta, and much more. Possibly, these belonged to a period

dating from A.D. 0 to 500 (Adams 1977:132).

Millon in discussing craft arts in Teotihuac6n, alludes to

workshops devoted to figurine manufacture (Millon 1973:45). The

Toltecs, heirs to the Teotihuac6n culture, perpetuated the art.

Concerning this, Diehl writes:

Figurines were another common Toltec ceremic product.
They were manufactured by pressing wet clay into clay
molds, removing them for air drying, firing, and paint-
ing. The backs of many figurines still retain finger-
prints the artisans neglected to wipe away. ...Figurine
workshops have not been positively identified at Tula
but concentrations of figurines and molds at two places
in the city suggest potential workship locations (Diehl
1983:106).

A figurine from Tula was executed in Teotihuacan style (Figure 12-c;

86).

Figurines were also elaborated, to some extent, by the

Chalchihuites culture which "...flourished, at least in part, during

the Toltec horizon which has been dated A.D. 900-1200." (Lister and
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Howard 1955:128).

Haury (1945:67-68), in discussing contacts between the

Southwestern United States and Mexico, posits a radiation of elements

from the south, including corn cultivation, pottery, and figurines

about A.D. 1. He writes:

Figurines were known in the Hohokam from the time they

had pottery. We also have evidence that the Mogollon
Culture was acquainted with figurines by the fourth
century. A simple slab-type of figurine is also found
in the Basketmaker III, possibly a far northern exten-
sion of the idea (Haury 1945:68).

Figurines played an important role in the Hohokam Culture for

more than a thousand years, and as Haury emphasizes, "A well developed

figurine complex is one of the distinguishing marks of the Hohoham and

it was more firmly imbedded here than among any other archaeological

groups north of Mexico...The origin of the idea...must be attributed

to the south" (Haury 1976:255).

It is clear that the concept of clay figurines per se arose

in Mesoamerica and diffused northward, but what about the actual

transport of such figurines into the American Southwest? Due to their

fragile nature, the topography, and the great distances involved it

may be surmised that not many survived.

One which did endure is displayed in the museum at Mesa Verde

National Park and was sketched by this author (Figure 12-d;86). The

interpretive sign states:

This figurine was made in the Valley of Mexico between

A.D. 700 and 900. It was found on a ruin near Farmington
(New Mexico...Presumably, it was traded into the San Juan

area in prehistoric times."
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Summary

Whether the Farmington figurine was passed along through the

hands of successive mobile traders or whether it was the trade item

of a single mesoamerican pochteca is a question which will never be

resolved to the satisfaction of all. The National Park Service has

identified this figurine as originating in the Valley of Mexico

between A.D. 700 and 900.

Cultural time sequences suggest that, although the figurine

was elaborated in Teotihuacan style, it was produced in Toltec Tula.

This would support Adam's contention that the Toltecs expanded into

the Gran Chichimeca about A.D. 900, apparently contacting American

Southwest culture.

The findings of the figurine in the Farmington, New Mexico,

area does serve to emphasize the presence of mesoamerican traits in

the Four Corners area.
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Olmec. Hollow figurine
Figure 7, page 98.

From Tlatilco. Hollow figurine, painted.
Figure 20-b, page 98.

Toltec. Teotihuac6n
page 107.

The Farmington figurine.
Drawn by the author.

Figure 12. Figurines
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Macaws And Parrots As Talismans, Mystic Symbols

Or Power Objects

The significance of birds to Mesoamerican cultures appears to

have been based upon the importance of feathers, which were used for

the elaboration of headdresses and other purposes. According to Coe

(1984:116), feather headdresses formed a part of the tribute paid by

subject tribes to the Aztec and Adams (1977:198) related that: "The

ETeotihuacan] murals indicate that there were also couturiers, who

fabricated the elaborately feathered and bedizened elite costumes."

Most highly prized were the plumes of the Quetzal. This is a

bird of the family Trogonidae and is native to the rain forests from

southern Mexico to Costa Rica. One species is the national bird of

Guatemala (NCE 1975:2258). The feathers of other birds of colorful

plumage were also valued, among them the macaws, members of the

Psittacidae or Parrott family.

There are two species of macaws which are found in Mexico.

The first is the Scarlet Macaw (Ara macao) which is commonly found

near sea level in isolated parts of dense rain forests along the

Atlantic coast from Vera Cruz to Campeche. The second is the

Military Macaw (Ara militaris) which frequents elevations of from

about 300 to 2,400 meters through much of northern and central Mexico,

commonly somewhat secluded, rocky, and steep forested areas. Its

range included Sonora and Chihuahua (Edwards 1972:78),

That macaws were obviously well-known to the early inhabi-

tants of northwestern Chihuahua is evidenced by the macaw head effigy

container from the Casas Grandes area (Figure 13-a;91).
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In his epic work on Casas Grandes, DiPeso (1974:424-245) describes a

single-story house cluster in Paquim6 which he designates as the House

of the Macaws - "the probable home of a class of people described by

Father Sahaglin as 'feather merchants' who at Paquimg specialized in

the raising of macaws." Here there were rows of nesting boxes and

hundreds of bird remains.

