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Separating Morality From Worldview: Studying Ethics Throughout Time and
Across Cultures

Chapter 1

Introduction

Observing a Problem

Walking down the street, you come across a parnéamdho asks for your spare
change. How do you decide what to do? Most ofefiexively give or withhold our
change without examining the reason for our actieng’s just what we do. This
particular decision is probably the same as itdeen when asked for spare change in the
past. But what happens when something about theagpaler gives you pause, and
makes you reconsider taking the same action yow havhe past? You may find
yourself wondering what made you act the way yovehareviously. If you simply set
up a rule allowing or disallowing the giving of lauts, you may wonder just how
strictly that rule needs to be followed. Or youynh@ve been raised a certain way where
concepts of altruism, frugality, respect for thesedlifranchised, and the judgment of
others all coalesce to form your general reactioa panhandler’s request. What if, after

considering these things, you still can’t decidesthler to part with your spare change?



Common Morality

A well-known ethicist, Robert Veatch, publishedsehematic outlining four
different levels of moral discourse. This chamves as a guide one could follow when
the morality of an action was in question — fortamee, if a person was unsure of how to
ethically respond to a panhandler. As the decismaking process progresses, the scope
of moral discourse expands as the situation intgqprebecomes more complex. Veatch’s
chart begins with concern for cases similar todgbgon in question, such as coming to
the assistance of the needy. Biblical storiesrecgdent court cases would be examples
of this level of ethical deliberation. Most etHickecisions are made intuitively and can
thus be made at this first level. Yet increasingdynplex decisions require increasingly
complex deliberation. By the time the schematis been followed to the conclusion of
the third level of moral discourse, assessing simiases has been supplemented by
examining not only common moral themes spanningnsit values, principles, and
virtues; but the relative weight each ethical maxarries has also been fitted to the
problem at hand. The figure on the next page reglithe first three levels of moral

discourse, as presented by Veatch



Figure 1. Common Morality
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The first three levels of moral discourse can basalered to encompass a
“common morality.” They concern “right actions,iich as prohibitions on killing, and
virtues, such as honesty, which most people wooldfien as being morally correct.
According to Veatch, common morality cuts acrodsuces, religions, politics, and time
period$. A common morality is essentially the sum ofrafiral precepts and virtues that

we can agree upon regardless of our personal belief



Metaethics

If after this strenuous three-level process, theice between types of action has
not been reached, the final level of moral disceussto be explored — metaethics. The
very existence of this fourth level of moral discsi prompted me to write this thesis.
Metaethics, commonly referred to as a “worldvievs,"the consideration of where our
concepts of morality spring from at the most fundatal level. According to the
diagram, metaethical considerations revolve arotwo questions — how we know
something is ethical, and the ultimate source e$¢hethical teachings. Metaethics is the
realm of Divine Law versus Natural Law, of culturalativism versus pure logic. Yet
this category seemed out of place to me in a sctiewaich is supposed to guide us
towards an ethical decision.

If Veatch’s schematic is meant to be a roadmap Wea can all follow when
confronted with a difficult question, does it rgathake sense to place metaethics as the
ultimate moral source? Could a hospital ethics ro@itee composed of humanists and
Muslims really decide if it is ethical to take andu off of life support if the decision had
to be made at the fourth level of moral discours&éRe very fact that metaethics is
composed of so many seemingly incompatible theamekes me wonder why it is
placed above all else in the flow chart; why, iserxe, it is the ultimate appeal for

decision making.



Figure 2. Veatch's Levels of Ethical Discourse
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Looking at the flow chart, the first three levelsmoral discourse all have some
basic compatibility. It can be said that theseels\are, in general, parts of the common
morality, a view corroborated by VeatthBy working through these levels the clarity of
the situation improves. This cohesiveness dismateg on the fourth level, the level at
which the greatest amount of clarity is needed)ekiel where we should have to look no
further to find the answers we seek. Insteadt asrrently stands, the metaethical level
seems to be nothing more than a place where madskgréatest dichotomies clash

without hope of ever reaching consensus.



What good is this fourth level of discourse, if dbesn’t provide any new
information, if it is nothing more than a fresh sébpposing thoughts which will lead to
moral gridlock? Ideological wars, polarized pali climates, social injustices, and
widening economic gaps the world over are prootf tiés gridlock has yet to be
mediated in any way. We do not simply argue ovaats right and wrong, but we
argue ovemwhy it is right and wrong. Some invoke God, some dpgome both, some
neither. Yet on Veatch’s account, these core atiovis concerning the fourth level of
moral discourse are the things we are supposedrtotd, when all else fails, to make

moral decisions.

The Need for an Anchor

Despite the obvious dissimilarity between thet finsee levels and the fourth, it is
quite obvious that something, whether it is metastbr not, needs to occupy that fourth
level of moral discourse. Everyone, on reflectibassomethingacting as the anchor to
their beliefs and values. Even an agnostic, stélyvaefusing to make any kind of
conjecture as to the true nature of the universs, their belief in mankind’s infinite
ignorance to ground their thoughts. Without thisumnding force, this anchor, ethics
would be in freefall. No method of labeling aniaet‘good” or “bad” would ultimately
exist and as a people we would have no justificatoy affirming or abhorring anything
we may do to each other. It is important to uniderd that if this were the case, right and
wrong would be merely arbitrary. Furthermore, thirsd of arbitrary morality would be

different for every single person, and could flateuas often as a person saw fit. There



would be no overarching principles on which to b&ses, or professional codes, or
international treaties. There would simply be amire globe of people who had no
tangible reason to care for anyone else, on angllder any amount of time. As
globalization continues to make our societies iasiggly heterogeneous it is necessary
that we agree upon right and wrong without necdgsagreeing uporwhy it is right or
wrong.

It is possible, of course, that we really canmatify the chaos of the fourth level
of moral discourse; that it is impossible to grownd thoughts in anything other than the
worldviews we grew up learning. This seems toHgegosition affirmed in post-modern
ethics; and certainly that may be the route we nulisthately accept. It is entirely
possible that we are destined to know no greahdrbesides those with which we are
raised, that atheism and religion really are incatfilye on that fourth level of moral
discourse. But | don’t think that is the case, #ml conclusion will suggest a modified

role for metaethics.

Hypothesis

This thesis aims to identify a universal core afrat values, with respect tmly
how humans should treat each other. It will attemopshow that, regardless of the
metaethical views we may hold, a common moralitistexwithin mankind that spans
time, geography, and culture; and that this coggests that a universal rightness and
wrongness exists which humanity simply acknowledgesugh different worldviews, in

many different ways. This thesis will attempt &ngrate a universal code of ethics and



virtues from this common morality. It will suggesiat the fourth metaethical level of
moral discourse is not strictly necessary as am@nto the other three levels; whose
clarity is enhanced by metaethics’ absence. Thiisbe done as a “proof of concept”
project, meaning that while specific results wik Isought after and discussed, the
primary focus will be assessing if the method empgtb by this thesis makes a non-

metaethical discussion of morality possible.

Methods

I will study primary and secondary documents cioirtg ethical precepts and
virtues from selected nonreligious and religiousasds of thought, to list oudnly what
they say about how to treat others. The inclusiovirtues in this thesis is not an attempt
to categorize what makes a person good or badi mian attempt to understand what
character traits are supposed to be universallyifestad through actions. For instance,
it may be a common ethical precept to abstain frounder. Yet that precept, without
any virtuous context, would not explicitly bar sane from horribly wounding another
person. A common virtue, such as temperance @, laould further flesh out “do not
kill” by adding a context of patience and nonvialen

The primary documents will be from as many differemes and geographies as
possible in order to provide a broad cross-sedser table below). The point of this is
to make the list of primary documents extremelgidislar, so that any universal precepts
found are truly interesting phenomena and not gmtipé result of cultural similarity.

For instance, if only Western secular philosophlegse studied, it could be said that any



universal precepts found would simply be carryasea popular precept from thinker to
thinker — not the simultaneous acknowledgementhef precept from two unrelated
sources. This type of carryover is also presenteiigions such as Judaism and
Christianity, which both acknowledge the Ten Comdmaants.

The general criteria for inclusion in this thesiee the school of thought's
familiarity, representativeness, and relevancel oAthe documents listed below should
seem somewhat familiar to most people with a génkrmwledge of different
worldviews. Perhaps James Rachels or the Navao skem explicitly familiar, but the
idea of secular thought and of indigenous thoupbukln't be a new concept. Compare
this to the Vietnamese religion Cao Baihich has four million followers yet is hardly a
household name in ethical discussions.

Since this thesis is attempting to label certdéments of morality as “universal,”
it is important that its source material covers batiefs of a large number of people.
Representativeness is a term | define as signifthiag) a school of thought represents a
large fraction of the human population. | couldrgaout a comparative analysis of
fifteen religions that have two thousand followech, yet any universal precepts or
virtues | would find would only be universal in eeénce to thirty thousand people —
roughly 0.004% of the world’s population. The Afaaic traditions, Christianity,
Islam, and Judaism, on the other hand, have oveetand a half billion adhererits,
encompassing more than half of the world’s poparati

The final criteria for inclusion, relevance, hasdb with the material’s usefulness
with respect to this thesis’ goals. It encompassessiderations of the school of

thought’s history and contemporary standing. THeahamic traditions date past 1300
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BCE yet are still central to humanity’s ethical discsi It would be nothing short of
incomplete to attempt a discussion of common migrathich did not account for such
an influential group of religions. Yet relevandsaincludes considering which passages
to include and exclude within a certain religioh.is beyond the scope of this thesis to
attempt an in-depth analysis of the entire Biblebviously some decisions have to be
made. The Ten Commandments and the Golden Ruke etsen, not because of their
representativeness or familiarity, both of which #re same for all parts of the Bible, but
because of their relevance. This is to say, thassages include specific precepts which
one must follow in order to be an ethical persgmecisely the focus of this thesis.

Finally, relevance includes a school of thougtdhlity to fulfill a specific
criteria of this thesis. For instance, the wrisngf Thomas Aquinas were chosen as a
representation of Christianity and logic not beeaiisis necessarily the best possible
source of Christian ethics, or logic-based ethinzd, because Aquinas represents those
things during a time period which was otherwisespnesented in this thesis.

From the primary documents, a list of ethical maxiand virtues will be created.
The separate lists of injunctions will then be cangpl and analyzed with respect to their
semantic structure and content. Semantic struciillebe analyzed first, and this
analysis will serve as the starting point for thmalgisis and discussion of the content
within each precept and virtue. After the semaatialysis, a straightforward content
comparison will be done, wherein precepts and egtwith obvious shared themes will
be grouped together — it is at this point that scussion on a universal core of moral
values will take place. Following this analysise hotion of “ranking” injunctions based

on theirfrequencyamongst the various schools of thought will bewdssed, leading to a
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final interpretive analysis of the injunctions aadliscussion on what generating a code

of ethics within this methodology may look like.

School o f Thousht

The Flemearnts af Moral Plilasaphy hy
Jatnes Rachels

The laws af M

The Ten Commandments

The Five Precepts and Ethics for the
MNew Adillewmeinim

The structure of o moral code, o
philosopiical amelsic of etigcal
chireoigse applied to the sthics of the
Mavaha Refians, by John Ladd

Tae Te Ching, by Lan Tzu

The Summa Theologica, hy Thomas
Arunas

Justification

Rachels serves as a representation o f
secular moral philosophy

Part of the religious canon of Hinduistm

The Conunandments, 1ssued in the Old
Testament, will represent Ahrahatmc
religions

The basic code of Buddbust ethacs,
studied from the coterrporary
standpoint o fthe 14 Daa Lama.