The people who lived here by no means had a monopoly
on macaws, as these birds were raised by a number of
other folks in town, as nesting box rings were scattered
throughout the high-rise apartment and elsewhere. ...

The occupants may have been special class citizens whose
colorful house, filled with hundreds of bright macaws,
would have attracted visitors not unlike a Venetian glass
blower's shop and added character to this once-bustling
city (DiPeso 1974:425).

Haury (1976:376) indicated that: "Snaketown is by far the

earliest site at which either macaws or parrots have been found in the

Southwest. Macaws are all dated between A.D. 200 and 900. ...Only

random bones are found." However, remains indicated the presence of

the Scarlet Macaw, an unidentified macaw species, and the Thick-billed

Parrot.

On the basis of total avian remains "...it may be inferred

that extensive use was made of feathers. Presumably the macaw and

parrot, the only exotic species in the avian list, supplied brightly-

colored feathers as well" (Haury 1976:116).

The tracks of these psittacine birds may be found even further

north - at Chaco Canyon, New Mexico. Lister and Lister (1981:199) in

enumerating the cultural inventory of prehistoric towns in Chaco

Canyon include "...parrots and macaws for their brilliant plumage."

It is not known, of course, in how many of these towns these birds
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were seen, but it is certain that they were present at Pueblo del

Arroyo. In one of the rooms there: "The skeletons of three macaws

were found on a few inches of drifted sand on the floor and the room

may have been used for a time as a macaw pen" USNPS 1982:3). The

fact that they were all adult birds implies that they were not raised

there, but were brought in.

These birds, however, came to be more than just a source of

brilliant feathers. Evidence of this is to be found at the museum of

Mesa Verde National Park, in Colorado. There, on display, are four

carved wooden birds: a parrot or macaw, a dove, a woodpecker, and a

magpie. The interpretive signs informs one that:

These carved birds and two raven skins were found in a
small cliff dwelling in northwestern New Mexico.
After the Pueblo Indians revolted against the Spaniards
in 1680, some of them moved into what is now northwestern
New Mexico and lived there for a short time. The birds
probably date from that period although somewhat similar
birds have been found which date about 500 A.D.

An important facet here is that although macaws and parrots

were known to the Anasazi as a source of feathers and brilliant plumage,

their descendents, the late pueblo dwellers, using their carved images

for what were (according to the assumption of the interpretative data)

ceremonial purposes. On this basis, then, the wooden images of macaws

and parrots, like those of other birds, might be seen as talismans,

mystic symbols, or power objects. A drawing of a carved macaw was made

by this author (Figure 13-b;91).
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Summary

The mesoamerican trait of utilizing macaws and parrots is

revealed by findings at Casas Grandes, Chihuahua; Snaketown, Arizona;

and Chaco Canyon, New Mexico. Aside from being a source of feathers.

the birds were used as art motifs and, in northern New Mexico, were

represented by a carved wooden image.
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b

a. Macaw head effigy vessel from Casas Grandes area,
Chihuahua, Mexico. One-quarter size. From Carey 1931,

Figure 5, page 343.

b. Carved wooden macaw or parrot. About one-quarter size.
After specimen in museum, Mesa Verde National Park,
Colorado. Drawn by author.

Figure 13. Aplications of the macaw or parrot effigy
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In discussing the Maya, Henderson (1981:74) writes that "...

beliefs about time are central to Maya thought. They permeate every

aspect of daily life." He points out that while time can be divided

into hierarchial units capable of projection into the future or to

locate events in the time stream, it is endowed with qualities foreign

to western culture.

To the Maya time does not progress in a linear fashion but in

a great cycle; therefore, events conjoined with specific times in the

past might recur. This indexing and correlation of the past, the

present, and the future, in Henderson's words, "...adds a divinatory or

astrological quality to the Maya concept of time."

The Maya had marked the flow of time with two different, yet

interlocking calendars: the ritual almanac of 260 days and a solar

calendar of 365 days. The ritual almanac appears to be the most ancient

of the two and was observed in Oaxaca at least before 500 B.C. The

solar calendar of 365 days consisted of 18 months of 20 days with five

days added at the end. No provision was made for leap days. The solar

calendar may be as ancient as the ritual almanac, but its existence in

the Valley of Oaxaca is documented somewhat later (Henderson 1981:76-76).

These two distinct calendars were integrated to produce the

Calendar Round. The exact configuration of the two basic calendars,

one to the other would recur every 52 years, the duration of the

Calendar Round.
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The fifty-two year caIendrical cycle, especially, was of out-

standing importance to the Aztecs, who marked each new advent with

ceremony and trepidation. Authors vary somewhat as to details of the

observances, but McDowell provides a vivid description:

Every 52 years, as the stars of the Pleiades reached
their zenith over the Cerro de la Estrella, "hill of
the star," priests celebrated the most important
milestone in the Aztec world-- a new century in their
calendar cycle. All the fires in the realm were ex-
tinguished; idols and pots were broken. Priests

dressed in the garb of gods placed a distinguished
captive on the sacrificial stone. With apprehension
they kindled a fire on his chest, for "if a fire
could not be drawn," chronicles report, "then the sun
would be destroyed forever." At the first spark, the
heart was cut from his chest and cast into the brazier.
As the corpse was cremated at the foot of the temple, a
relay of torches took the new fire to the Great Temple
to be distributed through the land (McDowell 1980:745).

Among the Aztecs the most important specialists were the

astronomers. It was the priestly duty of the Great Speaker, himself,

to duly make observations in the night skies. It was also the duty

of the priests to forecast events. Among the planets the most impor-

tant was Venus which reflected the identity of Quetzalcoatl as the

morning star and of Xlolotl, his twin, as the evening star (Burland

and Forman 1975:101-102).

B. Cosmogony

Considering the importance of astronomy and its application

in the lives of Mesoamericans, it is not surprising that at least one

visible evidence of their cosmogony made its way northward into the

Gran Chichimeca. At Paquime (Casas Grandes) the city authorities con-

structed, on an elevated site in the ceremonial zone, a structure

which DiPeso describes as "a solid-core mound." The mound is unique
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in that it is in the form of a cross with a smaller circular mount

at the terminus of each arm (Figure 14-a;95).

Sighting eastward along the east-west arm on the morning of

the autumnal equinox one finds the rising sun in alignment. As Di

Peso (1974b:409) states, "From this solar sighting path, the

Paquimians were able to determine the sun's path and translate it to

their agricultural calendar."

What-is of special interest here is that this solar observa-

tory was constructed in a cross and circle design. This design has

long had cosmogonic significance in Mesoamerica. According to Di

Peso (1974b:407):

The important Mesoamerican celebration honoring the sun,
which would one day be destroyed by earthquakes, occurred
on the day of 4 Motion (Naui olin), depicted in the codices
by an equal armed cross with four directionally-oriented
circles at the tips of each arm. (DiPeso 1974b:4071.

With a variation, the 4 Motion day symbol appears in the

Florentine Codex (Figure 14-b;95). It is striking, moreover, that the

design of four arms and four circles appears also in the center of the

24-ton Aztec Calendar Stone which was earlier unearthed in Mexico City's

great central plaza, or zocolo, and now is on display in the National

Museum of Anthropology. A schema of the design is shown (Figure 14-c;

95).

Some differences of interpretation exist in respect to the

portent of the cross itself. DiPeso (1974b:407,678) posits that in

the codices the cross portrayed the four cardinal directions which

the sun touches in its daily transit and especially, its position at
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a

0

a. Schema of the Mound of the Cross, Paquime. From aerial
photograph in DiPeso 1974b. Figure 111-2, page 409.

b. Motion day symbol from Florentine Codex. DiPeso
1974b. Figure 111-2, page 409.

c. Schema of central design of the Aztec Calendar Stone.
From photograph in Burland and Thomas, Gods and Fate
in Ancient Mexico, page 24.

Figure 14. Cross and circle representations.
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the occurrences of the solstices and equinoxes. He allows, also, that

symbolically it could be related to the four rays of lightning oriented

to the cardinal points. This configuration appears also in the codices.

Flandes, a member of the Mexican delegation to the XXVII

International Congress of Americanists held in Mexico City in 1939,

has studied the Mexican Calendar Stone. He holds that the four arms

which are a part of the central motif represent the four previous epochs

or "suns" in which giants and succeeding mankind were destroyed by

various forces and cataclysms. He interprets the four circles as com-

promising the numeral four, which is a part of the sign of Nahui-Olin

(Sun of earthquake) (Flandes 1939) (Figure 14-c;95).

Di Peso points out that a cross and circle design represent-

ing the planet Venus appears in the Borgia Codex and it has been

suggested that the Mound of the Cross may have epitomized the Venus

glyph. He states, however (1974b:678) that "...this supposition is not

as well-supported as is the 4 Motion association."

Irrespective of interpretations, it is evident that the Mound

of the Cross represents a significant northward advance of Mesoamerican

thought almost to the borders of the American Southwest.

C. The New Fire Concept

The sharing of the New Fire Concept must also be considered.