The Mawaho exerp i fiy the ethics ofan
indigenous and oral moral community

Part of the Taoist canon

A thirteenth century synthesis of both
logic and faith

With the exception of the Ten Commandments, tliEs®iments do not convey

their ethical precepts in list form. The precegts interspersed amongst the various

writings within each text. Hence, while the ethigaecepts for all of the above
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documents will be notated in list form, the listsee a&ompilations which arise from
examining the texts, and not explicitly statedslisithin the texts.

They are also representative of several diffetené periods. James Rachels, a
prominent secular philosopher, while not attemptiogactually write out the explicit
tenets of such a morality, outlined several tragsfelt such a moral code would need.
He made special note that the moral community tdimeted by place or time — that any
universal morality would necessarily treat thosemim after us with the same
consideration as those along side® ughe prohibition of nuclear war illustrates this
sentiment nicely — the morality of mass casualtissle, it would be immoral simply
because of the lingering harm the blasts would edhese that came after us. With
regards to time, this thesis will act retrospedyives well, considering the thoughts of
those that came before us as a legitimate souroeatdrial for compiling the core moral
values. The documents from Taoism, Hinduism, amthidm are all representative of
thinking founded before the common era. Thomas iaps represents the
Enlightenment, while the Navaho represent a schbtiiought from the third century as
understood by Navaho living in the 1950’s. Finathe Buddhist and secular documents

examined in this thesis are representative of coptgary thought.
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Limitations

Establishing that humanity, despite its myriadiddeland ways of life, shares a
universal core conception of morality is a task tten never, by its very nature of open-
endedness with respect to time, be completed. thb&s is only an attempt to begin that
task by providing evidence that a universal moyadixists, or to show that a common
morality probably doesn’t exist. As such, it pmrasea brief sampling of well-known
schools of thought. This sampling itself, and $leéection criteria stated in the methods
section, present the largest limitation of what thiesis can say. Things stated as
“universal” are nothing more than things gleaneaimfra cross-section of schools of
thought which, to the best of my ability, represtéreg most widespread and influential
thinking humanity has offered itself. The schoolghought not included in this thesis
are no less important than those that are, thayrgusesent thinking which was outside
of this thesis’ scope of examination. As such, tbaiversals” obtained from the
following analyses would be more accurately degdribs “things which, to the best of
this thesis’ abilities to discern, may be universalhis limitation also applies to the
studied documents themselves, as | will not beingathe Old Testament or the entire
Hindu canon cover-to-cover. This means that evethinvthe schools of thought
represented herein, the representation is truncatéke relatively small portion of each
document | examine.

Even within these few samples, decisions willdh&wy be made with respect to

things such as lay versus strict interpretationsr-how to properly integrate sexist
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documents into a moral code which treats both sesesqual. Any decisions of this
nature will be documented as the thesis progresses.

Another limitation is the problem of translatioMany of the documents studied
in this thesis were not written in English, andsash a degree of translational error must
be accounted for. To combine one school of thdsgltto not lie” with another’s
“always tell the truth,” without first explicitlyacognizing them as distinct, just adds a
degree of error to this thesis. Strictly accoumtior the precepts, in their original
wording as read in English, serves as a baselmallfthe interpretation that will follow.

The whole idea of a broad-based study is to mirgnhias in order to obtain truth.
It is the goal of this thesis to put forward a wersal code of ethics not grounded in
metaethics per se; but in what humanity has, whetk@le or not, shared all along. Yet
my personal bias must be acknowledged, | would fikéhing more than to see this
hypothesis supported. As an extension of this palsbias, it is also necessary to
acknowledge my own place within the schools of giduhis thesis will examine. It
would be fair to call myself thoroughly Westernupbringing and general worldview. |
was raised in a Christian household, and a portbnthis thesis’ comparative
methodology is grounded in the links | see betwibenworldviews I've experienced as a
young man and the religious tenants | remember fmoychildhood. In college | have
been inundated, as a science major, with an erapittause-and-effect” understanding
of the world. Thus, the question that this thésiasking, and the empirical nature of its

methods, are thoroughly Western in origin, as Mdestern in origin.
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Finally, as this thesis will be only one piecenadrk at a particular point in time it
is folly to assume that any results found herem wmiversal in the truest sense, as the

next billion years after its completion may verylhpggove it wrong.

Possible Outcomes and Their Significance

Despite the vast limitations of the thesis, | &l that the results will lead to
some worthwhile knowledge. Let us say that theoktypsis is disproven. That, in terms
of the fourth level of moral discourse, metaethscas good as it gets. That if a decision
about some action really must be considered ontaatiecal scale Christians will never
be able to agree with atheists. This would s#lluseful to know. It would speak to our
understanding of what ultimate right and wrong lgeale, and give weight to the idea
that relative truths ultimate truth — or that either just one, or nooiethe current schools
of thought is correct.

What would a proven hypothesis accomplish? It ldrqarovide some kind of
replacement for the tumultuous metaethics as define Veatch. The universal code
would suggest, due to its very nature of collabeeadssembly, that humanity shares an
ethical bond that goes beyond what we hear in thargead in essays; yet what we hear
in church or read in essays would still mesh witis tode. It would provide a way to
agree upon right and wrong without agreeing upemtletaethicalvhy, which would still
be left up to the individual. It would replace ethics as the anchor of our ethical

discussions, without requiring that we give up cuitural beliefs.
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The next three chapters of this thesis examinesth selected world religions
and philosophies. The second chapter will exanWestern traditions, the third will
examine Eastern traditions, and the fourth willrakee the indigenous traditions of the
Navaho. Within the next two chapters, the schoblhought examined are analyzed in
chronological order of their earliest documenteakcpces. For instance, in chapter three
Hinduism is examined first, as it is the oldestigieh, and is then followed by the
younger Taoism and a contemporary Buddhist persgectThe ethical precepts and
virtues of the individual traditions will be listedFollowing this study, the fifth chapter
will analyze semantically common and disparate #g&nilhe sixth and seventh chapters
will deal with content similarity and what it magys about a universal morality. The

eighth chapter is comprised of concluding reflettio

Endnotes

1. Veatch, Robert M. The Basics of Bioethic¥,&tl. Pearson Education, Inc. Upper Saddle Rivew
Jersey. 2003. Pages 2-9

2. Veatch, page 9

3. Http://mww.adherents.com. Accessed May,12D09

4. Van Voorst, Robert E. Anthology of World Sc¢ripes. Wadsworth Publishing Company. Belmont,
California. 1993. Page 213

5. Rachels, James. The Elements of Moral Philogod’ ed. McGraw-Hill Humanities. 2006. Chapter
14
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Chapter 2

Examining Western Thought — Judaism, Thomas Aquliznad
Secular Philosophy

Western thought is generally defined as the ti@ubt originating from Greek
reasoning and the Abrahamic religions. As sucknitompasses Islam, Judaism, and
Christianity as well as Socrates, Plato, Aristodlled the legacy of philosophy built upon
these founding thinkers and schools of thoughtyinfrto accurately summarize all of
western thought is far beyond the scope of thisith@nd three documents were chosen
as a representation of the type of thinking westieonght encompasses.

The first representation of Western thought | wkbmine are selections from the
Books of Exodus and Leviticus, parts of the Oldt@es®nt of the Bible. Exodus and
Leviticus are also known as two of the five booksthe Torah, a part of the Jewish
canon, alongside Genesis, Numbers, and Deuteronofime Ten Commandments are
enumerated within Exodus, and have become the priswurce of the ethical precepts
associated with Judaism. Leviticus is known fanteming the Golden Rule — “love your
fellow as yourself.” It is important to note thathile the beatitudes of the New
Testament list the ethical precepts unique to @angy, Christians also accept the Old
Testament as part of their ethical code. Thissesful insofar as it means that a slightly
larger portion of Abrahamic traditions can be cedetby the study of Exodus and

Leviticus.
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Much more religious teaching is contained witBxodus and Leviticus than the
Ten Commandments and the Golden Rule. Howevercettrating on only these
selections is justified by their long standing ugfhce upon Western thought. The
writings of Bernard Gert, the author Gommon Moralityand a contemporary secular
philosopher, illustrate the pervasiveness of th@ Tommandments. Gert's moral
philosophy is based on ten rules, many of whickally correspond to precepts stated in
the Ten Commandments. Even though Gert does kobadedge any kind of divine
basis for his philosophy, the form and substancki®imoral code so closely resembles
the Ten Commandments that the similarities are sside to ignore.

The Golden Rule, even more than the Ten Commanidimeran influential moral
precept which continues to mold ethical thinkingmmanuel Kant (1724-1804), an
enormously influential philosopher of the Enlighteent, puts forth his categorical
imperative “act only according to that maxim wherglou can at the same time will that
it should become a universal lai. This is to say, we must treat each other asdf th
treatment would apply to all people all the timegluding ourselves. This sentiment is
echoed in Confucianism, Jainism, the New Testanaentthe Bah&'i Faith as wéll.

My second representation of Western thought isstitoted by the teachings on
natural law in theSumma Theologicdy Thomas Aquinas. Aquinas was &"X@ntury
Roman Catholic monk and philosopher. Fifty yedtsréahis death he was proclaimed a
saint by Pope John XXII. Theummas Aquinas’ primary moral work, and synthesizes
both logic in the mold of Aristotle and the Chrstifaith in a way that greatly influenced
many thinkers who came after him. It was meanéxplain Christian theology and

mankind’s place in if. Including Aquinas in this thesis broadens itsneixeation of both
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the Abrahamic religions and classical philosoplbiased in reason rather than revelation.
Furthermore, Aquinas represents moral thinking glee in time later than the Old
Testament, yet markedly earlier than our era.

My third representation of Western thought is eomed in The Elements of
Moral Philosophy by James Rachels. Rachels is a contemporaryasquuilosopher
who focuses on morality. [Mhe ElementsRachels concerns himself with not only the
definition of morality, but with investigating vais types of moral thinking. The drive
behind this book is to understand how differeniqeuphical systems can be compared
to yield an understanding of what a universal elsgstem might look like.

It bears repeating that these three documenta aneall portion of the available
literature pertaining to Western thought. Howewasrrepresentations they accomplish an
important balance between religious and seculanghtb As stated previously, the Old
Testament is a part of both the Jewish and Chmistemon. If only Western religions
were studied, myriad similarities like this would present, skewing any results towards
the Abrahamic traditions. Likewise, it would be rdhato discuss only secular
philosophers without realizing that they are ndirely independent, but rather an ever
evolving chain of thought based upon religious kbis which had come before. To
study only texts which share a common origin wondd yield results which could be
argued as universal. Thus these three documeataraattempt to provide a balance

between the secular and the religious during tlaengéxation of Western thought.
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The Old Testament

Judaism, Christianity, and Islam are all refet@eés Abrahamic traditions due to
their monotheistic faith in the god of Abraham. stdrically, Judaism was the first of
these three religions, dating back past 1300 BCEhese books acted as the founding
documents of both faith and social conduct foryetstael and helped guide the Jewish
community through the ordeals enumerated througth®u©ld Testament.

As previously mentioned, these passages from tdel@stament were not only
important to the early Israelites both as artiadédaith and as rules for how to treat
fellow citizens, but they remain relevant todayn the last decade there have been
numerous legal battles over the placement of the Temmandments in public
buildings, signifying both their continuing prevat® in modern society and their
increasingly inflammatory role in the proverbialltmegy pot. In order to further illustrate
the Ten Commandments’ influence on thinkers as veehdrom Judaism as secular
philosophy, a (G) after one of the commandmentksighify a direct correlation to one

of Bernard Gert’s ten ethical maxims.

The Ten Commandmehts

| am the Lord your God.

You shall have no other gods before me. Yall stot make for yourself an idol.
You shall not make wrongful use of the namgaafr God.

Remember the Sabbath and keep it holy.

Honor your father and mother (G).

You shall not kill. (G)

You shall not commit adultery. (G)

You shall not steal. (G)

You shall not bear false witness against yaigtbor. (G)

CoNooO~WNE
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10. You shall not covet your neighbor’s wife. Yshall not covet anything that belongs
to your neighbor (G).

The Golden Rule
You shall not take vengeance or bear a grudge stgganr countrymen. Love your
fellow as yourself: 1 am the LORD.

While this list is probably the most self-explasrgtof the ethical codes studied in
this thesis, a few things are worth pointing otihe first is that these are phrased in an
interpersonal way, meaning that they are directedatds actions and not necessarily
inner virtues. Yet some general observations cannfade concerning virtues.
Examining the forbidden actions of lying, killingtealing, and adultery, it can be said
that many of these actions are directly tied toueis such as reverence for human life,
and treating other people’s property or marital 8@g sacred. Honoring parents speaks
to the virtue of cherishing familial bonds, and tp@den rule speaks to the virtues of
temperance and forgiveness as well as its popwtasage of fairness.

It is also of note that Gert’s ten ethical maxiare all present within the Ten

Commandments, with the exception of those which sigecifically with God.

The Summa Theologica

The influence of classical Greek philosophy isadle present within Aquinas’
enumeration of the four cardinal virtues — prudenfegtice, temperance, courage. These
four virtues were originally listed by Platoand are an example of how Aquinas’
thoughts were shaped by secular reason, even wamg with religion. A further

example of Aquinas’ rationalism lies within his daption of natural law — moral law
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that applies to all mankind and is deduced by neds®he moral actions listed below are
what Aquinas deems to be the core requirementsatfral law. Aquinas separates
natural law from external and divine law, whichlasv forged by God and given to
mankind via divine revelatiolf. Three theological virtues stem from the supemadtu

charity, faith, and hope. The seven vices listeel @mmonly referred to as the “seven
deadly sins,” a well-known list of egregious permsotraits which predate Aquinas yet

still have relevance today.

Virtues

1. Prudencé
2. Justict

3. Temperancé
4. Couragd

5. Charity?

6. Hopé?

7. Faittt®

8. Avoid covetousness sloth* envy? gluttony?® lust!’ anger'® and pride"?
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Actiong®

1. Good is to be done, evil is to be avoidedl! féllowing precepts are based
upon this, and are necessarily good.

2. All actions that preserve human life, and waffdits obstacles. This comes
from the powerful and natural inclination towar@sf-greservation.

3. Sexual intercourse and the education of afigpr

4. Whatever encompasses being able to live imaety, such as avoiding

causing offense to a neighbor and educating oneself

The Elements of Moral Philosophy

In ElementsRachels attempts to rationally define what a “mimm conception”
of morality would look like. This is to say, he mta to understand the moral precepts
absolutely necessary in order for a society totexi®ut of his reasoning come three
moral precepts — telling the truth, a prohibitiogaenst murder, and caring for our
children. Rachels argues that without these tpreeepts, we could never meaningfully
interact with each other, our lives would constatik in danger, and the future of our
society would never be able to flourish. Rachel$dls upon these three precepts to form
what he calls a “satisfactory moral theory,” a eétethical precepts which meet the

conditions of being both rationally derived anduemsally applicablé?
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Virtues?

H

. Humility in the face of our small place in theiverse.

N

. Respect for persons as rational decision-makers

3. Understand individual passions regardleshaif universal merit.
4. Courage

5. Generosity

6. Honesty

7. Loyalty to and love of friends and family.

Actiong?

1. Any kind of doctrine which divides humanityseal on cosmetics — gender,
race, nation of origin, even egoism — must be aaahidimpartiality must be maintained
with respect to such things, otherwise we enterrdam of the irrational, wherein we
lose any way to categorize right and wrong.

2. Fairness in treatment should be maintainedhos& who treat others well
should be treated well. We have no moral respditgibo treat well those who do not
treat others well.

3. Using weapons of mass destruction, and erdti@gatural environment, is to
be avoided — for the sake of future generations.

4. Take care of your children. Ensure that thaly develop to the best of your

ability.
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5. Do not murder.

6. Tell the truth.

Summation

In this chapter | have identified three school$\dstern thought which provide a

balance between classical and modern, religioussandlar. Their constitutive values

were listed in terms of both actions and virtuewill adopt a similar approach in chapter

three, which focuses on Eastern thought.
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Chapter 3

Examining Eastern Thought — Hinduism, Taoism, anddhism

Eastern thought, like Western thought, is a brtad used to define a large
number of worldviews; it is not easily boiled dowma singular essence. In very general
terms, it can be described as the schools of thaugginating in Asia. This includes the
myriad traditions originating from Japan, India, i) Iran, and Iraq. There is not
always a clear distinction between Western and efasphilosophies, especially in
contemporary society where they are frequentlynmdegen. Even in antiquity there is
crossover between East and West — for examplenty&tinduism to its roots, its sky god
Dyaus Pitar was simultaneously called Zeus by treel&" Yet for the purposes of this
thesis the distinction will be retained. It is ailethat the Eastern schools of thought
chosen for examination originated from, and aretprad by a greater number of people
in Asia. Hinduism predominates in India, Buddhismvidely practiced in the nations of
the Asian Pacific Rim, and Taoism is the secondtnrdiiential religion amongst the
Chinesé€’

As in the chapter on Western thought, this chagesnly meant to provide a
representative cross section of the different typéshinking that Eastern thought
embodies.

The texts I've chosen to examine ditee Laws of ManuThe Tao Te Chingand
Ethics for the New Millennium The first representation of Eastern thought useithis

chapter will beThe Laws of Manua part of the Dharndastra tradition of Hinduism.
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While Hinduism itself dates back past 1200 BCthe Laws of Manu were written
around 200 CE, and are taken to be the words ofddeof creation as spoken by Manu,
a sage believed to belong to the Brahmin casernth@&m India. The document takes the
form of a treatise on ethical behavior, promptedabgroup of men who asked Manu
which sacred laws apply to all casteaVhile the Laws of Manu are strict and detailed
enough to derail most Hindus from fully carryingh out, they continue to be a primary
source for ethical behavior.

The Tao Te Ching, Taoism’s namesake and the “&inst most important work”
of the Taoist canon, is the most frequently traleslavork to come out of China. It is
dated to around the first century BCE, and is gahebelieved to contain the thoughts of
Lao Tzu, a contemporary of Confucius in the sixéntary BCE, as written down by his
disciples following his death. Taoism possesses a vibrant intellectual traditonl is a
thoroughly Eastern religion, providing ethical pepts from a school of thought far
removed from the Western world.

Buddhism is attributed with having roughly 350 linit practitioners worldwid&.
Thus, its inclusion in this thesis is both a fuantbf its global influence and its ability to
provide another viewpoint from which Eastern thaugdin be understood. The reasons
for choosing Ethics for the New Millennium as aregentation of Buddhism are fairly
straightforward. First, the other two religionadied in this chapter were investigated in
the context of their founding documents. This ithesattempting to be neutral to time as
well as culture, and as such a contemporary pié&uddhism is a valuable shift from
the other documents studied. Secondly, Hethics and the Dalai Lama himself are

widely influential in modern society. The book sEent over three months on tRew
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York TimesBestseller list, the Dalai Lama is a Nobel PeaceePlaureate, and he

continues to be a integral part of trying to negatian end to the Chinese-Tibetan
conflict. Ethics for the New Millenniurts not only representative of Buddhism, but is
representative of modern society’s recognitionh& heed for spirituality, regardless of
individual beliefs, and of the contemporary poltitandscape from the eyes of a world

leader.

The Laws of Manu

Within the Laws, Manu describes the four stagdgfef man goes through on his
path to “bliss after deatH.”The stage of studentship and of being a househulil be
largely ignored in this chapter, as they deal witlcific duties such as how to properly
respect your teacher, and how many women of whaskeca man can marry. While
these are indeed an important part of Hindu etlsicee the goal of this thesis is to
examine ethics on a global, interpersonal scaksiBp doctrines involving student-
teacher relationships and methods of acquiringblgtwives are not strictly relevant.
The stage of asceticism, however, contains aflistracal precepts that are the best fit for
this thesis. Asceticism is the last stage ofdidgered in the Laws — it is the stage at
which, if the ethical precepts are carried outisthbwaits after death.” As such, it is
compatible with the ethical precepts discussetiénprrevious chapter — precepts which
are required of all people in order to be seergasd” in the eyes of whatever judges us
upon death. Asceticism represents a divergence tine typical notions of a caste
system. Castes are defined by dharma, law, lbeattage of asceticism dharma has

been left behind, and thus asceticism is beyonikssitucturing. This departure from
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the rigid caste system is the justification behmduding the ascetic stage of life as a
representation of universal Hindu ethics.

It is important to note that within the Laws theme several passages on the role
of women, most of which would be considered extignmsexist by contemporary
standards. These verses contain statements bamarmgen from doing anything
independent of an overseeing male, requiring wotnemorship their husbands as gods
regardless of the husband’s conduct, and requicargful and thrifty management of
household chores. These passages will be ignored, as this typeriat snale/female

power schism is no longer present in contempordmga thinking.

Virtues

The main virtue of the Laws, with respect to ast&h, is what can be described
as maintaining a serene indifference to everythinfhe idea of asceticism is to be
completely detached from the physical world. Ashsuhaving things like property,
sexual or platonic companions, or unnecessary pssses will only hinder your ability
to remain detached. Keeping this virtue in mirgbahforms some of the action precepts
listed above, such as refraining from anger andilspg the truth. As an indifferent
observer, you wouldn’t care enough about thingegocome angry, and you would have
no reason to speak anything but the truth which liefore you. The ascetic keeps an

even keel in all things.
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Actiond

1. Do not kill anything. This includes animalslagven the tiny organisms living in non-
purified water (which must be strained with a clb#fore drinking).

2. Have no possessions other than coarse warregésrand an alms pot.

3. Only speak the truth.

4. Do not insult anybody.

5. Be patient in the face of harsh words

6. Do not show anger.

The Tao Te Ching

Taoism is attributed with having approximatefyyfmillion adherents across the
globe® 1t is documented that Confucianists and Taoistsevoften at odds with each
other. A biography of Confucius tells the taleadgfiermit named Lao Tzu who made fun
of Confucius’ The two founders of two major Chinese religions actually reported to
have verbally assaulted one another in person. IeMhis account is in no way
completely verified, its existence speaks to thernmelation and conflict of ideas which
exist throughout the Eastern canons.