At Hopi there is an observance of New Fire ceremonies. On the day

before the winter solstice, a boy goes through the village collecting

a fagot of cedar from every house. Each donor offers an invocation

for thriving crops in the coming year. The wood is deposited in the

kiva and at sunset, with the embers from the closest house to the east,



97

a sacred fire is lit. The flames are maintained during the remaining

period of the ceremonies.

"Ten days after the winter solstice, a New Fire
celebration is held. ...Kindling the New Fire at
the winter solstice is another way of suggesting
to Sun Dather that it is time to move northward
again to rekindle the warmth of the earth"
(Williamson 1984:84)

The New Fire also plays a significant part in the Green Corn

Ceremony of the Creeks of southeastern United States. There, all

village fires are extinguished. A priest rekindles new fire using a

wooden fire drill.

After the new fire took hold, the youths of the village
lighted torches and carried them away from the fire
toward the cardinal directions to light the village's
hearth fires anew. Women waited at the four corners of
the square with their own torches, then took the new
fire to their homes" (Williamson 1984:257).

Aside from human sacrifice, the ceremonies are strongly reminiscent of

those held in Tenochtitlan so many years ago.

Differences between the Mesoamerican observances and those of

the Hopi and the Creeks are obvious. At Tenochtitlan, the observances

were held at the end of the critical fifty-two year cycle. Among the

Hopi and the Creeks, the observances are celebrated annually. Cultural

filtration could account for the differences in frequency. The actual

point of origin for this trait may never be known. Perhaps it was

known to the early Chichimecs of both Mexico and the American Southwest.

The possibility also exists that the trait could have arisen independ-

ently among several cultures. The best that we can say about the New

Fire Ceremony is that it is a trait which has been shared. It does not

rule out, however, the possibility that the observances had a common

origin.
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D. Summary

The evidence in perspective, there can be no doubt that

concepts of Mesoamerican cosmogony and astroraony made their way

northward into the Gran Chichimeca, at least as far as Casas

Grandes. The Mound of the Cross at that site incorporates much

more than just a solar observatory to mark the passage of the

seasons. Moreover, the sharing of the New Fire Concept by the

Aztec and the Hopi and Creeks suggest a commonality of the

trait.
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CHAPTER EIGHT

CONCLUSIONS

This thesis posits in the Gran Chichimeca, extending northward

into the American Southwest, there are mesoamerican traits which are

only dimly perceived. Frequently, they are seen, but not recognized,:

in ancient architecture, rock art, and in indigenous customs and

practice. It is proper that these traits should receive wider percep-

tion and the recognition which is their due.

To this end, the author has explored the history of the major

mesoamerican civilizations which generated the traits, the impetus for

their diffusion, and the probable routes through which they probably

traveled northward.

Five of such traits have been examined. They were chosen

because of their unique character and the fact that their tracks

across time can still be discerned.

The first of these, T-shaped entrances, are still to be seen

in the cliff dwellings of Mesa Verda , architecture in Chaco Canyon,

at Gila National Monument and elsewhere. To the south they may be

seen in the ruins of Casas Grandes and at least one cliff dwelling

in the Casas Grandes province.

While some have viewed this trait as "Anasazi", there is

strong evidence which points to a mesoamerican point of origin. The

presence of the T-shape on friezes at Chichen Itza in the Yucatan,

and of T-shaped windows south of the Tropic of Cancer, and its wide

adaptation as both windows and entrances as Casas Grandes together
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with the dilution of the trait to the north lead strongly to a con-

clusion of Mexican provenience.

The second trait is the presence of the mesoamerican pantheon.

That the evidence of mesoamerican deities should be found so far to

the north is not surprising, but it has not been widely recognized.

The footprints of Quetzalc6atl, Tezcatlipoca, and Tlaloc are there to

be seen by those who seek them out.

The third trait is mesoamerican figurines. The production

of distinctive clay figurines was a characteristic of the mesoamerican

cultures. They were elaborated in Teotihuac6n, Tula, and elsewhere

almost from the beginning of the earliest cultures. That one of these

figurines from the Valley of Mexico should have been found at a ruin

near Farmington, New Mexico, validates in itself the concept meso-

american culture diffusion into the American Southwest.

The fourth trait, the presence of macaws and parrots affords

clear evidence of the Mexican cultural diffusion into the Southwest.

The presence of macaw breeding pens at Casas Grandes, in Chihuahua,

and the finding of three macaw skeletons at Chaco Canyon make the

point. It is strengthened by the carved wooden macaw at the Mesa

Verde National Park Museum.

The fifth trait is mesoamerican cosmogony. The mound of the

Cross at Paquime is incontravertible evidence. At this point the

cross and circle motif had advanced to only some 100 kilometers from

the International border. It is the only one of the five traits which

cannot absolutely be traced into the American Southwest. To what ex-

tent it might have been adopted by the Hohokam and others remains a
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question. The sharing of the New Fire Concept by the Aztecs and the

American Indians much farther to the north provides an interesting

commonality.
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