The Tao Te Ching itself is divided into two boo&ad covers topics ranging from
the nature and formation of the universe, to tloger conduct of rulers who wish to lead
well, to precepts for the individual wishing todias well as possible. During the time

the Tao Te Ching was written, survival itself was main problem facing the masses.
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As such, many of the precepts found within Lao $ztinking are not specifically aimed
at doing good and avoiding evil in terms of somespeal salvation; but they are aimed

at ensuring survivaf’

Virtues

1) Do not desire more than what is neéded
2) Be submissiVé

3) Avoid ambitiort*

Actions

It should be noted that all of these preceptsaarextension ofvu-wei— taking no
action. It is a central theme of Taoism that aspershould be submissive, like water,
taking the path of least resistance and allowingiwtill be to bé®. Also within these
precepts are the “three treasures” of compassiagality, and purposeful avoidance of
becoming well-known or prominefit.

1) Avoid extremes, excess should be taken awayder to bolster deficiency.
2) Do not be covetous.

3) Do not partake in violencé.

4) Be modest, avoid taking credit for actionsngdbrag or boast:

5) Treat others well, regardless of their actiorexer show favoritism’

6) Be compassiondte
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Buddhism — Ethics for the New Millennium

Siddhartha Gotama, on whose life and teachingsiBisch is based, lived circa
539-476 BCE. Siddhartha was born as a prince i vghpresent day Nepal, and at the
age of 29 left the palace ground for the first timeneet his people. This led to his
exposure to death, disease, aging and asceti®@s®ed on this experience, he dedicated
his life to eradicating suffering, which in his wiesprang from attachment to anything
material in nature. After Gotama’s death, his igies gathered to formalize his
teachings, which then became the foundation dadldhist canonical work which came
afterwards®

His Holiness the Dalai Lama is the title givenatdine of religious leaders of
Tibetan Buddhism dating back to the 130t'sOnly one Dalai Lama lives at any given
time, and they are believed to be the incarnatmina long line of Buddhist masters.
These Buddhist masters, while achieving nirvanaledse from the cycle of
reincarnation), voluntarily chose to be reborn indev to lead others towards
enlightenment.

The current Dalai Lama, the "4is also the head of the Tibetan government-in-
exile. His book Ethics for the New Milleniums a contemporary Buddhist treatise on
universal morality. It is based on the simple motihat goodness consists in being happy
and avoiding suffering, so that an ethical act e dhat “does not harm other’s
experience or expectation of happiness.”

While Ethics for the New Millenniuns a contemporary document, and is worded

as a moral treatise, the Dalai Lama retains a focusertain ethical precepts which have
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served as the backbone of Buddhist morality sitecenception. The Five Precepts, being
as central to Buddhism as the Ten Commandmentdoadeidaism, are prohibitions
against taking all life (including nonhuman), siteg) sexual misconduct, lying, and
intoxication?® These precepts are clearly present in the Dalaid’s book, and will be

noted in the following list as the prohibited actio parenthesis.

Virtues

1) Compassion — love, affection, kindness, genigroand warm-heartedness — is the
supreme emotioft:

2) Satisfaction cannot be gained from the sense®al Do not attach too much worth to
material possessioRs.

3) Avoid hatred, anger, pride, lust, greed, and/én

4) Recognize that genuine happiness arises auirdbve and concern for othéfs.

Actions

1) Love, patience, tolerance, forgiveness, foréee®, courage, and humility are
conducive to compassidn.

2) Any action made out of concern for others, withcondescention or ulterior motive,
is automatically positivé®

3) Do not be aggressive, violent or inconside(kiléng and stealing¥’
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4) Avoid extremes, including eating, emotions, &wven the virtues. For instance, too
much courage becomes foolhardiness (intoxication).

5) Do not adulterate (sexual misconddet).

6) Do not discriminate against faith, languagestems, culture, or skin cold¥.

7) Be honest (lying}*

8) Speak out against injustite.

Summation

This chapter, like chapter two, focused on listiogstitutive virtues and precepts

from schools of thought balanced in cosmology aat@ @f origin. The next chapter will

similarly list the precepts and virtues of the Naw&ative Americans.

Endnotes

=

Van Voorst, Robert E. Anthology of World Sdtipes. Wadsworth Publishing Company. Belmont,
California. 1993. Page 26

Van Voorst, page 171

Van Voorst, page 27

http://en.wikipedia.org/wiki/Laws_of Manu. Aessed May 1) 2009

Van Voorst, page 172

Adherents.com. Accessed May'12009

Van Voorst, page 42

Van Voorst, page 43

Lau, D.C. Introduction to the Tao Te Chingox@nd Wyman Ltd. London, Great Britain. 197&gfé

12

10. Lau, page 30

11. Tzu, Lao. Tao Te Ching. Translated by D.&u.L Cox and Wyman Ltd. London, Great Britain.
1976. Page 107

12. Tzu, page 113

13. Van Voorst, page 176

14. http://en.wikipedia.org/wiki/Three_Treasuré3a¢ism). Accessed May 102009

15. Tzu, page 107

16. Lau, page 30

17. Tzu, page 110

18. Van Voorst, page 67-71

CoNouA~WN



19.

20.
21.

22.
23.
24.
25.
26.
27.
28.
29.
30.
31.
32.

http://en.wikipedia.org/wiki/Dalai_Lama#Theigin_of the title_of Dalai Lama. Accessed May

10", 2009
Van Voorst, page 89

Dalai Lama. Ethics for the New Millenium. &Berkley Publishing Group. New York, New York.

1999. Page 73
Dalai Lama, page 51
Dalai Lama, page 86
Dalai Lama, page 99
Dalai Lama, page 81
Dalai Lama, page 75
Dalai Lama, page 76
Dalai Lama, page 112
Dalai Lama, page 152
Dalai Lama, page 163
Dalai Lama, page 167
Dalai Lama, page 168



37

Chapter 4

Examining Indigenous Thought — the Navaho

Indigenous is defined as “native, inherent, ourat” Thus when speaking of
indigenous peoples, we are speaking of culturechwhp the best of our knowledge,
were the first to reside in any geographical ar@ais definition includes Australian
aboriginals, Pelasgians (predecessors to the dnGiereks), the Aztecs of Mexico, the
Bushmen of Africa, and Native Americans.

Inclusion of at least one indigenous culture irs tthesis is imperative to its
attempts at breadth. As previously discussedyiddal schools of both Eastern and
Western thought sometimes overlap and inform edlcbro They are representations of
thinking which originated mostly from Europe, Asand the United States. This begs
the question of how this thesis can possibly attetopspeak of universal morality if
entire continents are not represented.

Answering this question involves balancing scopd elevance. The Eastern
and Western documents examined in this thesisoaliam thoughts and practices which
have overwhelmingly shaped what one may call thelemo world. These documents
represent moral customs and attitudes that havéheseal the storm of globalization and
continue to be relevant to contemporary ethicatalisse. This is not the case with
indigenous thought. When compared to the Eastach\Vdestern schools of thought
examined thus far, indigenous thought simply regmes a smaller portion of people in

the world.
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When viewed this way, it may not be necessaryntbude a worldview from
every continent in this thesis, if a relevant cresstion of worldviews can otherwise be
procured. It is also a fact that, as a functiomdigenous thought being less prominent
in contemporary society, resources concerning tbhekeres are harder to come by. The
scope of this thesis doesn't allow for an in-delpibk at multiple indigenous cultures, if
for no other reason than the difficulty of obtamireliable information. | can read the
Bible, or a book by James Rachels, but | can'tillidte ethical precepts of an oral
culture without finding a translator and spendimget with the people of the culture.

Despite these challenges, examining indigenousgtiomay be considered to be
the strongest evidence of a universal moral coéeetlis. Indigenous cultures are, as
much as is possible, free from the influence oft&asand Western modern thought.
They are independent from these behemoth categames represent a completely
different lifestyle and understanding of the worlfla universal morality does exist, then
surely it will be manifested by similarities betweéndigenous and contemporary
thinking. This use of indigenous thought as a typeontrol against Eastern and Western
thought is the main purpose behind its inclusiothis thesis.

The Navaho are attributed with being the largestivé American tribe of North
America, with about 300,000 people claiming fullpartial Navaho ancestry They are
purported to have originally migrated to the modeay Southwest United States from
Canada in the second century BCE. Today theydirarily on reservations in the Four
Corners region of the United Stafes.

As was previously mentioned, there is no Navalrsige of the Bible or Tao Te

Ching on which to base a list of ethical precepisstead, | have chosen the bobke
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Structure of a Moral Codeby John Ladd, as a representation of Navaho sthithe
book was written in 1957, when John Ladd was ancate professor of philosophy at
Brown University. He is a well known expert on Mae philosophy, an&tructure
contains precepts directly obtained from NavahoivdaAmericans obtained through
talking with various Navaho via an interpreter. eTimajority of Ladd’s fieldwork with
the Navaho involved talking with a tribal elder, avhad led his community for many
years. Acknowledging that one source wasn't enaiagball any ethical precepts he
obtained as representative of all Navaho, Ladd speie with a variety of others in the
Navaho community, and the resulting list of ethipeg¢cepts is a compilation from his
discussions. Thus, while not being a primary doeninof Navaho ethicper se it is a
direct compilation of Navaho ethics obtained digedrom the culture by a well-

respected philosopher.

Virtues

No specific virtues were enumerated or spoken @aboladd’s book. There

were, however, prohibitions against laziness anidigoeut of shapé,as well as an

understanding that good people work hard at whatiey do?

Actions

1. Don't drink®

2. Don't kill anyoné'
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3. Don't be violent.

4. Do not commit adulters).

5. Don't steaf.

6. Don't lie®

7. Do not be sexually promiscuols.

8. Help those that are less fortunte.

9. Take good care of your childrén.

10. Children should love and help their parénts.
11. Take care of the old aged.

12. Help anyone when they ask for it, but espicfamily.®

Summation

This chapter concludes the research portion oftliesis. At this point, seven
schools of thought have been examined, and thaegrand ethical precepts to which
they ascribe have been listed. The following chapiegins the analysis of these

injunctions, beginning with a comparison of semasiti
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Chapter 5

Laying the Groundwork for a Universal Code of Efhicthe
Semantic Comparison of Moral Precepts and Virtues

The Task Ahead

The comparison of the moral precepts and virtuesmerated in the previous
three chapters, let alone the construction of anmsommorality based upon them, is a
difficult task. It should be made clear that, mler to designate any moral precepts as
universal, including those as basic as prohibitagainst murder, lying, and stealing, it is
necessary to apply some interpretation to makeesehshe data previously presented.
Up to this point, this thesis has been mostly enghtwy; it has searched for and found
precepts and virtues, but hasn't tried to undedstarhat they mean — either by
themselves or with reference to one another. iBhike remaining task of the thesis, to
see if these precepts and virtues are indeed itimBcaf a common morality and if they
can be used to construct a code of ethics. Tripndp this raises many questions, all of
which can be answered if the solution to the follmyproblem is known: how do we
move from an amalgamation of morality-themed stet®s to any kind of final
conclusions in a consistent and justifiable way?

No clearcut answer to this big question existshusl the best we can do is
carefully outline and carry out all of the stepsviEen the injunction identification and
any final conclusions, doing the most thorough passible of justifying the process,

while understanding its limitations. My generatagtgy will be to first present the
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virtues, and then norms for actions, in the mogpliex, non-interpretational way
possible. By “non-interpretational,” | mean thab groupings outside of semantic
similarities will be considered. For instance, ‘aat offend your neighbor,” “be honest,”
and “do not lie” will all be placed in separate emdries because they are phrased
differently. The reasoning for this step, and mybsequent steps, will be most
thoroughly discussed within the steps themselvekwever, by way of preface, the
purpose of this first step is to explicitly outlitiee injunctions listed in the previous three
chapters, in their original phrasing as understawdEnglish, before any kind of
interpretation is applied.

After this step, in which_semanticategories are put forth, a strict content
alignment will be done in the next chapter — crepfinother set of categories | will refer
to as_contentategories. It will be in the content categotlest “be honest” and “do not
lie” are grouped together for the first time, asythare clearly related in content by the
theme of truthful speech. This step, like the swma step, will not apply any
interpretation to the injunctions. It will, howeayelearly show any groupings of precepts
with clear content similarity. This is also thetat which this thesis will introduce the
idea offrequency analysiand discuss any findings of a “core of moral values stated
in the hypothesis.

These two steps, involving semantics and contaet,simply different ways of
presenting the same data. The categories creatiéuhse steps are reflective of a face-
value analysis of their similarities and differeaceThe final step this thesis will take
attempts to take the data a step further — toauitgroup the precepts into interpretive

“families.” For instance, if the Golden Rule cam jostifiably said to prohibit the act of
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non-lethal violence, it will be grouped with theesgic injunctions against violence
found in the Tao Te Ching, the Dalai Lama’s boakg ahe Navaho worldview into a
“family” of precepts which prohibit violence. lisifrom these families, and their
subsequent frequency analysis, that a code ofsethic be generated.

In summary, this thesis will work with the precgjpind virtues enumerated in the

previous three chapters in the following 3-step nesn

Step 1: Semantic alignment

Step 2: Content alignment, introduction of thegtrency analysis concept, discussion of
a “core of moral values.”

Step 3. Interpreting the precepts and virtues ntkeo to sort them into “families,”

followed by the creating of a code of ethics

The remainder of this chapter will focus on thepsdf semantic alignment.

Semantic Alignment

Categories in this chapter will reflect the sen@anature of the precepts, such as
“specifically prohibited actions” or “general norrhdhe reason for this first step is to
outline what the various documents | have studagetio say before trying to place them
into content categories. It is important to haWleoé the precepts presented in the
previous chapters to tsrictly enumerated before they ayenerallyassigned to content

categories. As mentioned in the limitations sectbthis thesis, this project requires the



45

comparison of injunctions from a wide variety ofgimal languages. One thing this
alignment accomplishes is to simply account ferEmglish wording of the precepts and
virtues, before our attention is turned towardsrtbentent.

In the end, these basic, strictly categorizedugirmgs will serve as the
groundwork from which | will discuss a core of mlovalues and interpret the precepts
for a universal code of ethics. The purpose of tthapter is to clearly list all of the
accumulated precepts and virtues into narrow caegoin order to build from these
categories a sense of the general categories argalmorality would contain.

For this semantic alignment, the virtues and peceiscussed in the previous
chapters are broken down semantically by a positegative distinction and by a
general/specific distinction. The positive/negatigistinction is the main way | am
attempting to retain semantic fidelity to the ongji documents. The precept “be honest”
is said to be @ositiveprecept, because it requires usitosomething The precept “do
not lie” is said to be aegativeprecept, becauseptohibitsus from doing something.

Breaking the precepts down via a general/spediftinction is essentially a way
to understand which injunctions require furthererptetation. Specific injunctions are
those with a clear antithesis. For instance, tleegpt “do not lie” is a specific precept
with a narrow scope, because it has a clearly défintithesis — lying. The precept
“avoid all extremes”, on the other hand, is genesaice there is no clearly defined
antithesis in terms obpecific actions The precept doesn’t define at what point
something is considered “extreme.” Eating two #end calories a day may be
considered extreme to a Hindu ascetic, but may dresidered a moderate intake in

America.
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When the injunctions are broken down by positiegative and specific/general
distinctions, they create four possible types ofuas and precepts, as indicated in the
diagram below.

Table 1. Types of Virtues or Actions

Types of Virtues or Actions

Negative Fogitive
) . 1e. "always
1e "aveid all LE ¥
Creneral extrermes” treat others
Fanrls"
Scope

1e. "wortl hard
at whatewer you
do n

mpecific te. "do not Il

Virtues

General, positive virtues: This category includes virtues that do not havelearly
defined scope, and are those which we, moral hubsamgs,should possess. In the
Rachels text, both “understand individual passicasd “respect for persons as rational

decision-makers,” fall in this category, as thecsfjpeactions these virtues would require
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are not defined. In the Laws of Manu, the singteue of indifference belongs here, as
does the Dalai Lama’s virtues of compassion anceocbgnizing that genuine happiness
arises out of our love and concern for others. Tia® Te Ching also requires

compassion.

Specific, positive virtues: This category includes virtues that weould possess, and
which have a defined scope. The virtues of Rachdigh fit this description are
humility, courage, generosity, honesty, and loyattyand love of friends and family.
Aquinas’ virtues that fit this category are tempee, prudence, justice, courage, charity,
hope, and faith. The Navaho virtue of “working dhat whatever you do,” and the Tao
Te Ching’s virtue of submissiveness belong herbe Dalai Lama promotes the virtues

of love, patience, tolerance, forgiveness, forbeegacourage, and humility.

Specific, negative virtues — vicesThis category is a collection of character traitth a
defined scope that wehould notpossess, commonly referred to as vices. The a0 T
Ching, states that we should “not desire more thiaat is needed,” and we should “avoid
ambition.” The Navaho prohibit being lazy and unfitThe Dalai Lama states that we
should not overvalue material possessions or bensiderate, and that we should avoid
hatred, anger, pride, lust, greed, aggressiveaesisenvy. The Ten Commandments and
the Tao Te Ching specifically prohibit being coweto Aquinas prohibits covetousness,

sloth, envy, gluttony, lust, anger, greed and pride
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Actions

General, positive norms: This category includes all actions which do nosgess a
clearly defined scope, yet are actions st®uldperform. The Golden Rule is a good
example of this type of action, since it is pogtibut not clearly defined — it does not tell
us how to conduct ourselves in a specific situatidiquinas states that anything which is
a means of preserving life, and warding off itstabkes, is good — “self-preservation” for
short. Aquinas also dictates that we must perfany act that “encompasses being able
to live in a society” — his specific examples ofstlprecept are listed in a different
category. Rachel’s precept of “always treatingeathfairly” belongs in this section, as
does the Tao Te Ching'’s statement that “excessldHm@utaken away in order to bolster
deficiency.” The Dalai Lama states that “any actimade purely out of concern for

others is automatically positive.”

Specific, positive actions:This category includes all specific actions whiwé should

do. Aguinas states that we must procreate, educateffspring, and educate ourselves.
The Ten Commandments state that we must honorathers and mothers. Rachels
states that we must remain impartial when discgssthical matters, and that we must
tell the truth and take care of our children. Tlevs of Manu tell us to only speak the
truth and be patient in the face of harsh wordee Tao Te Ching tells us to be modest,
to treat others well, and to never show favoritisithe Dalai Lama states that we should

be honest and speak out against injustice. TheaiNabelieve that we should help the
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less fortunate, take good care of our childrene tedkre of the old aged, and help anyone

who asks for it.

General, negative norms: This category includes all actions which do nosgess a
clearly defined scope, and are actionssheuld notperform. Aquinas prohibits causing
offense to a neighbor. The Tao Te Ching and thieilama both state that we must

“avoid all extremes.”

Specific, negative actions:This category includes specific actions whichskeuld not
do. The Ten Commandments state that we shoulllilhatommit adultery, steal, or bear
false witness against our neighbor, that is, mat IRachels prohibits discrimination of
any form, using weapons of mass destruction, anddenumng. The Laws of Manu
prohibit killing anything, having any possessiottiser than coarse garments and an alms
pot, insulting anyone, and showing anger. The TadChing prohibits being covetous
and partaking in violence. The Dalai Lama prolsibiviolence, adulteration, and
discrimination. The Navaho prohibit drinking, kil anyone, violence, adultery, theft,

lying, and sexual promiscuity.
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Conclusion of the Semantic Alignment

In developing this analysis, one conclusion ig tha broad/narrow distinction is

similar to the second and third levels of moratdigse as diagrammed by Veatch.

Metaethics
Hlow ol wee Snowe el & effbal?

Wihat ie the source of offits?
1
Normative Ethics
Ifrinsic vabies (e hgoniress)
it aclipns (e "t o barn )

Firfyes (i courgpe)

il
Rules and Rights

7 f@‘ﬁ‘r s

A Fioe

1

Cases
firamer of einiar sfualibne

The “normative ethics” level is essentially thdegpry of general injunctions —
the category from which specific rules with narrsgope, such as “do not lie” may stem
from. General injunctions, such as the Golden Ruéoid extremes,” and “be
compassionate” are all precepts which may influetiee collection ofspecific rules,
rights, virtues, and actions. For instance, the Ta Ching advocates the general precept

of compassion, yet makes no specific statementgeoerosity. But, if a Taoist comes



51

across a panhandler, and decides that compassi@tedi a charitable act, they may carry
out thegenerousaction of giving the panhandler money despite pecHic call to do so.
Contrarily, a specific and narrow-scope precepjarierosity does not “trickle upwards”
and require complete compassion in all things. sTlaubroad distinction may be viewed
as an injunction belonging to the third level of nalodiscourse, while a narrow
distinction may be viewed as a part of the secendll

Three other findings from this first step are maighy. The first finding
concerns the section on vices. The Dalai Lamaipitshcovetousness, envy, lust, anger,
and pride. These are five of the well-known “sedeadly sins” in Western culture, all
of which were enumerated by Aquinas. The two deatts not listed by the Dalai
Lama, gluttony and sloth, are prohibited in the Tée Ching and the Navaho
respectively. This overlap is of no resoundingigigance to this thesis’ end goals, but
it's interesting that two schools of thought, so f@moved from one another at
conception, focus on the same handful of vices;wnein the comparisons don't exactly
match a third and fourth party fill in the missipigces.

The second point of interest is that no generghtiee virtues were discovered
during my research on the seven schools of thoudfitere does not seem to be a
“Golden Vice” or any equivalent to the general p@sivirtues. Again, this doesn’t add
or subtract to the end goals of this thesis, botihd it interesting.

The final finding of this section concerns a sigaint difference between the
specific and the general injunctions. It wouldmeeat the general injunctions, such as
the Golden Rule, require a large expenditure dflliettual effort in order to really be

carried out. A general virtue, like compassiond angeneral action, like the Golden
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Rule, both require the ability to empathize, a aiartdegree of introspection, an
assessment of risk and benefit to the parties waebland a final judgment of whether a
possible action fits the criteria of the injunctionThis is a much more complicated
process than something like avoiding the speci@itoa of killing. Essentially, the
broad/narrow distinction has provided us with alyaaccurate gauge of the mental rigor
needed to carry out an injunction.

The following chapter will analyze the injunctiotisted above with respect to

their content.
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Chapter 6

Content Alignment — Understanding Frequency Analgsid
Discussing a Core of Moral Values

Creating Content Categories

This chapter is dedicated to the second step enpitocess of analyzing the
injunctions this thesis is working with, which engpasses three interrelated discussions
— aligning the precepts and virtues based on cgoni@derstanding and using frequency
analysis, and discussing the evidence for a coneavél values.

Unlike the previous chapter, the following anadysif the injunctions is based
upon similarities and differences in moral contastcontrasted with semantics. This is
where, for instance, precepts such as “do not died “be honest” will be placed in
content categories.

This analysis will provide us with what a corenobral values may look like, as it
is the first time in this thesis the moral precegtsl virtues are grouped based on their
content. It is also the first section where trejuencyof a precept or virtue becomes
visible. That is, by listing an injunction such@smpassion, one can look at the schools
of thought which proclaim that injunction and sesvhmany, out of seven, specifically
mention compassion. As in the previous sectibis, $ection will refrain from analysis
whilst categorizing the injunctions, and only foaus clearly related themes within the

precepts and virtues.
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In order to cut down on redundancy, the followaagegories will be presented in
a slightly different way than in the semantic afiggnt section. The categories reflect
simple themes such as “truth in speech and commatioig” and it will only list the
schools of thought which are strictly appropriateite category. Remember that without
interpretation, this will not result in a compléita of the precepts and virtues, it will only
list categoriesof moral content under which more than one preag. For instance,
the analysis will show that five schools of thougtiearly prohibit murder, thus
warranting a content category under which to pkatéve schools of thought. On the
other hand, Rachels’ precept banning the use oparea of mass destruction is not
clearly echoed in any of the other schools of thiughich means it won'’t appear in this
step. This will be done in two tables, one fotu@s and one for actions. An “X” in the
table indicates that the school of thought cleagdyees with the corresponding content
category.

The creation of the categories themselves was wrgightforward — the
categories are simply the common sentiment betwgenctions from different schools
of thought. For categories such as the prohibibbmurder, the precepts themselves
suggest the proper name of the category, as thesinaply prohibit murder. For the
categories “truth in speech and communication” ‘@héd importance of familial care,” it
became necessary to phrase the category in a watyctiuld encompass various
injunctions which shared a theme but differed irrdireg. Thus these two categories are
not reflective of the precise wording of the injtions, but of their theme.

The seven schools of thought discussed in thisigsheill be abbreviated as

follows in the tables:



Selections from the Old Testament: Old
Thomas AquinasSumma Theologicd om
RachelsThe Elements of Moral PhilosopHyac
The Laws of Manu: Man

The Tao Te Ching: Tao

Ethics for the New MilleniumNew

Navaho ethics: Nav
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Table 2. Precept Content Categories

Precept Content Categories

56

Precept Old| Tom Rac Man Tagd NewNav
Prohibition of murder X X X X X
Truth in speech and
o X X X X X
communication
The importance of familial care X X X X
Prohibition of adultery X X X
Treat others equally X X
Refrain from violence X X
Prohibition of theft X X
Refrain from extremes X X
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Table 3. Virtue Content Categories

Virtue Content Categories

Virtue Old | Tom| Rac Man Tao| NewNav
Avoid envy X X X X
Courage X X X
Humility X X X
Compassion X X
Generosity X X
Avoid Anger X X

Conclusion of the Content Alignment

It is surprising to see the overall degree withiohthe different schools of
thought intermingle. Dividing the schools of thbtignto Eastern, Western, and the
Navaho, only avoiding extremes, compassion, ancrgsity were dominated by one
category. Remember that this section only dedh wigid content similarities. This type

of injunction similarity is essential in the attehp discuss precepts and virtues in larger
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terms than cultural similarity, and the resultglo$ section seem to suggest that this may

be possible.

The Introduction of Frequency Analysis

From this point forward, frequency analysis becsitie driving force behind all
of the conclusions this thesis will draw. It issentially, the final test the precepts and
virtues will be put through in order to determinbat a core of moral values looks like,
from which a universal code of ethics can be gdedraFrequency analysis is nothing
more than looking at the frequency with which ataervirtue or precept occurs within
the seven schools of thought investigated in thesis. It is nothing more than a way of
distilling an injunction down to a number, whichncghen be compared to another
injunction’s number.

Looking at the tables in the content alignmenttisacabove, two instances of
frequency analysis are clearly visible. The fisssimply the number of X’s each precept
or virtue has in either table. Notice that in btahles, the injunctions are in descending
order from the most X’s to the least — from thehleist amount of occurrences to the
lowest. The second instance of frequency analysss within the existence or non-
existence of the content categories themselvekofAhe categories in the tables have at
least two schools of thought which adhere to thermnogically, then, every other
injunction found during the course of this thesisich does not appear in the content

tables must have no immediate connection to angroththey must be distinct. The
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content alignment discriminates between injunctiaiti only one occurrence and those
with two or more.

While the specific uses of frequency analysis last explained in the chapters
and sections in which it is used, the reason fargug should be discussed now, and that
reason is simple — it presents less bias thamaliges. The very idea of this thesis is to
collect a sizeable amount of precepts and virtuelstiaen try to conclude which of them
are universal, and in what manner. That is, it'pracess of taking injunctions and
putting them together, or separating them, thenddex what is retained and what is
discarded. It would be impossible to do this inusmftiased wayinlesssome uncaring
and disinterested entity was doing the sortingeqEency analysis is that entity.

Morality is a deeply individual and variable sutije Two Jews may agree that the
Golden Rule is important but disagree on its appilbm. A Taoist and a humanist may
disagree on what constitutes an “extreme.” Theitp@ that it would just not be
justifiable for me to look at the precepts andued, and then comment on what | felt
constituted a core of moral ethics. It wouldn't justifiable for me to look at the
injunctions and simply decide which should be pdra universal code of ethics and
which shouldn’t. My own personal beliefs, expedes, and prejudices, both conscious
and subconscious, would prohibit me from doingjtiein a fair manner, regardless of
my intentions. Thus, | turn those decisions oweart analysis that can’t carry any bias.
With this in mind, it's time to look at what thement alignment can tell us in terms of a

core of moral values.
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A Core of Moral Values

The results of this thesis, with regard to findmgommon core of moral values
amongst all mankind, are mixed. If this thesis wapansive enough, what it would
enumerate as a core of moral ethics wouldeh&ryprecept and virtue thaveryperson
in the world would most likely agree upon. Furthere, this core of ethics would spring
from an in-depth frequency analysis which wouldcagt for every single school of
thought on earth, both past and present. It wthath be possible to discuss mankind’s
core ethical beliefs not in terms of worldview oetaethics, but in terms of what our
species has enduringly considered to be moral he&haegardless of metaethics,
location, and time.

This thesis, of course, does not resemble this base scenario very well.
Comparing the results of this thesis to the ideahario above, let's look at what this
thesis can actually say about a core of moral galue

This is, in terms of stated goals, the first ré@lcussion of whether this thesis’
hypothesis can be affirmed or rejected. The resate ambiguous, with evidence
existing for both cases. Looking at the case f@mdssing the hypothesis, with regards to
uncovering a core of moral values, most of the aeimg would likely stem from the
small sample size this thesis draws from. Rementizgrthe goal is to look amiversal
ethics — a morality that applies to everyone. Wlile logical limitations of trying to
speak about universals from a small sample of a&thicought have already been

discussed, the content categories created in thaqus section highlight these problems.
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As far as this thesis can tell from just the dalane, only five out of seven
schools of thought prohibit murder explicitly. Ewvthis most basic of moral tenets was
only represented, in terms of frequency analysis{ 1% of the schools of thought. With
over a quarter of the schools of thouglat assenting to this precept, this thesis can'’t
really call a prohibition of murder universal. Ehermore, prohibition of murder was the
most reiterated injunction between the schoolshought, meaning all other content
categories had evdower frequencies.

This problem is, more or less, a function of tssis’ scope, as opposed to its
methods. Remember that to be in these tablegaat two schools of thought had to
agree with them. The content categories, for fadlirt statistical shortcomings, still
represent a variety of precepts and virtues whegmsto be significant. Murder, truth,
family, equality, courage, and compassion — thesesame of the things which the data
speaks about. Itis in a way remarkable that fsoich a relatively small sample size such
central themes of human morality are the noticetteleds. Even more remarkable is
that, since these trends came from research insteadellectual or religious discourse,
the fourth level of moral discourse is nowhere ¢oftund. By this | mean that we can
now discuss murder without discussing whether gadlev approve, or whether it is
rational — we can discuss it in terms of human meatioiroughout the centuries.

All of this is to say that, while the evidenceeifsis not nearly robust enough to
actuallylist the virtues and precepts which all of mankind rfalpw, the method itself
seems to suggest this possibility. In actualityis tthesis is probably best offot
distinguishing between the injunctions on the tapdnd those which are off the tables.

For instance, the Navaho's prohibition on beingxitated was not reiterated in any
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other school of thought, so it isn’t on the contiafiie. Theft was only prohibited by two

schools of thought, yet is on the table. With sa@mall sample size, a difference of one
school of thought makes such a large impact onfriguency, that a true frequency

analysis isn't really possible. It isn’t reallyedr if theft is a more important action to

avoid than intoxication.

Thus, in terms of which specific injunctions arartpof the universal core of
human morality, this thesis must say of them There isn’'t enough data to properly
discriminate between the frequencies, so any ofptieeepts and virtues enumerated in
this thesis may indeed be part of a core of moatlas, or they may not be. Certainly
those injunctions with a higher frequency are mely to be part of this core, but it
can’t be said for certain.

Overall, given the enormity of the task, | beliehhe method employed by this
thesis has worked well. The method has allowed ther identification of content
categories, which while not being solid enough dally justify as universal points of
morality, seem to be non-trivial. The final st&stthesis will take is an attempt to take
these content categories and, after one more $t@patysis, create a code of ethics from

them.
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Chapter 7

Family Resemblance and Filtering — A Final Analysis

What do gymnastics, basketball, and hockey haveommon? They are all
“sports”, but require drastically different equipmbe scoring paradigms, numbers of
participants, and specific physical movements. Siter competition at the grade school
level, when score isn’'t kept and winners and loskrg’t exist, and the relationship
between the three examples becomes even moreutlific articulate — yet these
activities are still all “sports.” Now consider [§or curling, neither of which requires
raw physical acumen, or weightlifting, which dodsrequire an expansive array of
specialized techniques. The features of categofiestion, such as sports, are harder to
describe than one might think. Despite this, iulddbe hard to argue that weightlifting,
golf, and hockey aren’t all sports. We might sflowing the idea suggested by the
philosopher Wittgenstein, that all of the actigtidisted as sports share a “family
resemblance.” They may not all have the same shimgcommon, but different
commonalities exist betweeomeof the activities, which form a web of associatiame
then call “sports.”

This chapter is dedicated to constructing thigllohfamily resemblance, and it is
upon this idea of resemblance that a universal aafdethics will be based. As it
currently stands, this thesis has presented a raihgeecepts and virtues found in seven
different schools of thought, and has rigidly sdrtBose injunctions by their wording.

Consider the combination of “do not lie” and “benlest.” Using the sports example, this
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has been akin to categorizing college basketball ligh school basketball as simply
“basketball.” These basic alignments are crucaltat follows.

Imagine we find a remote tribe of people livinggedeavithin Antarctica. This tribe
participates in an activity similar to basketbalHowever, the ball is made out of a
different material than what we are used to, thmtpsystem is slightly different, the
hoop is a foot higher, the court three feet shortéow do we, empirically, decide if what
they are playing is basketball? It would firstgredent to recall every type of game we
know to be basketball — the European leagues, B, Nchool leagues of all levels. All
of these types of basketball would share a fanelyemblance, even if they differ in
multiple ways from one another. Comparing thefedént basketball leagues is
essentially what took place in the previous chajpte¢he content alignmensection. The
content alignment was a way of grouping togeth@rnictions which may be worded
differently but share a common theme.

Our Antarctic tribe of basketball players, thespnesent the precepts and virtues
that have not yet been accounted for, a conceptubér such as the Golden Rule, or “do
not offend your neighbor.” It must be decided Wieetgeneral precepts and virtues, such
as “do not offend your neighbor” bear enough ofmify resemblance to the content
categories to be included within them; much ingame way as we would have to decide
whether playing a game with a sealskin ball on ghé&i hoop and shorter court was
basketball. In this sporting example, this cou&done most efficiently by a tally of
similarities and differences. Let's say that tladl,bwhile being made of something odd,

was the same shape and size, and bounced the Jdmmeules, except the points system,
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were the same, and the same number of people plaach team as what we’re used to.
We might be inclined to call that basketball — ¢hare more similarities than differences.
When referring to virtues and precepts, it is kartb tally similarities and
differences, because each injunction only provalemall amount of information dealing
with one specific act or trait. Thus, we must dechow these specific acts or traits
interact in a way that allows us to decide whethdamily resemblance exists or not.
This is where a system of interpretation must cam@ play. The precepts and virtues
not yet categorized have to be put through some dirfilter which transforms them into
a useful reference for comparison. Take a simpdenple of a possible filter — the filter
would simply be the statement “stealing is offeesivNow, if we take the precept “don’t
offend your neighbor,” with the understanding tlsé¢aling is offensive, it would be
correct to say that the precept belongs in thegoayeof “do not steal.” We can say that
“don’t offend your neighbor” has a family resembdarto “do not steal,” in light of this
filter — it is possible to understand very differestatements as pertaining to the same
subject. The problem then becomes how a justdianld data-driven filter and baseline

set of family categories can be created.

Baseline Family Categories

The content categories enumerated in the prevahapter will serve as the
families to which the uncategorized precepts amtli@s will be compared. This is for
three reasons. The first two are related - dat&ify and proper focus. Since this thesis

uses an inductive approach, it is necessary thatctimparative concepts come from
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somewheravithin the data, in a justifiable manner. As poesly discussed, any of the

precepts and virtues discussed in this thesis mayay not be part of a common core of
ethics — however it is more likely that those entatel in the content tables in chapter
six belong to the core. If a precept wasn’'t mamgub in the previous chapter, it wasn’t
uncovered in the research, and it can’t be used laseline family concept. This is,

simply put, a way to stay faithful to the data we®d.

This point segues into the second justificationusing the content categories as
the baseline families, which is a reasonable foaishe families. Let us take, for
instance, the Golden Rule and only the Golden Raid, make a family from it. Let's
say | get very annoyed when people talk on thdlrpdenes while they drive. Thus, a
completely legitimate precept stemming from thedeal Rule would be “never talk on
your cell phone while driving.” If | took offende this action, then it could be said that
the schools of thought which preach compassionnat@ausing offense are also then in
this family which opposes driving while using alqgtone. Suddenly, not driving while
on the phone has become a candidate for beingvarsal precept.

Thankfully, my proposed precept concerning cebnp use, and the subsequent
invocation of the Golden Rule, isn't justified. &jyfically, focusing the Golden Rule on
an actionoutsideof the actions discussed in this thesis isn'tifiest. Cell phone usage is
not specifically tied into any previously discussaglinctions; creating a family based
upon it would require an “outside” statement sushngy initial disdain in order to be
introduced into the thesis. Unless family buildimgdone from specific injunctions
already uncovered in the thesis, a random and stiNgestarting point would suffice to

build a family.
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Since most of the interpretation in this chaptédl focus on general injunctions,
without some kind of focus present this thesis rinesrisk of introducing trivial or false
families — such as prohibitions on cell phone usagée families must emerge from
specific injunctions and then have general injurdifiltered in or out — not vice versa.
Only by concentrating on families based in contategories can it be assured that that
analysis is properly focused.

The final reason for basing the families in thenomon moral core is simply
empirical frequency. Whether an injunction is wngal, and thus whether it belongs in a
universal code of ethics, will depend on its fraguiein the seven schools of thought.
Even if the first two reasons for this approacheveiscarded, and families were created
at random, the odds of their success at the uralvérsgel would be low, as they would
have no specific injunctions bolstering their freqgay — most likely guaranteeing the
injunction to be non-universal.

In light of the frequency methodology of creatmgode of ethics, as well as the
need for fidelity to the data and a reasonable escbasing a universal code of ethics on

previously uncovered families is the only satiséagicourse of action.

An Overview of Filtering

The goal of this chapter is to transform the conhieategories of the previous
chapter into more robust families. The basic ide#hat by interpreting the general
precepts and virtues, injunctions which were mosttyaccounted for in the previous

chapter, it is possible to increase the frequerfcy @articular injunction. After the
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family resemblance analysis is complete, a finatjiency analysis will be done on the
families and what a code of ethics may look likd e discussed.

Consider the content category tables discussdeeiprevious chapter.

Virtue Content Categories

Virtue Cld | Tom | Rac Man Tao | New | Nav
Avoid envy % % 5 %
Cowrage x x x
Humility % % %
Compassion x x
Generosity % 5
Avoid Anger X X

Precept Content Categories

Precept Old | Tom Rac Man Tan New | Nav,

Prohibitinn o fraurder % % x x %

Truth in speech and

. X X X X X
Cotnmunication
The importance of farnilial care e 5 e %
Prohibition of adultery % % %
Treat others equally < 5 %
Refrain from vioknce x x %
Prohibition ofthe X X

Refain from extremes X X
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In this current state, comprehensiveness andtiidel the data have not yet been
achieved. Recall in chapter four that every preeeyl virtue this thesis has dealt with
was enumerated according to general/specific amative/positive distinctions. The
above tables, with the exception of “compassiontl drefrain from extremes” are
reflections ofspecificinjunctions. The general injunctions simply dd lemd themselves
to the kind of side-by-side comparison used with $ipecific injunctions. This means
that while the above tables are an accurate reftedf which specific injunctions were
reiterated and which weren'’t, they do not accownmtthe general injunctions. If no
further analysis was done, a large portion of tleaegal injunctions would exist as
outliers to the data — they would no longer be pathe discussion. Since no attempt to
categorize and understand these general injunchiasaseen done thus far, the analysis
would be incomplete.

What we need, then, is a way of deciding whichegannjunctions fit with which
specific content categories. | refer to this aketing,” which is simply a metaphor for
interpretation. This filtering, the interpretatioh the general precepts and virtues, is a
two step process. The first step is to simply adibtof the general precepts and virtues
once more, and then decide which of those may didiably filtered. The second step is
to then filter each general injunction through eaphcific content category, one-by-one.
Both steps require a blend of reason and datapmet@tion, and will be discussed in

detail subsequently.
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Filtering: Step One

The task of this step is to decide which injuncsiaran be filtered, and which

can’t. First, let us look at all of the generglimctions this thesis has enumerated. What

follows are the general injunctions, originallytéid in chapter five, sorted by author. The

“filterable” injunctions are in bold.

Old Testament The Golden Rule.

Aquinas — Anything which is a means of self preservatiengood, any act that

encompasses being able to live in a society is gaedid causing offense to a

neighbor.

Rachels— Understand individual passions, respect peogleational decision makers,

andalways treat others fairly.

Laws of Manu-Be Indifferent.

Tao Te Ching- Compassion excess should be taken away to bolster deficieaeyid

all extremes.
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Dalai Lama— Compassion, recognize that genuine happiness arises out af bnd
concern for others, any action made purely outafcern for others is automatically

positive, avoid all extremes.

Let us now discuss which injunctions will be disted for the filtering process,
and the reasoning behind their removal. Rachéaitses of respecting people as rational
decision makers and their individual passions amgply not relevant to the content
categories, upon which the filtration is based.other words, it is not readily apparent
how either of those injunctions fit with the conteategories. For instance, respecting an
individual’'s passions has no bearing on humilityurage, or telling the truth. This
notion of irrelevance to the content categoriethes main driving force behind which
injunctions are being disregarded. Aquinas’ sedfsprvation, “avoid all extremes” and
the Dalai Lama’s injunctions regarding happiness @oncern for others were discarded
via similar logic.

The other reason for disregarding an injunctiorettundancy. For instance, the
Tao Te Ching contains the precept of being compaage, as well as the precept “excess
should be taken away in order to bolster deficieh&yompassion will be filtered, while
the precept dealing with excess will not. The sggarecept has relevance to the content
category of “refrain from extremes,” as well as rigeosity.” However, “refrain from
extremes” is already represented in the Tao Ted;ldand | argue that compassion may
lead to generosity. Thus, the precept dealing wibess does not supply us with any
information that we don’'t already have. Aquinagegept of “anything which

encompasses being able to live in a society” wss discarded for its redundancy. The
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reason for this is that, in the context of the upow analysis, no difference between
living in a society and not offending a neighbodiscernable.

The reasoning fokeepingthe remaining injunctions is that they simply passe
some relevant connection, a family resemblanceth& content categories.  These
relevant connections are discussed in detail dutivg second step of the filtering
process. We are now in a position to filter thmaeing injunctions and to look at what

the genesis from content categories to familiesteks.

Filtering: Step Two

After looking at the general injunctions and deeglwhich of those were most
likely to result in a match with one or more of ttentent categories, we are left with five
injunctions: compassion, indifference, the Goldeule, “always treat others fairly,”
“avoid extremes,” and “don’t offend your neighbor.”

With the exception of indifference, the other fayunctions will be filtered using
a “dichotomy method.” A dichotomy method is simplyvay of looking at the actions or
virtues within the content categories and assigriiem as either good things or bad
things — or a similar dichotomy. For instancenirthe content category “prohibition of
murder” we can reasonably say that murder mustblaéd,” or something to be avoided.

We could make a similar deduction that truth mesgbod.
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The Golden Rule

The value of the dichotomy method is best repitesety using a good/bad
distinction as a filter for the Golden Rule, “treathers as you wish to be treated.” |
believe it is reasonable to rephrase this precsptraat others well, don’t treat them
poorly” — because | personally want to be treatetl,vand | believe it is justifiable to say
that most people desire to be treated well instdagoorly. To further simplify this
statement we might say “do good to others, do ndtatl.” At this point, we now have a
way of directly comparing the Golden Rule to thentemt categories. The content
categories endorse treating others equally as “goddcherefore, we can say that the
“treat others equally” content category should hawe “X” for the Old Testament.
Running through the content categories in this ragnwe find that both violence and
extremes are bad, and hence the content categuoak#biting them should have an “X”
corresponding to the Old Testament. All of theeotbontent categories either already

contain an X from the Old Testament or the GoldeteRsn’t strictly applicable.

Don’t Offend Your Neighbor

Filtering this precept requires a similar thougtdcess to that of the Golden Rule.
The only difference is that in this case, the diohoy we are concerned with is that
between offensive and non-offensive behavior. Ti&afor this particular precept it is
useful to think of truth telling as “nonoffensiviistead of “good,” although both of these
descriptions of truth are correct insofar as theyea with the content category’s
affirmation of truth-telling as a positive duty. Thus, tefithe truth and treating others

equally are nonoffensive, whilst adultery, violentteeft and extremes are offensive. Itis
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easy to see that, taken in this light, all of tbatent categories prohibiting an offensive
action should receive an “X” for Thomas Aquinasut Bvhat about any nonoffensive
categories? Looking at those categories whicmam®ffensive, namely truth telling and
treating others equally, it is reasonable to stiaéfailing to do those things would be

offensive, and thus they are required activitiesroter to remain nonoffensive.

Treat Others Fairly

Fair is defined as “free from bias, dishonestystice” and “favorably.” From
these definitions, it is reasonable to view thisgept as a decree that we must treat
everyone the same, and that we should treat everyali. Relying on the dichotomy
method, this means that we are to carry out gotdrecand refrain from the bad. Thus,
the content categories take on their now famil@odyor bad characterizations, and the

“X" marks can be accordingly distributed.

Compassion

Compassion is generally defined as the abilityutmlerstand someone else’s
suffering and a desire to alleviate that sufferinflhe ethos of compassion, at least
partially, must then be an aversion to sufferifigis reasonable to equate suffering with
the presence of having bad things happen to yoighwithus makes the prohibition of any
“bad” actions, as defined by the content categpfaas game for filtering. In this case,
an aversion to “bad things” would earn compassiofiXd for “prohibition of adultery,”

“prohibition of theft,” and “prohibition of murdéer.
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Indifference

This is the only precept that won't be filteredingsthe dichotomy method.
Instead, it will be filtered based on an “actiorstoliction.” An action distinction is
simply whether a precept or virtue requires youatd, or refrain from an act. For
instance, a truly indifferent person would natyraélfrain from stealing and extremes, as
doing those things would require a level of persamzestment not consistent with the
idea of indifference. Thus, content categoriescWwhb notrequire action deserve an “X”
from the Laws of Manu. The relevant categoriestiaose prohibiting adultery, violence,

theft, extremes, envy, and anger.

Filtering: The Results

The results of filtering the general injunctiolsaugh the content categories are
represented in the following tables. Notice theat tables are identical to the content
category tables in structure, and that an “F’ repnés that a school of thought is now
associated with a precept or virtue based on terifig analysis. The order of the

injunctions has also been changed to reflect t@w frequencies.
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Table 4. Precept Families

Precept Families

Precept Family Oldf Tom Rac Man Tag NeviNav
Prohibition of murder X X X X E = X
Prohibition of theft X F F F F F X
Refrain from violence E E E E X X X
Prohibition of adultery X = E E E X X
Truth in speech and
communication X F X % X X
Refrain from extremes F F F F X X
Treat others equally E = X X X
The importance of familial care X X X X
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Table 5. Virtue Families

Virtue Families

Virtue Family Old | Tom| Rac Man Tao| NewNav

Avoid envy X X = X X
Courage X X X
Humility X X X

Avoid Anger X F X

Generosity X X

Compassion X X

Summation

This chapter has taken the results of the previaaschapters and interpreted
them in such a way as to create two final tablepretepts and virtues, with each table
representing a specific injunction and that injim©s frequency throughout the seven
schools of thought. Discussing what a universalecof ethics may look like based on

these frequencies, as well as my concluding reméakss place in the final chapter.
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Chapter 8

Final Remarks

On the Findings of this Thesis

As this thesis has progressed, | have come tzegthlat any possible significance
to be found in this document is not within the tesubut within the method that
produced those results. The stated goals oftiesig were to find a core of moral values,
and attempt to generate a universal code of edmck virtues based on those values,
independent of metaethics. While these intentionsre framed with the
acknowledgment that this was a “proof of concep#sis, it is still important to discuss
whether this thesis itself, regardless of its méshgroduced any specific results. In
terms of results, regarding discovery of the actwaé of moral values and developing a
universal code of ethics, | do not feel comfortalith designating this thesis a “success”
in the traditional sense. | did not and will nger attempt to enumerate a universal code
of ethics; and while not without merit, the core rabral values lacked any kind of
specificity. All of this is to say that this thess unable to distill the research down into a
few pages-worth of universal virtues, precepts, gundelines.

The difficulties encountered whilst trying to enerrate specific results, from what
| can tell, are mostly a product of the enormitytlod task. To speak of a specific and

well-defined universal morality is to speak of sohmeg far beyond this thesis’ scope.
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With only seven small samplings of thought throughtme, it was admittedly over-
ambitious to imagine that the language of univéssabuld be justified. This is why |
have not included any kind of “bulleted” list ofgmepts and virtues to serve as a code of
ethics, it would simply be incorrect to do so, neligss of how carefully the data was
interpreted.

Despite this conclusion, | do draw a firm lineveeén being unable to enumerate
a list, and being unable to create a viable metbodiscussing morality. With regard to
the hypothesis of discussing morality without m#tes, | believe this thesis was a
success. | invite review of the final precept airtie categories — which represent the
culmination of this thesis’ research. From wheanh tell, from my own personal opinion,
none of the families are trivial. From such vargsdirce material a discussion of values
regarding murder, truthfulness, courage, and cosipasas emerged, amongst others —
completely without outside influence. To me, thigygests that enough similarity exists
throughout humanity’s ethical spectra to make tiyise of research-based morality
viable.

Furthermore, it is possible to imagine what a arsal code of ethiasight look
like based on what this thesis has done. Imagimg this thesis really was
comprehensive, accounting for most if not all Helidhroughout time. It would make
sense that if precept and virtue families weretee&om this data, those families with
100% frequency could really be called universal.ronf the data in this thesis,
prohibitions of murder, theft, and violence woultikee universal — followed closely by
admonitions to tell the truth and refrain from extres. This is, by my estimation, a good

start. | believe one would be hard-pressed to éireklief system which did not reflect
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these values. This seems to suggest that frequemaysis may be a viable method of
deciding which families should be considered urgaér A precept doesn’t necessarily
have to have 100% frequency either, it was justl igeillustrative purposes.

Overall, | believe that this thesis’ method of adissing morality, in terms of
humanity’s tendencies throughout time and acrodtures, does indeed provide a
justifiable method of discussing morality withousclssing metaethics. Recall that,
according to Veatch’s flow chart, metaethics is #mehor of the entire process. Our
worldviews, consisting of god or gods or no gods, w&hat we ultimately turn to when
debating morality. What the results of this thesiggest is that metaethics isn’t really
necessary as an anchor. The “common morality” issudsed by Veatch, essentially
called “content families” by myself, can be anclibie something much less elusive than
metaethics — it can be anchored in ourselves. aft lbe anchored in centuries of
mankind’s struggle to do right and avoid wrong.cdhn be anchored in the similarities
between all of those struggles throughout timehusl there would be no fourth level of
moral discourse in the schematic — there would dwythe third level, a common
morality, anchored by an understanding of our oemdéncies; and | believe that the
methods employed in this thesis provide a way teao

The added benefit of this possibility is the fétat, while removing metaethics
from moral discourse as it pertains to interactmith others, it does not support one
worldview over any other. It does not pass anygmednt on metaethical schools of
thought. Furthermore, as long as a worldview aitlaonflict with the common morality,
it would not prevent an adherent in any way fromcticing their beliefs. Thus, a system

of dealing with morality would be provided that, Mehnot professing to be of any one
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worldview, would support the general tenets of maestldviews by the very nature of
the process. This observation may be the mostrt@apioin this thesis. It suggests that
while it may not be prudent to view metaethicstasanchorof our ethical interactions,
metaethics still permeates the discussion. Insté&dving its own level of discourse, in
this thesis’ system of ethical inquiry, metaethgacknowledged as influencing all of the
other levels. Therefore, we don’t have to debabere our conceptions of right and
wrong come from, we can focus on the first threeele of moral discourse with the

acknowledgement that our commonalities spring feowealth of different beliefs.

Future Work

One of the benefits of a “proof of concept” woskthat, if the concept seems
viable, it becomes a building block for future wor/hile the method employed by this
thesis does seem to be viable, much work must be doit is to supply us with any
specific results. The conclusions drawn from thesis suggest further steps which may
yield some important results.

The first step is to simply gather more data.h@nie throughout this thesis is that
a robust discussion of what it's trying to accorsiplis simply not possible given the
timeframe of this particular project. It would base to start with the seven schools of
thought already examined and simply expand upom theincorporate them in their
entirety instead of just the selections choseritfrthesis. This would most likely yield

more injunctions which could be put through the samalysis. It would then be prudent
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to add more schools of thought to the body of neteaThese two steps combined would
yield more family categories, and more frequencies.

Once the data pool is large enough, a larger rah@equencies will be present.
Once this has happened, it would be possible ttirglaspeaking about universals. That
is, if the frequency of a specific tenet were hgough, and the data pool was big
enough, we could actually designate that injuncéism universal. We would then have a
picture of what mankind’s core of moral valuesasd what a universal code of ethics
would consist of. It would also be possible tokdad how the frequencies themselves
may aid us in deliberation. For instance, if twpunctions were clashing with each other
over a particular situation, would the injunctiofthwa higher frequency take precedence?
Would it be possible to use the frequencies asyatwvanediate conflicts?

Another step may be to try a more in-depth fitigriprocess. The dichotomy
method was only one possible way of interpreting data. | chose it because it was
straightforward, and left the smallest interpretfiregerprint possible. However, other
interpretations may yield different outliers. Rostance, Rachel’'s “respect” injunction
was an outlier by the end of the analysis, yetstiecific language of respect is central to
modern ethical discourse. Was respect for persowsred in other families? Does it
equate with compassion? A more rigorous look atdhta, the connotations of each
precept, as well as what the implications of legwiertain injunctions as outliers are, is
warranted in order to derive more robust results.

A final step might be to simply run the resultsotigh some ethical exercises. If
a code of ethics were created, or even if only@ pbcommon values were used, could

the results inform our decisions? Could we tal&ulstem cell research, or abortion, or
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gay marriage with respect to the results and amiva conclusion of their morality that
makes sense? What would the results say aboubreass$isted suicide, or capital
punishment, or universal healthcare? What eveaytathe morality and necessity of
war, or of giving aid to poorer countries? Thesesiions, the questions that most
routinely end up as debates on the fourth levehofal discourse, are the questions any

results using this thesis’ methoasistbe able to answer.

A Final Thought

On a global scale, the morality of the situatibsied directly above continues to
be debated, often on the fourth level of moral @isse. Simply put, we put so much
effort into the conflicts between our metaethicaws that we never get around to
addressing the actual moral problem at hand. F#stance, how often, in American
politics, does a debate over a controversial isapglly devolve into a fight between the
religious conservatives versus the secular lib@ralghile this fight rages, the problem at
hand goes unresolved.

It is my sincerest wish that this thesis will ionse manner contribute to solving
this tendency to retreat to our respective meteakhiiews and refuse to budge. | have
often heard the phrase “those who do not learn ti@tory are doomed to repeat it,” and
| can’t help but think that it is no less true ithies than it is anywhere else. It is safe to
say that, given our history of conflict, mankineeses to focus on differences instead of
similarities. | believe that much good can be dbgesimply understanding all that we

have in common.
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